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For
all children everywhere, born and yet to be born, for you are destined 

to be carried by evolution to its glorious culmination.



Imagine

Imagine there’s no heaven
it’s easy  if you try
no hell below us
above us only sky
imagine all the people
living for today …

Imagine there’s no countries 
it isn’t hard to do
not hing to kill or die for
and no religion too
imagine all the people
living life in peace …

You may say I’m a dreamer
but I’m not  the only one
I hope someday you’ll join us
and the world will be as one

Imagine no poss ess  ions
I wonder if you can
no need for greed or hunger
a brot herhood of  man
imagine all the people
sharing all the world …

You may say I’m a dreamer
but I’m not  the only one
I hope someday you’ll join us
and the world will be as one

John Lennon (1940–1980)
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 1 

Preface

h

 his book is the manifesto for the Paragonian Society and the 
 Sharing Economy, which, if we can all work harmoniously to-
gether with a common vision, will come into being as the global 
economy self-destructs between 2009 and 2014. 1979

The major reason why no government or business corporation is 
yet prepared for this evolutionary inevitability is that Western civi-
lization, which dominates the world through the global economy, is 
a culture living in a fantasy world, far removed from Reality. The 
situation we face in the world today is rather like the Dark Ages 
prior to the great scientifi c revolution of the sixteenth and seven-
teenth centuries introduced through Nicolaus Copernicus, Johan-
nes Kepler, Galileo Galilei, and Isaac Newton.

Despite the great increase in creature comfort that has been 
provided by scientifi c discoveries since then, in some ways we are 
even further in the dark, less enlightened, than so-called primitive, 
indigenous societies. For no civilization in human history has been 
more separate from the Truth than the West is today. So nothing 
less than a collapse of the system that brings us our daily bread will 
be enough to bring us all back to our senses. Otherwise, we shall 
be driven to extinction before we have returned Home to Whole-
ness, the glorious culmination of evolution.

Of course, many people base their sense of security and iden-
tity in life on the global economy. So the imminent breakdown of 
capitalism might seem rather frightening, bringing up existential 

T
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fears. But these fears arise from the delusions under which the 
West is living: from the sense of separation we feel from God, from 
Nature, and from each other.

As a consequence, the West is a culture in denial, the denial 
of death. Yet we cannot be fully alive if we are afraid of death, for 
life and death are just two sides of the same coin. The forthcoming 
end of civilization as we know it is not something to fear. On the 
contrary, it is the only chance the children born in this millennium 
have of growing old enough to have children of their own.

And this can only come about through the power of Love, which 
is our true Essence, realized when we are free of the fear of death. 
For God is Love: true, impersonal Love, which has no opposite. 
Through the power of Love and Life, we thus have the golden op-
portunity at this critical time in human history for a renaissance, 
the creation of a peaceful, vibrant society that gives everyone on this 
planet the chance to realize their fullest potential as human beings.

To denote such a loving, fearless society, which has long been 
the dream of humanity, the word paragonian derives from the 
Greek words para, ‘beyond’, and agon, ‘contest’ or ‘confl ict’, which 
is also the root of agony and antagonistic. Paragonian thus means 
‘beyond confl ict and suVering’, a healthy, liberated, and awakened 
way of being that we can realize when we are both unifi ed with the 
Divine and integrated with the Cosmos; when we base our lives 
fi rmly and squarely on our immortal Ground of Being. Paragonian 
thus denotes the essence of Advaita (‘not-two’) in a word with a 
Western etymology.

The word manifesto derives from the Latin manufestus, liter-
ally ‘struck with the hand’, meaning ‘clearly apprehensible’. So the 
purpose of this manifesto, which is based on the principles of 
conceptual clarity, simplicity, consistency, and integrity, is to make 
quite clear the central issues facing the human race today, free of 
any assumptions, beliefs, and conditioning that have been passed 
on to us by our less than fully conscious forebears. This book is 
called a manifesto because it is intended as a nondualistic, spir-
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itual response to The Communist Manifesto, written by Karl Marx 
and Friedrich Engels in 1848, shortly before the great revolution in 
Europe of that year.

‘Being natural’ is the motto of the Paragonian Society. Being is 
in contrast to becoming and having, inspired by Erich Fromm’s To 
Have or To Be? The word natural derives from the Latin word nasci, 
‘to be born’. Since everything in the relativistic world of form is 
born from our divine Source, to be natural is to live in union with 
the Divine, free from the beliefs and inhibitions that prevent us 
from realizing our true Essence.

This is the natural innocence of Adam and Eve, who were naked 
but not ashamed in the mythical Garden of Eden. So when we live 
naturally, we have the inner strength to be utterly naked and vulner-
able, free of the armour-plating we use to protect ourselves from 
supposed danger. Even our language refl ects the fact that we are all 
hiding from each other and ourselves, for the word person derives 
from the Latin persona, meaning ‘actor’s mask’. Being natural is also 
the innocence of childhood before Intelligence, our essential nature, 
is stifl ed by our parents, priests, and teachers. For, as the Sufi  poet, 
Rumi, has said, “Love is the sea where the intellect drowns.”

I am fortunate in this respect, because ever since I was eight 
years of age, in 1950, I have known that if we human beings were 
ever to live in love and peace with each other, we would need to 
end the war that has been raging between science and religion for 
the past few hundred years. Now the words God and Universe both 
mean ‘Wholeness’ in some sense. But there is nothing in the world 
of learning today that shows how these fundamental contextual 
concepts can be reconciled. And without an overall interpretative 
context for our lives, how can we ever know whether what we are 
being taught is true or not?

Since we can only live in peace and harmony with each other by 
unifying the concepts of God and Universe, I have spent a lifetime 
asking awkward questions, like a child, questioning all the scien-
tifi c, religious, and economic assumptions of the culture I was born 
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into. I could therefore learn very little at school and university, be-
cause my intuition told me that what I was being taught would not 
lead me to Wholeness and the Truth, and hence to Love and Peace 
and Life and Freedom. As a result, I have retained the innocence of 
childhood throughout my life; nearly everything I have learnt about 
myself and the world I live in I have learnt since I was thirty-eight 
years of age.

To cut a very long story short, I now realize that the concepts of 
God and the Universe can be unifi ed in Consciousness. For Con-
sciousness is all there is, as the Advaita sage and former President 
of the Bank of India, Ramesh S. Balsekar, reiterates many times in 
Consciousness Speaks. This means that everything in the relativistic 
world of form is just an appearance in or abstraction from Con-
sciousness. The hard problem of consciousness studies, fi rst identi-
fi ed by David Chalmers in 1995 (How is it that consciousness arises 
from the brain?), is not a diYcult problem to solve; it is impossible.

The essence of the revolution in human consciousness and human 
culture that such organizations as What Is Enlightenment? maga-
zine are promoting today is thus to establish the scientifi c truth 
that the physical universe is an epiphenomenon of Consciousness, 
rather than the other way around. In the West, the tail is wagging 
the dog; the cart is before the horse. So the fundamental challenge 
of our times is to turn the West inside out, to put it back onto its 
feet, for today it is standing on its head. In this way, we can unify 
the rationality of the West with the mysticism of the East and thus 
get the benefi t of both worlds.

To establish the scientifi c truth that Consciousness is the pri-
mary reality, indeed the only true Reality, we need to solve the ul-
timate problem in science: to create a coherent body of knowledge 
that describes all the forces in Nature (both physical and nonphysi-
cal) within a single, all-encompassing framework. This book pro-
vides an introduction to this Theory of Everything, the framework 
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for which is a holographic, nonaxiomatic, self-refl ective system of 
thought, which has evolved from the semantic modelling methods 
used by information systems architects in business.

In order to distinguish this comprehensive synthesis of all know-
ledge from the partial theories of everything being developed by such 
people as Stephen W. Hawking and Ken Wilber, I call the Theory of 
Everything panosophy, from the Greek word pansophos, meaning ‘all-
wise’. Panosophy is not a new word. The Oxford English Dictionary 
records that it was used as early as 1642, albeit with a slightly diVer-
ent spelling, to mean “universal or cyclopædic knowledge; a scheme or 
cyclopædic work embracing the whole body of human knowledge”.

Panosophy is thus the Ultimate Cosmic Vision revealed to Ar-
juna by Krishna in the Hindu classic, Bhagavad Gita, for “Arjuna 
saw all the manifold forms of the universe united as one.” Panoso-
phy is also the unifi cation of all knowledge visualized by René Des-
cartes in a dream in 1619, and the unifi ed fi eld theory postulated 
by Albert Einstein in 1925, although it is better to call panosophy 
a unifi ed relationships theory, for it is meaningful relationships that 
cause the Universe, and hence human society, to function. Panoso-
phy is thus the science that integrates the nonphysical and physical 
energies at work in the Universe within the concept of meaningful, 
structure-forming relationships.

It is important to recognize that panosophy is not science, phi-
losophy, or religion, in the sense that these words are understood 
today. Panosophy is the discipline of learning that unifi es all the 
religions, philosophies, and sciences in all cultures in both East and 
West. So panosophy is science, philosophy, and theology; all three: 
there is no separation between them, no ‘No Man’s Land’ between 
science and theology, which delimited the domain for what Ber-
trand Russell called ‘philosophy’ in History of Western Philosophy. 
Panosophy thus embraces theosophy, anthroposophy, and all the 
other osophies, ologies, and isms.

To think of panosophy as just another discipline of learning is 
a fundamental category mistake, to use Gilbert Ryle’s term. Ryle 
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used the concept of Oxford University to illustrate his point. It is a 
misconception to regard Oxford University in the same category as 
the institutions, such as Christ Church, the Bodleian Library, and 
the Ashmolean Museum, which constitute the University. Similarly 
with panosophy. In panosophy, the fences that we build between 
the fragmented fi elds of knowledge in universities today disappear. 
Panosophy cannot be categorized; cannot be put in a box with lim-
its to it. Panosophers are thus invisible to the categorizing mind, 
being totally free to learn in whatever way they feel moved to do so 
without any inhibitions or limiting beliefs.

As none of us is omniscient, to bring all knowledge into univer-
sal order we need a framework, rather like Descartes’ system of co-
ordinates for Euclidean space. The framework for this synthesis of 
all knowledge is called relational logic because it has arisen through 
the action of what Heraclitus, the mystical philosopher of change, 
called ‘the Logos’, the rational organizing principle of the Universe, 
and because it has evolved from the relational model of data intro-
duced by Ted Codd of IBM in 1970, augmented by object-oriented 
modelling methods.

It is the purpose of this book to introduce panosophy and rela-
tional logic and to show how they can be used to rebuild the infra-
structure of society on Love and Peace, Life and Freedom, Whole-
ness and the Truth, Consciousness and Intelligence, and Stillness 
and Emptiness, all these words being capitalized to denote union 
with the Divine, with the Absolute.

From an economic perspective, the basic reason why neither Marx’s 
materialism, in particular, nor the West’s materialism, in general, 
is appropriate for our times is the invention of the stored-program 
computer in the middle of the last century. While the computer 
might be made from sand and bits of metal, it is essentially a tool of 
thought. The computer extends our mental abilities, in contrast to 
the many tools we have developed over the millennia to extend our 
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rather limited physical abilities, such as the fl int axe, the wheel, the 
steam engine, the telephone, and the aeroplane. So no science based 
on physics can possibly help us understand what it truly means to 
be a human being in contrast to our machines. This has been ac-
knowledged by Stephen W. Hawking, who said in his multimillion 
best-seller, A Brief History of Time, perhaps with tongue in cheek, 
“we have, as yet, had little success in predicting human behaviour 
from mathematical equations!”

Even though Marx was concerned with the development of the 
whole person, what panosophy reveals is that neither capitalism nor 
communism is appropriate for the Information Age we are now in. 
In particular, neither ideology refl ects a nondualistic, spiritual so-
ciety living in love, peace, and harmony with itself and its environ-
ment. Neither is adapting to the accelerating rate of evolutionary 
change that we are experiencing today. And no species that does 
not adapt to its changing environment can expect to survive for 
very long. So we need a radically new way of managing our busi-
ness aVairs, which we can call the Sharing Economy, the means of 
conducting business in the Paragonian Society.

Panosophy shows that it is not true that technological develop-
ment can drive economic growth indefi nitely, the basic assump-
tion of capitalism. All evolutionary growth processes follow an S-
shape, as has been observed by scientists from D’Arcy Wentworth 
Thompson, through C. H. Waddington and Stephen Jay Gould, 
to Peter Russell. Growth begins slowly, then accelerates exponen-
tially, eventually coming to a limit, at which point growth slows 
down and reverses. In particular, in contrast to human potential, 
we cannot continue developing both hardware and software indefi -
nitely. They have a limit, which will be reached within the next 
ten years. Reaching this limit, together with the growing oil crisis, 
will be quite enough to bring the global economy crashing around 
our ears.

But how are we to make the transition from the viciously com-
petitive global economy to the cooperative Sharing Economy? Well, 
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to develop a manifesto and strategy appropriate for our rapidly 
changing times, we must obviously challenge Marx’s view of social 
change. As a communist, Marx was a dualistic materialist at war 
with capitalism, a dualistic, materialistic economic ideology. Infl u-
enced by Hegel’s dialectical materialism, Marx believed that social 
change comes about through confl ict, specifi cally, in his case, 
through class warfare between the proletariat and the ruling capi-
talistic authorities. He thought that this theory of social change 
was the basis for the laws of motion of society, just as Newton had 
published the laws of motion of physical bodies in 1687 with the 
Mathematical Principles of Natural Philosophy.

But Marx was writing before Darwin’s theory of evolution, 
before the revolution in psychological understanding begun by Sig-
mund Freud and Carl Jung, before the invention of the stored-pro-
gram computer, before David Bohm’s reconciliation of relativity and 
quantum theories in his path-breaking theory of the implicate order, 
and before a large number of people in the West turned to the East 
for spiritual fulfi lment. So Marx’s claim was ill-founded. But this 
does not mean that it is not possible to develop the laws of motion 
of society, as Karl Popper asserted in The Poverty of Historicism.

To develop the laws of motion of society, we can fi rst turn to 
Newton, who showed with his famous equation F = ma, which many 
of us learned at school, that if a body in motion is to accelerate, a 
force must be applied to it. So are there any forces that are causing 
the pace of evolutionary change to accelerate exponentially? Indeed, 
there are. But they are nonphysical, ultimately emanating from our 
divine Source, from what Christians call God the Creator.

So if we are to manage our business aVairs with full consciousness 
and intelligence of what we are doing, it is of the utmost importance 
that we develop a radically new science that can unify these non-
physical energies, whether they be mental, psychic, subtle, spiritual, 
or whatever, with the four forces recognized by the physicists: gravi-
tational, electromagnetic, and weak and strong nucleic forces. Oth-
erwise we shall just continue running our business lives blindfold, 
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rather like driving our cars down the highway with our eyes closed at 
ever-increasing speeds, a situation that can only lead to disaster.

By creating this synthesis of all the energies at work in the Universe, 
evolution is becoming fully conscious of itself, as Julian Huxley and 
Pierre Teilhard de Chardin observed. Panosophy includes a com-
prehensive science of evolutionary change, able to explain where 
we human beings have come from and where we are all heading in 
such a frantic rush. It thus describes the laws of motion of society 
that Marx mistakenly thought he had found. And this understand-
ing will bring about a revolution in consciousness that will lead 
to a cultural revolution even more radical than Marx or any of his 
successors envisaged.

To understand what is happening to the human race today, we 
need to recognize that each of us is the product of some fourteen 
billion years of evolution. If all the atoms, molecules, cells, plants, 
animals, species, and cultures had not evolved over all these years, 
none of us would be where we are today, living in the way we do. 
So we do not have the free will to control our destiny or even our 
lives, either as individuals or as a species. In the oft-repeated words 
of Ramesh S. Balsekar and many other spiritual teachers, there is no 
doership, no separate entity, including the Divine, that can be said 
to be doing anything. So we can see that the Universe is designed, 
but there is no designer thereof.

Nevertheless, the more we understand about the evolutionary 
processes that govern our learning, and hence our behaviour, the 
more we can live in love, peace, and harmony with each other and 
our environment. That essentially is what is happening to the hu-
man race today, although you would not know it from reading the 
newspapers or watching television. Even though the people working 
in the media long for Wholeness and the Truth as much as anyone 
else, they seem to delight in telling us about the wars raging around 
the world, whether the weapons are guns, money, or concepts, 
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largely ignoring and even ridiculing the eVorts of those attempting 
to live in Love and Peace, free from confl ict and suVering.

This means that if the human race is to survive the collapse of 
the global economy, this can only happen through what might look 
like a miracle viewed from today’s world. But from the perspective 
of panosophy, it is not a miracle at all. What is due to happen is 
that a gigantic earthquake is going to erupt in the depths of the 
ocean of Consciousness, which will emerge on the surface as a 
tsunami, a great wave that will sweep away all delusions before it. 
This is the only way to avoid extinction before the human race as a 
whole has reached its highest potential as a species.

The transition to the Paragonian Society and the Sharing Econo-
my will thus be as much revolutionary as evolutionary in character. 
Humanity is set to pass through a discontinuity in evolution; to 
take a great leap in consciousness, a vision that Peter Russell, in 
particular, has been promoting for many years. This is essential if 
we are to reach what Pierre Teilhard de Chardin called the Omega 
point of evolution at the end of time, when all the diverse strands 
of evolution converge in one great megasynthesis.

So what is it like to live at the Omega point of evolution, and 
how do we get there? To answer the second question fi rst, we can-
not get there from here, from where most of us live our lives today. 
This is because the ultimate destiny of evolution is not anything in 
the world of form: it is Wholeness, ineVable, nondual Wholeness, 
the union of all opposites. It is therefore not the purpose of our 
lives to have successful careers, to become leaders of our countries, 
religions, universities, or businesses, to become famous fi lm stars 
or singers, or to win Olympic gold medals, for instance, or even to 
bring up a family. The purpose of life is to unify all opposites. This 
is the ultimate yoga, for the Sanskrit word yoga, which is cognate 
with the English words yoke and join, means ‘union’.

Living at the Omega point of evolution is exquisitely beautiful, 
for we see and feel a world of the utmost simplicity and elegance, 
encapsulated in the sentence Wholeness is the union of all opposites. 
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We have reached Home and realize that at no instant in our lives 
have we ever left Home, a realization expressed in these words of 
John the Divine: “I am Alpha and Omega, the beginning and the 
end, the fi rst and the last.” We thus know the ineVable Truth with 
absolute certainty, when all doubts and fears disappear.

Furthermore, we do not belong anywhere, to any particular 
planet, species, religion, race, nation, business enterprise, or sex. 
Rather, we belong everywhere. This is because our own individual 
consciousness has become so deep and broad that it is cotermin-
ous with Consciousness itself. But this does not mean that learn-
ing stops, for Consciousness has no limits or borders within it. It 
simply means that we realize that there is actually nothing to learn, 
for the Universe is, in essence, empty: what the Buddhists call 
shunyata. So what we do learn is Wholeness begetting Wholeness 
of ever greater depth.

This is what the architect Christopher Alexander calls ‘the 
quality without a name’ in The Timeless Way of Building, a wonder-
fully wise book that, together with A Pattern Language, is having 
a profound eVect on information systems development in business 
today. For when wholes beget wholes, our creative processes mimic 
Nature, like the growth of our own bodies. It is in this way that we 
can build the Sharing Economy when the cut-throat global economy 
self-destructs around the turn of this decade.

The moral imperative of our times is therefore to live in union 
with all opposites, including the most fundamental opposites of all, 
nonduality and duality. Failure to do this is a violation of the basic 
design principle of the Universe and inevitably leads to confl ict and 
suVering. So the cultural transformation that we are engaged in 
today cannot come about by fi ghting, as Marx believed, and many 
others still do.

For instance, the war between al-Qa’eda and the Christian capi-
talists, the street battles between the globalization protesters and 
the police, and the acrimonious arguments between political par-
ties are all expressions of dualism, and cannot possibly lead to the 
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nondualistic Paragonian Society. All these confl icts indicate that 
the participants are not yet grounded in the Truth, for ‘Truth fears 
no questions’, an aphorism I saw printed on a man’s T-shirt on the 
train from Stockholm to Gothenburg in the spring of 2004.

And, as J. Krishnamurti pointed out in The Awakening of Intel-
ligence, it does not need two to have a confl ict: it needs only one. So 
when we know the Truth, what Krishnamurti aptly called a ‘pathless 
land’ in 1929 when dissolving the organization that wanted to make 
him a world teacher, there is no longer any need to attack or defend 
anything. It is the Truth that sets us free, free from confl ict and suf-
fering, as Jesus of Nazareth taught. We can therefore only realize our 
fullest potential as individuals and as a species through the action of 
Life, through nondual Love, Consciousness, and Intelligence.

We can liken this evolutionary process to a pot of water being 
put on to boil. As the heat increases, the molecules of water become 
more and more agitated. Eventually one molecule escapes from the 
pot as steam, to be followed by more and more molecules, until at 
the end the pot boils dry. Now it is quite impossible at the micro 
level to predict in which sequence the molecules of water will turn 
into steam. But at the macro level, we can predict with some cer-
tainty that all the water in the pot will eventually evaporate.

So it is with evolution. As individuals, we are like the molecules 
in the pot of water. When looking at society as a whole, it is not 
possible to say which individuals will begin to embody the princi-
ples of the emerging civilization before the others. This is a quite 
arbitrary, random phenomenon. However, what we can predict with 
reasonable certainty is that eventually most individuals in society 
will make this cultural transformation. For evolution as a whole is 
not random; it has a fi nal purpose: to lead us all, as a species, back 
to the mystical sense of Wholeness where evolution began.

I know this because I am a molecule that has already escaped 
from the pot of boiling water, even though I have to return to the 
pot sometimes to supplement my pension. Between April 1980, 
when I was employed marketing management information systems 
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for IBM in the UK, and October 1983, this being that I am passed 
through a discontinuity in evolution; I took a quantum leap in 
consciousness. A gigantic, apocalyptic explosion took place in my 
psyche as all the diverse streams of fourteen billion years of evolu-
tion converged within me. By conducting an experiment in learning 
from the very beginning, completely free of all previous teachings 
and traditions, I had returned Home to Wholeness.

It was, at once, the most exciting and scary period of my life, 
which is well denoted by the word awesome, which can mean both 
‘fearful’ and ‘wonderful’. In this respect, my experience was similar 
to that of Arjuna, who said, on being shown the Ultimate Cosmic 
Vision, “I rejoice in seeing you as you have never been seen before, 
yet I am fi lled with fear by this vision of you as the abode of the 
universe.” In a similar manner, nothing that I had learnt at school, 
at university, or in business could explain my experiences. It has 
taken over twenty years of spiritual, philosophical, and scientifi c 
inquiry of the utmost depth and breadth to fully understand my 
life experiences in the interpretative context of Wholeness.

Nevertheless, at this early stage of my awakening, liberation, 
and healing, I was suYciently aware that I was a progenitor of an 
eschatological epoch that would come into being when the global 
economy collapsed as my children reached their late thirties, about 
the age I was when I fi rst had this vision in 1979. To give this non-
dualistic, peaceful culture a name, I coined the word paragonian on 
29th October 1984, following several weeks spent searching Greek 
and Latin dictionaries in Wimbledon library in London.

Since then, Life has taught me to integrate all knowledge in all 
cultures and disciplines at all times, past, present, and future, into 
a coherent whole. As a consequence, my experiences now make 
complete sense. My being embraces a coherent body of knowledge 
that corresponds to all my experiences from the mystical to the 
mundane, which is how I defi ne science.
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When we study evolution as a whole, from beginning to end, we 
can see that humanity is currently at the threshold of the most 
momentous turning point in human history. As the visionaries have 
prophesied, we are entering an eschatological, mystical epoch of 
superconsciousness and superintelligence, based solidly on the im-
mortal Ground of Being.

This talk of apocalyptic end times, of an epoch of quite ex-
quisite beauty, might bring up thoughts of some saviour emerging 
in the world at what the Christians call a ‘time of tribulation’. 
Indeed, there was an extensive article on this subject by Carter 
Phipps in the Spring/Summer 2003 issue of What is Enlighten-
ment? magazine.

As Carter tells us, the Jews expect the Messiah, the Christians 
the second coming of Christ, together with the anti-Christ, the 
Muslims the Mahdi, the Hindus the Kalki Avatar, and the Buddhists 
Maitreya. But no such being is going to appear, for two reasons. 
First, in the Paragonian Society, all these religions, which with the 
notable exception of Buddhism have been the cause of all the holy 
wars throughout human history, will have disappeared. For when 
we are all grounded in ineVable, nondual Wholeness, there will no 
longer be any need for holy wars, wars about the Whole. And as 
the Advaita sage and former medical practitioner Vijai Shankar has 
said, the truly religious person is one with no religion.

Secondly, we are all the products of some fourteen billion years 
of evolution. So our personal lives are inextricably entwined with 
everyone else’s through what Rupert Sheldrake calls ‘morphic reso-
nance’. We don’t have the autonomy that we think we have. Never-
theless, we are all responsible, as individuals, for the evolution of 
our species, for handing on to our children a world that is fi t for 
them to live in. As Andrew Cohen, the founder and editor-in-chief 
of What is Enlightenment? magazine, has said in Freedom Has No 
History, “to succeed, we must be prepared to do battle with the 
powerful conditioning, conscious and unconscious, of the whole 
race. That means that we have to come out of the shadows and be 
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seen. Like Atlas, we have to be willing to hold the whole world on 
our own shoulders. It’s an awesome task.”

This means that democracy, as we know it today, will disap-
pear in the Paragonian Society. For ego-centred democracies are 
tyrannous, as Alexis de Tocqueville and John Stuart Mill pointed 
out some 150 years ago in Democracy in America and On Liberty, 
respectively. Furthermore, when we vote in elections for politicians 
to represent our fragmented and selfi sh views of the world, we give 
away our power. Then no one is responsible for the state of the 
world, neither the politicians nor the electors, as Barry Long points 
out in Only Fear Dies.

To what extent we, as individuals, can already take responsibil-
ity for the evolution of the whole human race depends on two major 
factors: 

1. How free are we of the religious, scientifi c, economic, and per-
sonal conditioning that prevents us from seeing our lives just as 
they are, that inhibits us from reaching our fullest potential as 
individuals and hence as a species?

2. How far have we come in overcoming the fragmentation of the 
world of learning, both East and West, and consequently learnt 
to integrate all knowledge in all cultures and disciplines at all 
times into a coherent whole?

The fi rst of these two factors is a prerequisite for the second. For 
we can only see what is happening to humanity at the present time 
when we remove the blindfolds from our eyes. The old has to die be-
fore the new can be born. To return Home to Wholeness—the union 
of all opposites—it is necessary to start afresh at the very beginning. 
In Hindu terms, Shiva the destroyer must act before Brahma the 
creator can manifest a comprehensive world-view solidly grounded 
in the Truth, thus accommodating our mystical experiences.

In order for this book to appeal to as wide a readership as possible, 
it contains a minimum of technical detail, without endnotes, refer-
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ences, or index. For those wishing to study panosophy, which pro-
vides the gnostic, ontological, and epistemological foundations for 
the Paragonian Society and the Sharing Economy, an 800-page work 
of scholarship is in preparation. This is called IneVable, Nondual 
Wholeness: The Union of All Opposites. A draft description of rela-
tional logic, the framework for panosophy, is available for download 
from http://www.paragonian.org/wholeness.html.

During the twenty-four years that these books have been 
evolving, answering questions I fi rst raised fi fty-four years ago, I 
have lived predominantly in two worlds: the world of information 
systems development in business, and the world of enlightened be-
ings teaching the truth of life on Earth. So the union of reason and 
mysticism described in this book naturally refl ects this personal 
background.

However, the essence of this book is Love and Consciousness, 
which we all share, regardless of the specialist roles that we play in 
society. So I trust that if you are an academic, medical practitioner, 
politician, accountant, priest, therapist, or whatever, you will fi nd 
something in this book that you can relate to.

This is a very concentrated book, sometimes summarizing in 
just a few paragraphs what might need several chapters or even 
books to describe in full. Maybe, on occasion, I have oversimpli-
fi ed. But I am an explorer and adventurer in the world of learning, 
and it is this approach to learning that I am attempting to convey. 
So while I welcome feedback on any misconceptions and errors of 
fact that might have crept into my writings, I would encourage you 
to explore for yourself any of the points that particularly interest 
you, remembering that the overall message of this book is ineV-

able, nondual Wholeness, in which the particular words pale into 
insignifi cance.

As this book describes what is essentially an Eastern world-view 
using Western scientifi c language, you should note that I sometimes 
use words whose meanings are somewhat diVerent from dictionary 
defi nitions. English, like the other European languages, refl ects a 
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dualistic, materialistic, and mechanistic world-view that is far 
removed from Reality. So I have needed to create a few new words 
and change the meanings of a number of words in order to describe 
a world-view that is based on the Truth. To avoid too much con-
fusion here, my general approach is to reveal the root meaning of 
words: what David Bohm called ‘the archæology of language’. It is 
interesting to note that these original meanings of words are often 
much closer to the Truth than modern meanings, indicating that 
the ancients were closer to Nature than we are today.
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Healing Our Sick Society

h

 he basic reason why Western civilization is dying, as this car-
 toon published in the ecological journal Resurgence in March/
April 1996 illustrates quite clearly, is that it is suVering from a 
fatal illness. This great civilization is dying because it is based on 
the assumption that we human beings are separate from God, from 
Nature, and from each other, instilled in us by Christianity (and 
Judaism and Islam), materialistic and mechanistic science, and cap-
italistic and communistic economic 
ideologies.

This is not my experience, or 
the experience of a rapidly growing 
number of people in the world today. 
Whether or not we share similar ex-
periences, the fundamental fact of 
existence is that at no instant in our 
lives are we ever separate from the 
Divine. It is the Divine that gives 
us life, that distinguishes us hu-
man beings from machines such as 
computers.

Therein lies the root cause of 
the death of Western civilization. 
For this exquisite, mystical experi-
ence cannot satisfactorily be accom-

“We’d like to end our recital this 
evening with a fi nal death-knell 

for Western civilization.”

T
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modated within the traditional religious, philosophical, scientifi c, 
or econo mic world-views that are taught in schools, universities, 
churches, businesses, and governments today. 

Even though only a miracle can save humanity from becoming 
extinct before the children born in this millennium have time to 
grow old enough to have children of their own, we can help this 
miracle to come into being by drawing on the insights of earlier in-
vestigators into the dynamics of human society. Arguably, the most 
penetrating writer in this respect was Erich Fromm, who initially 
was inspired by the works of Marx and Freud, but who in his later 
works turned to Buddhism, in conjunction with D. T. Suzuki, and 
to the pre-eminent Christian mystic, Meister Eckhart.

In 1942, Fromm published a book called The Fear of Freedom in 
the UK, showing that we do not live in a free society, as the politi-
cians claim, but that we are actually afraid of freedom. Then in 
1956 he wrote a book called The Sane Society, which challenged 
some of the most fundamental assumptions of our society. In the 
fi rst two chapters of this book, he asked “Are We Sane?” and “Can 
a Society be Sick?”, answering these questions with a resounding 
‘NO’ and ‘YES’, respectively. What is regarded as the normal behav-
iour of a society can be considered to be pathological.

We can see quite clearly why this is so from the root of the 
word sane. This comes from a Latin word sanus, meaning ‘sound’ or 
‘healthy’. In English, sane usually means ‘mentally sound’ because in-
sanus in Latin always referred to mental condition. However, healthy 
can refer to our bodily, mental, and spiritual well-being; all three.

So are we a healthy society, whose members are healthy indi-
viduals? Well, the word health comes from an Old High German 
word, heilida, which is cognate with heil, meaning ‘whole’, and hei-
lag, meaning ‘holy’. But we are very far from being fully integrated 
in body, mind, and spirit, as the many millions of people seeking 
Wholeness in the world today can aYrm.

In his greatest masterpiece To Have or To Be?, published twenty 
years after The Sane Society, Fromm looked at the conditions that 
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could save us from psychological, ecological, and economic cata-
strophe, viewing our sick society in a similar way to a medical 
practitioner looking at a patient, a process he likened to Shakya-
muni Buddha’s Four Noble Truths:

1. Symptoms: We are suVering and are aware that we are.

2. Cause: We recognize the origin of our ill-being.

3. Cure: We recognize that there is a way to overcome our ill-
being.

4. Remedy: We accept that in order to overcome our ill-being we 
must follow certain norms for living and change our present 
practice of life.

So, in this fi rst chapter, here is a strategy for cultural trans-
formation based on these four steps, a process that Life has 
been applying to my own individual transformation for the last 
twenty-four years. Maybe in this way we can trigger an apoca-
lyptic earthquake in the depths of the ocean of Consciousness 
and thereby reveal the delusions and inhibitors that drive and 
limit so much of our behaviour today. As far as I can see, this is 
the only way in which we can make the transition from the global 
economy to the Sharing Economy in as loving and peaceful a way 
as possible.

Identifying the symptoms
The human race is suVering today from severe psychological dis-
tress, most obviously anxiety, stress, and burn-out. However, as 
a society, we are also suVering from delusional, obsessive, and 
schizoid disorders, defi ned for individuals in the fourth edition of 
the Diagnostic and Statistical Manual of Mental Disorders (DSM-
IV), published by the American Psychiatric Association. All these 
disorders are causing acute ecological damage, which will lead to 
the premature death of the human race if we are not aware of our 
suVering and do not engage in healing ourselves.
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It might seem strange to say that a whole culture can be deluded, 
for The Penguin Dictionary of Psychology says that only individuals 
can be deluded, not a culture or sub-culture. But if psychologists 
were to admit that the culture within which they are working is 
deluded, this would bring into question much of their work, which 
not many are willing to consider. And there is no better evidence of 
our obsessive behaviour than our infatuation for the antics of the 
fi nancial markets. Our schizoid behaviour arises because of our 
separation from Reality, believing that what is called the ‘real world’ 
has independent existence and enduring substance.

Recognizing the cause
This brings us to the fundamental reason for our malaise. Because 
we are separate from the Truth, Western civilization is based on 
false assumptions about God, the Universe, Life, humanity, money, 
justice, and reason, which we can call the seven pillars of unwis-
dom, a term introduced by Arthur Koestler in The Ghost in the 
Machine. 

The fi rst pillar of unwisdom arises from our separation from 
God; the next three arise because we see Nature as other; and 
the fi fth and sixth pillars support our notion that we are separate 
from each other. These six pillars of unwisdom are encapsulated 
in Western reason by Aristotle’s Law of Contradiction, which is 
the seventh pillar of unwisdom, lying at the heart of mathematical 
proof and deductive logic.

 Pillars of unwisdom

 Separation from God
1. God is other: there is a great gulf between the Creator and cre-

ated that can never be bridged. Each of us has our own personal 
God, with whom we can have a relationship and conversations. 
Human beings are created in the image of God. God does not 
exist.
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 Separation from Nature
2. The physical universe is the primary reality and all phenomena 

in the Universe can be explained in terms of the laws of phys-
ics, including Consciousness, which arises from the brain as an 
epiphenomenon. It is the task of science to master and control 
Nature, viewed as an objective reality, for the egoic benefi t of 
certain groups of human beings alone.

3. Life is a property of the DNA molecule and fi rst emerged on 
Earth some 3.5 billion years ago. Consequently, evolution is a 
process that has come about solely by purposeless transforma-
tions of the DNA molecule, aided by natural selection, without 
divine intervention. Human learning is not biological and is 
therefore not an evolutionary process.

4. Human beings are biochemical machines and nothing but ma-
chines. Physical and psychological disorders can therefore only 
be cured through either mainstream or alternative medication, 
not through spiritual, subtle, or mental healing energies. It is 
also possible for computer scientists to create artifi cial intel-
ligence, artifi cial consciousness, and even artifi cial life.

 Separation from each other
5. Technological development can drive economic growth indefi -

nitely, and money is a commodity with value that can be bought 
and sold. We can understand everything that is happening in 
business through econometric, fi nancial, and management ac-
counting models. If we are to survive as individuals, we must 
selfi shly compete with our fellow human beings for the precious 
resources of our beautiful planet Earth, including the money 
supply, which must be limited to hold its value.

6. Individual human beings have the free will to decide their des-
tiny and how they behave. So people can be blamed for what are 
called immoral, antisocial, or criminal activities, and can claim 
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credit for what society regards as praiseworthy. Such a divisive 
society is characterized by individuals adopting litigious and 
vengeful attitudes, on the one hand, and, on the other, seeking 
recognition through prizes and awards.

 Logical implications
7. For reason to be valid, it must reject paradoxes and self-con-

tradictions, a principle encapsulated in Aristotle’s Law of 
Contradiction, which underlies mathematics and deductive 
logic. Thus, to see both sides of a situation is a two-faced sign 
of weakness, of indecisiveness; a dualistic view that inevitably 
leads to war.

Finding a cure
The cure for our delusional, obsessive, and schizoid behaviour is 
obviously to become consciously unifi ed with God, Nature, and 
each other. Specifi cally, to make the transition from Western civi-
lization and the global economy to the Paragonian Society and the 
Sharing Economy, we need to replace the seven pillars of unwisdom 
that underpin the West with seven pillars of wisdom. In summary, 
these are:

 Pillars of wisdom

 Union with God
1. Every one of us is in union with the Divine for every instant of 

our lives. There is only one absolute Whole, which provides the 
overall context for all of us as individuals. God has no image, 
for Wholeness is the union of all opposites, including form and 
formlessness.

 Union with Nature
2. Consciousness is all there is, the only Reality. Everything in the 

relativistic world of form, including the physical universe and 
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ourselves, is an illusion, an appearance in or abstraction from 
Consciousness, with no permanent existence; this is called 
maya in the East. We are thus all an integral part of Nature, 
inseparable from anything else in the world of form.

3. Evolution, from the most recent big bang fourteen billion years 
ago, through the evolution of the species, to human learning, 
progresses accumulatively through the synergistic eVect of 
structure-forming relationships, the whole process being driven 
by the creative power of Life, whose origin is the Divine. The 
ultimate destiny of evolution is ineVable, nondual Wholeness, 
whence it began.

4. In essence, human beings are divine, cosmic creatures. Our 
true nature is thus Wholeness and the Truth, Love and Peace, 
Life and Freedom, Consciousness and Intelligence, and Stillness 
and Emptiness, capitalized words to denote Ultimate Reality, 
the Absolute, and God. The power of Life, alone, is quite capa-
ble of restoring us to health, wholeness, and holiness.

 Union with each other
5. All growth processes in the Universe are limited, following an 

S-shape. To trade in fi nancial products is, like buying and sell-
ing kilograms and metres, an absurdity. We can best see what 
is happening in business today by integrating all the semantic 
models developed by individual information systems architects 
working in separate enterprises. We can only survive as a spe-
cies, and thereby realize our fullest potential, if we learn to 
cooperate with each other synergistically.

6. We human beings are the products of some fourteen billion 
years of evolution, which has been brought about through the 
power of Life, acting in the timeless, constantly refreshing the 
blind, mechanistic evolutionary processes that take place in 
the horizontal dimension of time. There is thus no doership 
or ownership, no separate entity who can be said to do or own 
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anything. What we call ‘justice’ is thus an egoic concept, which 
arises because of our inability to see our personal lives in the 
context of the Whole.

 Logical implications
7. The Universe is inherently paradoxical, a situation that we need 

to incorporate in a hologenetic, noninferential, self-refl ective 
science of reason that truly refl ects the world we live in. To see 
both our own and the other person’s perspective is a sign of in-
telligence, leading to peace and harmony in personal and group 
relationships.

For myself, the way in which evolution has become fully con-
scious of itself in this being that I am is that I have been guided 
to conduct an experiment in learning that starts afresh at the very 
beginning. In this way, I have learnt to integrate all knowledge in 
all cultures and disciplines at all times, past, present, and future, 
into a coherent whole. I am thus privileged to look at myself and the 
world I live in though the eyes of God, rather like taking a bird’s-
eye view of our surroundings. This, for me, is the ultimate cure for 
the sense of separation that is instilled in us by the fragmented and 
deluded world we live in. 

Applying the remedy
Applying the remedy is not so easy. This is because the cognitive 
structures in our individual minds, incorporated in social institu-
tions, tend to act like the immune response of the body. Our bod-
ies attack anything they regard as alien to themselves, including 
life-saving organ transplants. So from the perspective of the leaders 
of Western civilization, there is no distinction between terror-
ists—malignant organisms invading the body politic—and those 
who embody life-enhancing ways of being quite diVerent from the 
majority. We can see this most clearly in the Christian fear of the 
gnosticism of the New Age movement, which is seen as being con-
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nected with a New World Order, perceived as authoritarian, not 
liberating.

This fear goes very deep in all three monotheistic religions. As 
F. C. Happold tells us in Mysticism, “To Jew, Christian, and Mos-
lem, a gulf is felt to exist between God and man, Creator and cre-
ated, which can never be crossed. To assert that ‘Thou’ art ‘That’ [as 
the Hindus do] sounds blasphemous.”

So the mystics of these religions have needed to be very care-
ful about what they said if they were not to incur the wrath of the 
Church authorities. As Elaine Pagels tells us in Adam, Eve, and the 
Serpent, “Even the mystics of Jewish and Christian tradition … of-
ten are careful to acknowledge the abyss that separates them from 
their divine Source.”

So when the pre-eminent Christian mystic Meister Eckhart 
said, “The eye with which I see God is the same as that with which 
he sees me,” he was found guilty of heresy and would no doubt 
have been excommunicated or burnt at the stake if he had not died 
before sentence could be passed. The Sufi  Mansur Hallaj did not 
escape so lightly. In tenth-century Baghdad, he suVered a gruesome 
death when he declared, “I am the Truth.”

But it is a mistake to think that the monotheistic religions no 
longer believe in the fi rst pillar of unwisdom. Western religious 
leaders are still perpetuating this split between the Divine and the 
individual, leading inevitably to schizoid behaviour out of touch 
with Reality. For instance, Pope John Paul II, in his encyclical Faith 
and Reason published on 14th September 1998, said that if reason 
is to be fully true to itself, it must be grounded in the “fear of 
God”, a fear that arises when God is other.

Then, as recently as 3rd February 2003, the Vatican published a 
report on the Christian view of the New Age movement, Jesus Christ, 
The Bearer of the Water of Life: A Christian Refl ection on the “New 
Age”, the title being an obvious reference to the Age of Aquarius.

The central issue of this report is that “man is essentially a crea-
ture and remains so for all eternity, so the absorption of the human 
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I in the divine I will never be possible.” The Christians claim that 
the word of God, as expressed by the authoritarian priests, has a 
higher claim than people’s experience of the Divine, a subject much 
discussed by Elaine Pagels in The Gnostic Gospels. According to this 
Catholic pamphlet, such a divine experience “results in distorting 
His Word and replacing it with purely human words”.

But are the priests not human? What gives them the right to 
claim that they alone know the word of God? Isn’t it the essence 
of scientifi c inquiry that it is based on human experience rather 
than on dogmatic statements that have no basis in Reality? Are we 
to deny our experiences just because they do not conform to the 
scriptures or to scientifi c paradigms?

In this respect, there is a marked contrast between Western and 
Eastern religious practices. For instance, Christianity is a religion 
designed to prevent its members from revealing Christ Conscious-
ness, which is the birthright of each of us, in contrast to Buddhism, 
the central focus of which is to empower its followers to realize full 
Buddhahood.

But it is not just the monotheistic religions that have kept us 
separate from God, Nature, and each other over the millennia. 
We can see this from the word physics, which has a Greek root, 
phusike, meaning ‘nature’. As I mentioned previously, nature has a 
Latin root meaning ‘birth’. But materialistic science does not study 
the birth of beings, including our own thoughts, since to do so it 
would need to include God the Creator in its inquiries. So what 
was called ‘natural philosophy’ in Newton’s time and what is called 
‘natural science’ today are very far from being natural. Science 
today studies only the superfi cial appearance of beings, not their 
innate essence.

We can also see from the way in which we human beings have 
treated each other over the millennia that healing our grievously 
sick society will not be easy. Because our sense of security has been 
based on the seven pillars of unwisdom during much of recorded 
human history, we human beings have been incredibly cruel to each 
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other when our existential beliefs have felt threatened. For instance, 
the British psychiatrist Anthony Storr wrote in Human Aggression:

With the exception of certain rodents, no other vertebrate habitually 
destroys members of its own species. No other animal takes positive 
pleasure in the exercise of cruelty upon another of his own kind … 
The sombre fact is that we are the cruellest and most ruthless spe-
cies that has ever walked the earth.

In a similar fashion, Erich Fromm quotes these words of Niko-
laas Tinbergen in The Anatomy of Human Destructiveness:

On the one hand, man is akin to many species of animals in that he 
fi ghts his own species. But on the other hand, he is, among the thou-
sands of species that fi ght, the only one in which fi ghting is disrup-
tive … Man is the only species that is a mass murderer, the only misfi t 
in his own society. Why should this be so?

But we human beings are not born miserable sinners, as the 
Christians believe. Our innate Essence is Love, for at no instant in 
our lives are we separate from the Divine, and God is Love. So we 
human beings are quite capable of the most amazing acts of kind-
ness when we do not feel threatened. Indeed, the Oxford English 
Dictionary tells us that the native English word for nature is kind. 
Kindliness is our natural state of being.

Once we see the seven pillars of unwisdom for what they are, 
we can see that it is quite possible to heal our sick society. To this 
end, there are many individuals in the world today who are ques-
tioning the fundamental assumptions of Western civilization. The 
energy for this transformational process is coming from Life itself, 
arising directly from our divine Source. But this is an energy that is 
not acknowledged by either reductionist or holistic science today; 
it is generally only recognized by the many seekers who have turned 
to the East for spiritual fulfi lment.

It is through the power of Life, Love, and Intelligence that we 
can transform our global society and hence create a life-enhancing, 
ecologically sustainable environment that accepts everything, and 
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rejects nothing. In essence, what we need to do here is to recognize 
that the West is upside down and inside out. The West believes 
that the physical universe is the primary reality and that conscious-
ness is an epiphenomenon, when the truth is that Consciousness is 
all there is, as has been recognized in the East for millennia.

This diagram encapsulates this process of contextual trans-
formation, the emerging civilization expanding to become the 
Paragonian Society, with all the diverse cultures and unique 
individuals of the world living within this all-embracing global 
context.

Today, many individuals and organizations are engaged in the 
emerging civilization. But they are all living within the overall con-
text of the global economy; they are still sending their children to 
schools and universities that are teaching them the seven pillars of 
unwisdom; and they are still obeying economic laws that are driv-
ing the human race to the brink of extinction. They are doing this, 
of course, because if they broke these laws, they would be regarded 
at least as outlaws by the prevailing culture, which would seek to 
stop their life-enhancing, peaceful, and integrative ways of being; 
the blind immune response of society.

Indeed, I don’t think that many have understood that this is 
how they are behaving. Many are still following the Sufi  maxim 
‘Be in the world but not of it’, not motivated to build a society in 
which we can be both in and of the world. Some in the alternative 
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movement are thus still suVering from many of the delusions of the 
predominant culture. So we need to help liberate and awaken the 
cultural creatives just as much as the mainstream. Furthermore, we 
all need a common vision. Today, the alternative movement is ter-
ribly fragmented, with each individual and institution doing their 
own thing in their own way. This is perhaps natural. But it does not 
create the synergy that we need to heal our grievously sick society. 
It is vitally important that we each recognize that our personal 
destiny is inseparable from that of society as a whole.
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Our Evolutionary Inheritance

h

 o see humanity’s place in the overall scheme of things, we 
 need to widen the horizon of our vision to encompass the 
Totality of Existence, far beyond the egoic and anthropocentric 
views that we tend to take of our lives today.

For this to happen, we need to let go of all attachments to what-
ever groups we feel that we belong to, including our nationality, 
religion, occupation or profession, political party or economic ide-
ology, and colour of skin. We even need to be free of our identity 
as human beings in female or male form.

In this respect, it is better to see ourselves as intelligent, 
extraterrestrial beings visiting this planet. For such hypothetical 
beings would know nothing of Siddhartha Gautama, Lao Tzu, or 
Jesus of Nazareth; of Plato, Aristotle, or Euclid; of Isaac Newton, 
Albert Einstein, or David Bohm; of Karl Marx, Charles Darwin, or 
Sigmund Freud; or of the many other luminaries who have formed 
our understanding of ourselves and the world we live in. Of course, 
such a visitor to this planet would need to be free of its own specifi c 
inheritance, but I trust that you understand the point I am making.

Transcending time
To fully understand our evolutionary inheritance, we need to go 
far beyond human history. We need to view time from the begin-
ning to the end, for one of the greatest inhibitors to understanding 
what is happening to the human race at the present time is how we 

T
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measure time. By taking an egocentric or anthropocentric view of 
time, what we tend to do is to measure time using the duration of 
our lives as a unit of measure.

From this perspective, we can perhaps understand what a few 
hundred years is, or even a few thousand. But when we go beyond 
this, what is a million or a billion years in our experience? These 
time periods feel like Eternity, quite beyond our experience.

Yet these numbers are really quite tiny. If we measure time in 
yoctoseconds or septillionths of a second (10Ù¤›)—the shortest unit 
of temporal measure that I am aware of—the time since the most 
recent big bang is of the order of 10›⁄ yoctoseconds, if my calcula-
tion is correct.

Even this number is quite minuscule. As far as I am aware, the 
largest number that has been given a name is the googolplex, which 
is 10googol. A googol, in turn, is 10⁄‚‚. Edward Kasner tells us in 
Mathematics and the Imagination that these names were created 
by his nine-year-old nephew, who was asked to think up a name for 
a very big number. As some know, Google, the popular Web search 
engine, is named after this latter number, and its headquarters is 
called, naturally enough, Googolplex.

Yet a googolplex is still a fi nite number, and there is an infi nite 
number of fi nite numbers larger than this one. Indeed, there is even 
an infi nite number of prime numbers, as Euclid proved in a theorem 
that many of us learned at school. Furthermore, mathematicians 
have discovered that there is not just one infi nite cardinal, but an 
infi nite number of them. And curiously mathematicians have taken 
the trouble to prove that it does not matter which infi nite cardinal 
enumerates the infi nities.

So when people seek eternal life after death, do they mean living 
for an infi nite duration, and, if so, which infi nity are they referring 
to? For me, these notions arise out of a fundamental misunder-
standing of the nature of Reality, a misunderstanding that arises 
when the mind, infl uenced by the fear of death, tries to make sense 
of our experiences from an anthropocentric perspective.
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The key point here is that there really is no limit to the ways in 
which we can structure time or any other quantitative or qualita-
tive measure. This analytical activity is just a game, the play of the 
Divine, called lila or leela in the East. While games can be fun, and, 
in this case, give us more and more specialized knowledge, they 
cannot lead to the ineVable Truth, to the Divine.

But when we take a Cosmic view of the Universe, we see that 
Eternity is not infi nite or endless time. Eternity does not have 
duration; it is timeless. Similarly, Now is not zero time; it too is 
timeless. And it is from the eternal Now that we need to view the 
Totality of Existence if we are to understand what it truly means 
to be a human being.

Such a notion is becoming well familiar to many in the West, as 
the titles of these books aYrm: Freedom Has No History, by An-
drew Cohen, Freedom from the Known and The Future is Now, by J. 
Krishnamurti, and The Power of Now, by Eckhart Tolle, which has 
sold several hundred thousand copies.

Exponential time
This leads to a second key point, about the accelerating rate of 
change we are experiencing today. Evolutionary change progresses 
at an exponential rate. It was David Attenborough’s enthralling 
television series Life on Earth, broadcast in 1979, which graphically 
brought the exponential rate of evolutionary change to my atten-
tion. It is now some 3.5 billion years since the fi rst self-reproducing 
forms of life appeared on this planet. So if we consider 10 million 
years to be a day, we can map the whole of evolution on this planet 
to the days of the year.

This model was made very real to me when I took my children 
to the Natural History Museum in London in the early 1980s, 
when they were about eleven and eight years of age. The fi rst 
two exhibits we saw there were a fossilized tree trunk, some 300 
million years old, in the grounds, and a dinosaur skeleton, in the 
entrance hall.
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Using Attenborough’s model, if we are now at midnight on 
31st December, these two exhibits were alive at the beginning of 
December and during the week before Christmas. Human beings 
evolved in the early evening, the early farming communities began 
to settle about one and half minutes ago, and nearly all the know-
ledge that we have discovered about ourselves and the world we 
live in has been learnt in the past minute. The computer age began 
about half a second ago, if we discount Charles Babbage’s Analyti-
cal Engine, designed in the middle of the nineteenth century, but 
never built.

Peter Russell provides a similar metaphor in The White Hole in 
Time and its sequel Waking up in Time. He uses the 108 fl oors of 
the 400-metre-high former World Trade Center in New York as a 
measuring stick for evolution since the formation of the Earth some 
4.6 billion years ago.

Using this metaphor, the fi rst living cells appeared on the twen-
ty-fi fth fl oor, “photosynthesis evolved around the fi ftieth fl oor, and 
bacteria that breathed oxygen came another ten fl oors later—more 
than halfway up.” Dinosaurs reached fl oors 104 to 107 and mam-
mals arrived on the top fl oor. And the time since the fi rst scientifi c 
revolution is less than the thickness of the layer of paint on the 
ceiling of the top fl oor.

In The Awakening Earth and its sequel The Global Brain Awak-
ens, Peter extends his view of evolution still further back. To get a 
complete picture, we need to look at evolution as starting from the 
most recent big bang, some fourteen billion years ago.

So we need to be free of the idea that evolution is only a bio-
logical process, driven by random mutations in the DNA molecule. 
Evolution began long before the formation of the Earth, and did not 
end with the formation of Homo sapiens sapiens. For the past sev-
eral thousands of years, evolution has been more focused on human 
learning, on our mental development. Pierre Teilhard de Chardin 
called this process ‘noögenesis’, from the Greek word nous, meaning 
‘mind’, a word we use in English to mean simply ‘common sense’.
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So the accelerating pace of change in society today is just the 
latest manifestation of the exponential nature of evolutionary 
change. And we human beings are the product of all these billions 
of years of evolution. If this had not happened, none of us would be 
where we are today.

But why is it that evolution progresses at exponential rates? 
Well, this is because evolution is an accumulative process, each 
level building on what has preceded it. Evolution progresses by a 
process of diVerentiation and integration, of divergence and con-
vergence, leading to the growth of structures of ever-increasing 
complexity.

In The Phenomenon of Man, Teilhard called this phenomenon 
the ‘law of complexity-consciousness’: the greater the complexity, 
the greater the consciousness. Each new level of complexity builds 
on the structures that have previously evolved through the new 
relationships that are created between the earlier forms and struc-
tures. Each new level is thus greater than the sum of its preceding 
parts through the synergy that is created by these relationships.

So, just as there are clearly distinguishable levels in human 
phylogeny and ontogeny, as Ken Wilber describes in Up from Eden 
and The Atman Project, respectively, there are also major turning 
points in evolution, when viewed as a whole. And because the rate 
of evolutionary change is exponential, the time periods between 
these major turning points become shorter and shorter, eventually 
diminishing to zero.

Now if we take an infi nite number of these rapidly diminishing 
time periods and add them together, the result is not infi nity; it is 
a fi nite number. For instance, the sum of this series is not infi nity, 
but two:

1+ +
2

—1 +
4

—1 +
8

—1 +
16
—1 …

To see how this relates to evolution, we can look at evolution 
as a progression of so-called self-organizing systems. This is what 
Nick Hoggard did in an unpublished book called SuperEvolution, 
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written when he was a student at Holma College of Holistic Stud-
ies in Sweden. This book was, in turn, inspired by the studies of 
the Mayan calendar by Carl Johan Calleman of Dalarna University, 
also in Sweden.

What Nick has observed in his book is that the time periods 
between the major turning points in evolution are diminishing by a 
factor that is very close to the Feigenbaum constant in complexity 
theory (4.669). Each of these signifi cant turning points has intro-
duced a new, faster way of generating evolutionary structures, an 
eVect we see in the S-shape of the growth or learning curve. So we 
can see a series of events, starting with the most recent big bang 
and then progressing through the birth of self-reproducing forms 
of life and sexual reproduction, to the birth of the noösphere, the 
industrial revolution, and the invention of the programmable com-
puter, as this diagram shows.

It might seem strange to include the invention of the computer 
and the introduction of the World Wide Web in the same diagram 
as the most recent big bang and the emergence of the fi rst self-re-
producing forms of life. However, as the time periods between the 
major turning points become shorter and shorter, the events that 
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mark them diminish in signifi cance. This leads us to see that even-
tually nothing in the relativistic world of form has any substance; it 
is all just a great illusion, as Vijai Shankar goes to great pains to tell 
us in The Illusions of Life.

Now, in complexity theory, the series of discrete terms in sys-
tems development, called bifurcation points, has a fi nite limit, at 
what is called the point of accumulation. After this, systems are no 
longer periodic but display chaotic characteristics. For example, as a 
dripping tap is turned on, the periods between the drops go through 
a series of bifurcations before the falling water becomes a continu-
ous fl ow, which is regarded as chaotic by systems theorists.

Applying these general characteristics of developmental sys-
tems to evolution as a whole, we can calculate that the exponential 
series of major evolutionary turning points converged on 5th July 
2000, give or take a few weeks, the accuracy depending on the as-
sumptions we make about the precise dating of the last few turning 
points. As we have now passed the evolutionary point of accumula-
tion, there are no more discernible patterns in evolution. Evolution 
is now fl owing in a continuous stream.

Yet we are not changing; we are still prisoners of the past. So 
there is no generally accepted science of change and consciousness, 
and little understanding of where we human beings have come from 
and where we are all heading in such a frantic rush. We are still 
holding on to fi xed scientifi c, religious, and economic beliefs that 
are utterly inappropriate for the computer age we live in today.

The growth curve
This brings us to another signifi cant point about evolutionary 
change. Evolution has not progressed at a steady rate through its 
history. There have been times when change was very rapid, and 
other periods of comparatively little change. Niles Eldredge and the 
late Stephen Jay Gould called this stop-start process ‘punctuated 
equilibrium’, which is illustrated most simply by the S-shape of the 
growth curve, also known as the learning or logistic curve.
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As we can see, the 
growth curve has three 
distinct phases. In the fi rst 
phase, growth is very slow 
and apparently non-exist-
ent until at point B there 
is a sharp turn that can be 
most unexpected. This can 
be simply illustrated with 
a child learning to ride a 
bicycle. Characteristically, 
the child will take some 
time when little progress seems to be made and she will need much 
support to prevent her from falling oV the bicycle. Then eventually 
she will manage to coordinate the skills of balancing, steering, and 
pedalling, and suddenly she is away. Learning can then develop very 
rapidly as the child develops her skills so that she can go farther and 
faster. It is not long before she cries, “Look, Dad, no hands!”

We can call point B the coordination point of the learning 
curve. However, there is a limit, either because of the technology 
of the cycle or because the child grows tired and learning tails oV. 
The logistic curve in economics has similar characteristics. Once a 
new product catches on it becomes in fashion, and more and more 
people go out and buy one. But this cannot go on forever. Eventu-
ally, the market becomes saturated, and product sales settle down 
or even fall. We can call point C, when the rate of growth reaches 
a limit, the saturation point.

A major problem with this curve is that few recognize its vital 
turning points. There is a tendency to extrapolate the curve so that 
when on AB, the assumption is that growth will develop slowly. “I’ll 
never manage this!” is a familiar cry. And when growth is very fast, 
people often think that it will continue indefi nitely. That seems to 
be the attitude of business people and politicians pursuing a policy 
of unlimited economic growth. They think that existing ways can 
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continue indefi nitely. They could not be more wrong, as the bursting 
of the dot-com bubble at the beginning of this century showed.

We can most simply illustrate this situation with Moore’s law. 
In 1965, Gordon Moore, cofounder of Intel Corporation, predicted 
that the number of transistors on a semiconductor would double 
roughly every eighteen months to two years, as would overall chip 
performance. So for the past forty years or so we have seen the ex-
ponential growth of the price/performance of computers.

But this process has a limit, which is likely to be reached within 
ten years, as many are now forecasting. As Moore told a meeting 
of the world’s top chip designers and engineers on 10th February 
2003, “No exponential is forever.” But he then went on to say, “Your 
job is to delay forever.” This is a statement that defi es the funda-
mental laws of the Universe.

Whether quantum computers, molecular electronics, nanotech-
nology, or other exotic technologies will one day replace conven-
tional silicon chips is utterly irrelevant. For even though the Qbits 
of quantum computers refl ect the universal principle that Whole-
ness is the union of all opposites, it is the software in computers, 
not the hardware, that determines how they function, just as it is 
our minds, not our brains, that largely aVect our behaviour. So if 
we continue to put the focus of our attention on the building of 
machines that extend the capabilities of the human mind, instead 
of looking inwards so that we can transcend the mind, thus reveal-
ing our true mystical nature, we shall inevitably drive our species 
to the brink of extinction.

For the basic fact is that there are no more major discoveries 
to be made in computer science. The infrastructure of the disci-
pline, and hence of the information technology industry, is now 
well established. Of course, there is no limit to the refi nements 
that can still be made, such as the multitude of gadgets that are 
leading to what is called ‘the digital lifestyle’. But these are mere 
details, of little relevance to the big picture. Computer science as 
a whole is reaching the saturation point of the learning curve. We 
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are approaching the limits of information technology, which will 
show that it is false to assume that technological development can 
continue to drive economic growth indefi nitely.

It is thus imperative that we change the focus of our attention 
away from technological development and towards our inner hu-
man development. For it is only by awakening our intelligence that 
we can possibly live with full consciousness in love, peace, and 
harmony with each other, our environment, and the Divine.
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Our Evolutionary Future

h

 aving looked briefl y at our evolutionary past, what can we 
  learn from this about our evolutionary future? Where are we 
all heading in such a frantic rush, and how do we get there, wherev-
er it is? Well, it is important to note that what is happening to us all 
is unprecedented in evolutionary history. What is happening is so 
new that it is not easy to learn much from the past. Nevertheless, 
there are similarities that can give us some understanding of what 
befalls us all. We look at some of these similarities in this chapter.

Seven simultaneous turning points
Focusing our attention on our inner development rather than on 
technological development is leading not only to the death of West-
ern civilization and the birth of the Paragonian Society. This major 
turning point in human history is just one of seven happening in 
evolution at the present time. So what Peter Russell calls our ‘next 
evolutionary leap’ is likely to be a very big jump indeed. Here is a 
brief summary of these diVerent levels, all of which are taking place 
simultaneously.

1. Pierre Teilhard de Chardin saw four major stages in evolution 
during the fourteen billion years since the most recent big bang, 
the fi rst three of which he called ‘Pre-life’, ‘Life’, and ‘Thought’. 
We are now entering the fourth and fi nal phase, a stage that he 
called ‘Super-life’, which we could also call superconscious and 
superintelligent.

H
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2. A gnostic species, which we can call Homo divinus, is evolving 
from Homo sapiens. Homo sapiens is maybe some 500,000 years 
old and the subspecies Homo sapiens sapiens is around 100,000 
years old. Our ancestors seem to have acquired refl ective intel-
ligence, the most important distinguishing characteristic of 
human beings, around 40,000 years ago, as evidenced in cave 
drawings from that time.

3. The selfi sh, patriarchal, mental-egoic epoch (me-epoch) that 
emerged at the dawn of history some 4,000 or 5,000 years ago, 
marked in the West by the Fall in the mythical Garden of Eden, 
is coming to an end. It is being replaced by a healthy, coop-
erative epoch of universal spirituality (us-epoch). It is vitally 
important here not to confuse the prepersonal, subconscious 
period of human evolution with the transpersonal, supercon-
scious epoch that we are now entering, just because they are 
both diVerent from the personal, self-conscious era. Trying to 
go back to a supposed golden age based on a Goddess fi gure is 
to fall for what Ken Wilber calls the ‘pre-trans fallacy’; it does 
not lead to the union of the feminine and masculine principles 
that characterizes the emerging civilization

4. A nondualistic system of thought is emerging that is radically 
diVerent from the principles of logic laid down by Aristotle 
some 2,300 years ago. This self-refl ective, integrative, holo-
graphic science of reason is called relational logic, which has 
evolved from the enterprise-modelling methods used by infor-
mation systems architects.

5. Christocentric Western civilization, which emerged from the 
death of the Hellenic civilization more than 1,400 years ago, is 
dying, to be replaced by what we call the Paragonian Society, 
a society soundly based on Love and Peace, Life and Freedom, 
Wholeness and the Truth, and Consciousness and Intelligence.

6. Scientifi c materialism and mechanism of the last three or four 
hundred years are dying, to be replaced by a gnostic, vital sci-



our evolutionary future i 43

ence that recognizes that Consciousness, not the physical uni-
verse, is the primary reality. There is thus a scientifi c revolution 
taking place that is even more far-reaching than the Copernican 
revolution completed by Isaac Newton in 1687 with his Mathe-
matical Principles of Natural Philosophy. The ultimate scientifi c 
theory—the Theory of Everything—which we call panosophy, is 
emerging.

7. The materialistic economies of capitalism and communism, 
which threatened to blow us all up during the second half of 
the twentieth century, are dying, giving way to a life-enhanc-
ing, ecologically sustainable Sharing Economy, in which we 
shall all be empowered to reach our highest potential as hu-
man beings.

Death and rebirth of civilizations
Rather than trying to embrace all these turning points at once, 
perhaps it is simplest just to focus attention on the cultural trans-
formation taking place today. In this respect, the death of Western 
civilization is nothing new in human history. Arnold Toynbee, in 
his monumental A Study of History, which occupies half a metre of 
bookshelf in Stockholm University library, identifi ed about twenty 
major civilizations that have existed in the world during the past 
fi ve thousand years.

What is new about the current situation is that we are the fi rst 
civilization that is conscious of its own demise and of the birth of a 
quite new way of living and relating to each other. This is happening 
because evolution is becoming more and more conscious of itself. 
Indeed, the very existence of Toynbee’s amazing tour de force is an 
example of the way that evolution is waking up at the present time. 
Today, we have a far greater understanding of our place in the over-
all scheme of things than even those living at Isaac Newton’s time, 
just 300 years ago, could possibly have imagined.

It was Fritjof Capra’s aptly named book The Turning Point that 
fi rst drew my attention to Toynbee’s work. In this book, Fritjof pro-
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vided a diagram, reproduced here, of the rise and fall of some of 
the civilizations that have existed around the Mediterranean dur-
ing the past fi ve thousand years.

Western civilization arose from the disintegration of the Roman 
Empire, which Toynbee considered the fi nal stage of the Hellenic 
civilization, when Christianity came to dominate the European 
world-view. In turn, the Hellenic civilization arose from the death 
of the Minoan civilization, which seems to be what Fritjof calls 
‘Aegean’ in his diagram.

In broad overview, Toynbee showed that civilizations come into 
being through the creative changes being manifested by a minority 
in a society. Eventually, this new way of living is mimicked by the 
majority, and the civilization becomes established. Toynbee then 
showed that civilizations come to an end when a Universal State 
comes to dominate the civilization just before its fi nal disintegra-
tion. The Roman Empire played this role in the Hellenic civiliza-
tion. Today, the American economic hegemony is playing a similar 
role in Western civilization. It cannot be long now before it goes the 
same way as the Roman Empire.

Specifi cally, as Toynbee showed, civilizations die when these 
three social characteristics exist:
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1. A failure of creative power in the minority [the leadership].

2. An answering withdrawal of mimesis on the part of the majority.

3. A consequent loss of social unity in the society as a whole.

This is exactly what is happening in society today. The leading 
Christians, philosophers, scientists, medical practitioners, educa-
tors, lawyers, executives, technologists, accountants, economists, 
bankers, and politicians who brought Western civilization into be-
ing and have maintained it ever since have ceased to adapt to our 
rapidly changing times. This is a critical situation, for any species 
that does not adapt to its changing environment cannot expect to 
survive for very long.

This puts us in a pretty perilous predicament, for holding on 
to the status quo, to our traditions, in these times of accelerating 
change is to cooperate with insanity, as Vimala Thakar, a protégée 
of Krishnamurti, said in Spirituality and Social Action. The Spring/
Summer 2001 issue of What is Enlightenment? magazine, called 
‘Can enlightenment save the world?’, contains extensive extracts 
from this book. Another key point Vimala makes is that “religious 
groups concerned with inner growth and inner revolution, and 
social activist groups concerned with social service … throughout 
history have been contemptuous of each other.” But such dualism 
does not lead to Wholeness, does not enable us “to awaken to total 
revolution”, as Vimala puts it.

In a similar fashion, David Bohm said, in a 1986 interview dis-
cussing Krishnamurti’s enlightened approach to education, that 
if we do not question all our fi xed beliefs and assumptions, then 
humanity is not a viable species.

As a consequence of the dangers facing humanity at the present 
time, a new minority is appearing that is beginning to embody the 
principles of the emerging civilization, one that can survive for as 
long as human beings populate this beautiful planet of ours.
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On the last page of The Turning Point, Fritjof Capra provides 
a simple schematic of this process of cultural transformation. I 
reproduce it here, with some amendments.

The fi rst amendment is that I call the new civilization that is 
emerging the Paragonian Society. But I have not truncated the dia-
gram at the peak of the emerging civilization, as Fritjof did. For the 
Paragonian Society is not destined to last forever. Shakyamuni Bud-
dha’s three marks of being make this situation crystal clear:

1. There is nothing whatsoever that is permanent in the Universe, 
including our bodies and any groups, from our family to our 
species, that we feel we belong to (anitya).

2. If we do not recognize this fundamental principle of existence, 
we shall suVer (duhkha).

3. The way to end suVering is to be free of the sense of a separate 
self, of attachment to the egoic mind (anatman).

Fritjof, writing in 1982, regarded the social movements of the 
1960s and 1970s as the beginning of the new civilization. So another 
amendment I have made to his diagram is to mark the beginning of 
this process as 1960. My feeling is that it will take two or three gen-
erations before the Paragonian Society becomes fully established, 
embracing both its predecessors, Eastern and Western cultures.

The interesting point about this diagram is what happens at the 
crossover point, which is likely to happen between 2009 and 2014, 
at about the time of the end of the Mayan Great Cycle and the end 
of what José Argüelles called ‘a period of Harmonic Convergence’. 
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This is a critical situation, for this crossover point will be apoca-
lyptic in character, from a Greek word meaning ‘uncover’ or ‘reveal’. 
What will be revealed is the coherent light of Consciousness, ena-
bling us to see the delusions on which Western civilization is based, 
giving us the opportunity to rebuild our global society on the inef-
fable Truth. We shall then be able to see the Ultimate Cosmic Vi-
sion, a world of the utmost simplicity, elegance, and beauty.

But we are not there yet; far from it. We are still “poised midway 
between the gods and the beasts”, as Plotinus observed in the third 
century. To what extent people in today’s society can see what is 
going on is dependent on how far individuals have reached in their 
own spiritual and cognitive awakening. The most comprehensive 
model of the diVerent stages of human development in the world 
today is probably spiral dynamics, introduced by Clare W. Graves, 
made popular by Don Edward Beck and Christopher C. Cowan, 
and recently incorporated into Ken Wilber’s integral philosophy.

However, the language of spiral dynamics is closely related to the 
DNA model of evolution, and it does not satisfactorily refl ect the 
cultural transformation that humanity is currently going through. 
We need to develop a new model for ourselves in order to commu-
nicate eVectively with people with quite diVerent backgrounds and 
propensities. So underneath the timescale for this cultural trans-
formation, I have given some indicators of where very broad groups 
of people are in this transformational process.

Not that this is a black and white situation, as this simplistic 
diagram indicates. In practice, many people in society today are 
moving on both curves, growing in consciousness while still holding 
on to some or all of the beliefs of the dying culture. For it generally 
takes many years to be completely free from our anthropomorphic, 
cultural, and personal conditioning. In my case, it has taken more 
than fi fty years, since I was eight years of age in 1950.

In categorizing people in this manner, it is vitally important 
that we do not put anyone in a box or judge them in any way. We 
are all living our lives to the best of our ability, being guided by 
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energies that no individual being can possibly take full responsibil-
ity for. Furthermore, I must emphasize that no one in the world is 
better or worse than any other. We are all the embodiment of some 
fourteen billion years of physical, biological, mental, and spiritual 
evolution.

With these observations, on the left of the diagram I have placed 
the mainstream of Western civilization, still mainly living with Ar-
istotelian logic, medieval religious ideas, materialistic, mechanistic 
science, the Darwinian theory of evolution, and capitalist economic 
theories. This is the world that is mainly reported in the newspa-
pers and on television. It does not take more than a few minutes of 
reading or watching to see that this world is disintegrating before 
our very eyes.

I have labelled the middle of the diagram ‘Alternative move-
ment’. This is a very broad and diverse body of people. It is repre-
sented by such organizations as the Institute of Noetic Sciences, the 
California Institute of Integral Studies, and the Integral Institute, 
in the USA, and by the Scientifi c and Medical Network, Schumach-
er College, and the New Economics Foundation, in the UK. There 
are many other similar organizations that could be included here.

The alternative movement also includes what is called the 
New Age movement, the millions of people identifi ed as cultural 
creatives by Paul Ray, and several diVerent groups of ecologists, not 
least the growing number of communities around the world col-
lectively calling themselves ‘ecovillages’. We could also include here 
the many people seeking alternative economic systems, like debt-
free money, systems using demurrage (a charge for not spending 
money), local economics systems, such as Local Exchange Trading 
Systems (LETS) and time banks, and, perhaps the most advanced of 
these systems, Community Currencies, currently being developed 
by Michael Linton, the founder of LETS, and his associates.

The alternatives also include those many people in the West 
who are turning to the East for spiritual fulfi lment. Some are fol-
lowing traditional paths, such as Buddhism, Zen, and one or more 
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of the four yogic paths of Hinduism: raja-yoga (‘royal path’, includ-
ing hatha yoga and meditation), bhakti-yoga (‘path of devotion’), 
karma-yoga (‘path of selfl ess service’), and jnana-yoga (‘path of 
abstract knowledge’).

Others, recognizing that the truly religious person is one with 
no religion, are turning to a variety of teachers who do not belong 
to any organized religion, including those teachers in the Advaita 
lineage, begun by Shankaracharya in the ninth century, but renewed 
in modern times by Ramana Maharshi. For true Advaita is neither 
a religion nor a philosophy in the sense in which most people use 
these terms. In The Teachers of One, Paula Marvelly interviewed 
fi fteen exemplars of Advaita, who she described as ‘living Advaita’. 
But there are many other such teachers to be found on the Web at 
such sites as www.satsang.nu, run from Sweden.

These are just some of the groups that we can say constitute the 
alternative movement. However, there is one problem. Many of the 
leaders of this movement have found a comfortable niche within the 
infrastructure of the predominant culture and have not yet found 
the root cause of the human malaise. While questioning many of 
the assumptions of Western civilization, they are still holding on to 
some extent or other to traditional, consensual ways of thinking. 
The alternative establishment has thus become as entrenched as the 
mainstream establishment, as resistant to change as the culture it 
is seeking to transcend.

If we are to rebuild the infrastructure of society from our di-
vine Source upwards, we need to turn to another group of people 
to carry this process forward: the younger generation. These are 
the people who are destined to embody the nondualistic principles 
of the Paragonian Society.

Today, there is an increasing number of fi fteen- to twenty-fi ve-
year-olds who know that what they have been taught in school and 
university does not make sense as a coherent whole, but who have 
not yet learnt to make sense of the world they live in. This is lead-
ing to desperation, as the increasing number of young people taking 
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drugs and deliberately harming themselves indicates all too clearly. 
If we can show these youngsters the root cause of their despair, it 
is their great longing for Wholeness and the Truth, for Love and 
Peace, and for Life and Freedom that will carry humanity into the 
age of Light and Spirit.

And, even younger, there is a group of youngsters who are quite 
clearly questioning at a very early age the beliefs and assumptions 
of the culture they live in. Nancy Ann Tappe called these young-
sters ‘Indigo children’ in 1982. As Lee Carroll and Jan Tober tell us 
in The Indigo Children, before these children were identifi ed as a 
group many were put on medication because they were disturbed 
by the culture they were born into. Yet it is this group of young 
people who are destined to save humanity from a premature death. 
The fact that this group of individuals has been identifi ed is a clear 
sign of the direction that evolution is taking. More and more people 
are becoming aware that we have to give our children the freedom 
to determine their future.

For, as Max Planck sadly remarked in his autobiography, “a new 
scientifi c truth does not triumph by convincing its opponents 
and making them see the light, but rather because its opponents 
eventually die, and a new generation grows up that is familiar with 
it.” It is thus vitally important that we stop sending our children to 
schools that teach them lies.

This brings us to the ultimate goal of human development, 
which many young adults will realize when they reach middle age, 
and their children will realize even earlier, provided our fear and 
ignorance does not drive humanity to extinction before then.

On the right of the diagram on page 46 showing the crossover of 
the two civilizations, I show that it is mystics and panosophers (who 
are mystics who have learnt to integrate all knowledge into a coherent 
whole) who will naturally embody the principles of the Paragonian 
Society. The word mystic comes from a Greek word meaning ‘to close 
(the lips and eyes)’, the primary sense being ‘one who vowed to keep 
silence’, according to the Oxford English Dictionary (OED).
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This is a most extraordinary situation. Why be silent about 
the most glorious experience that any of us can enjoy in our lives? 
What an indictment of Western civilization and its Hellenic pred-
ecessor! Just to give a few examples, the mystical Pythagorean 
Brotherhood was attacked and destroyed, the mystical philosopher 
Heraclitus was called ‘the Obscure’ and was accused by Aristotle 
of not reasoning, and the pre-eminent Christian mystic Meister 
Eckhart was found guilty of heresy for speaking honestly about his 
mystical experiences.

What I mean by mystic is one who lives consciously in union 
with the ineVable Divine. I use this word as a generic term for all 
those people we call sages, saints, avatars, adepts, gurus, enlight-
ened masters, and a variety of other terms. Historically, mystics 
have been a minority within a minority, living ahead of their time.

Indeed, in the West, unlike in the East where they are revered, 
mystics are often regarded as an oddity, not fi tting into society. The 
OED reports that mysticism can be used as a word of reproach, 
implying self-delusion or the assumption of mysterious agencies of 
which no rational account can be given. And it is often reported in 
the alternative movement that psychiatrists and academic psycho-
logists do not understand the mystical, regarding people with such 
experiences as mentally disturbed and needing medication.

But there is now growing evidence that this situation is beginning 
to change. Surveys show that as many as half of all people in the 
UK and the USA have had religious experiences at some time in 
their lives, some or all of which could perhaps be called mystical. 
Often these mystical experiences are a mere glimpse, lasting a few 
minutes, hours, or days. But such experiences are sometimes life-
changing, shattering the beliefs that we have been taught by the 
deluded culture we live in.

Today, this awakening of consciousness is gathering pace. Our 
mystical experiences are becoming deeper and deeper and lasting 
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longer and longer. We can see that an earthquake is about to take 
place in the depths of the ocean of Consciousness. In the next dec-
ade or two, the eVects of this earthquake will be felt as a gigantic 
wave of consciousness sweeping all before it, not unlike a tsunami 
in the physical world. It is this awakening of Love, Consciousness, 
and Intelligence that will provide the experiential foundation for 
the Paragonian Society that will come into being when the global 
economy self-destructs around the end of this decade.

From the perspective of the prevailing culture, panosophers and 
mystics are extra-ordinary, from the Latin extra ordinam, ‘outside 
(the usual) order’. Yet, at the same time, they are utterly ordinary, 
being no diVerent from anyone else. For panosophers, in particular, 
are individuals who have learnt to bring everything into universal 
order, a word that is cognate with ordinary, healing the fragmenta-
tion and divisiveness of the world of learning.

Of course, not everyone in society can yet see what is happen-
ing to us as a species. Those who have not begun this process of 
cultural transformation or are at an early stage often have great 
diYculty in understanding this process. They do not see where we 
human beings have come from and where we are all heading at ever-
increasing rates of change.

Indeed, they might feel threatened by the changes that are tak-
ing place, seeking to prevent them: the blind immune response of 
the body politic. For evolution, acting solely from the past, from 
tradition, is blind, as the biologists Richard Dawkins and Rupert 
Sheldrake tell us in The Blind Watchmaker and The Presence of the 
Past, respectively.

There are two inhibiting attitudes to change in society today. 
First, people pretend that change is not happening by burying their 
heads in the sand; we can call this ‘the ostrich syndrome’. Alterna-
tively, they attempt to stop change: ‘the Canute syndrome’, from King 
Canute, who is reputed to have tried to stop the tide coming in.

These conservative attitudes are quite common in evolution-
ary history, including the history of human learning. For instance, 
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those living in the sixteenth century had great diYculty in making 
the change in world-view that Copernicus introduced in 1543. And 
when Voltaire attended Isaac Newton’s funeral in 1727, he ruefully 
lamented that his fellow countrymen could still not understand 
Newton’s notion of action at a distance, forty years after the pub-
lication of Principia.

And even when people can see intuitively what is happening to 
humanity at the present time, they do not always have the words 
with which to articulate this vision. For at any one time we know 
more than we can say. Indeed, no one can tell others what they 
do not already know. This is because ideas arise from our divine 
Source as intuitive understanding before they can be rationalized. 
It takes time for ideas to become fully articulate, rather like the 
development of a chemical photograph.

It is only when we have consciously reached the Omega point of 
evolution that we can see evolution as a whole. In this respect, it is 
interesting to note here that those individuals who live in a culture 
that believes in reincarnation and who reach what is called ‘an en-
lightened state of consciousness’ often say that they have no need 
to be reborn any more. They know in their own direct experience 
that they have reached the ultimate goal of human development; 
indeed, of evolution on this planet.

Thus the Paragonian Society will be one in which there is nei-
ther a future nor a past, a way of living utterly diVerent from any 
culture that has existed in human history or prehistory, when ei-
ther linear or cyclic time has predominated our thinking. 

The end of time
The great paradox of the Paragonian Society is that time will have 
come to an end for those who are in permanent union with the 
Divine, yet they will continue to get up each day, perform their 
daily activities, and go to sleep at night. So how long will such a 
paradoxical society continue to exist? Of course, such a question 
does not belong to the Paragonian Society, because in such a society 
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there will be no more questions. In Vijai Shankar’s words, we shall 
have found the question that has no answer and the answer that 
has no question.

Nevertheless, it would be remiss of me not to look at this issue, 
because if we do not understand this point, we fail to see the Big 
Picture, and we cannot fully comprehend humanity’s place in the 
overall scheme of things.

To understand what is happening to us all, we can fi rst note 
that because of the exponential rate of evolutionary change, each 
phase is getting shorter and shorter. Indeed, I have shown that from 
a systems perspective, evolution has already passed the evolution-
ary point of accumulation, and there are no longer any patterns in 
evolution that can be observed.

However, if we look at Teilhard de Chardin’s four stages of 
evolutionary development, we can see that we have not quite yet 
reached the fi nal stage, that of Super-life. But what we can see is 
that the fi rst three stages lasted approximately 11 billion years, 3.5 
billion years, and between 40,000 and 5,000 years, depending on 
when we consider the mind to have become fully functional.

So the Paragonian Society is likely to last no more than a 
few centuries, or perhaps just a few decades. This view ties in 
quite well with John Leslie’s estimate made in The End of the 
World. Taking both the obvious and not so obvious factors into 
account, including the catch-all ‘something-we-know-not-what’, 
Leslie’s estimate is that the human race has a 70 per cent chance 
of becoming extinct within 300 years. This is about ten genera-
tions, roughly equivalent to the number of generations since Isaac 
Newton’s time.

The conventional reaction to this inevitable situation by those 
living in Western civilization is to say that we shall therefore need 
to colonize the galaxy. But, from the point of view of the Paragonian 
Society, who cares? For when we are in union with the Divine, there 
is no one to care any longer, as Ramesh S. Balsekar emphasizes in a 
straight-talking book, Who Cares?!
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We can therefore see that the notion that we might one day 
colonize the galaxy is just nonsense. The entire physical universe, 
including everything that is in it, is nothing more than an abstrac-
tion from Consciousness. Every planet, sun, galaxy, galaxy of galax-
ies, even the physical universe itself, goes through a life and death 
cycle. So what are we going to do? Keep jumping from galaxy to 
galaxy for the next few billion years looking for a green and pleas-
ant land to live on after our beautiful planet Earth has become 
uninhabitable?

We can see this more clearly 
when we look at the crossover 
of Western civilization and the 
Paragonian Society in the con-
text of the birth and death of 
our solar system, illustrated in 
this diagram. By comparing the 
Sun with other similarly sized stars, astronomers have estimated 
that within a few billion years the Sun will expand into a red gi-
ant then subside into a white dwarf, and the solar system will have 
come to an end. So we are living approximately at the mid-point of 
the life of the solar system, and hence of the Earth.

Let us remember that we human beings, both as individuals and 
as a species, are subject to the laws of the Universe just like any 
other structures, a point that Shakyamuni Buddha made when he 
died. We can therefore liken the situation humanity faces today to 
that which our ancestors faced when they acquired refl ective intel-
ligence some 40,000 years ago.

One of the fi rst things our ancestors discovered is that everyone 
dies. This was quite a shock, for what is the point of being born in a 
body if after three-score years and ten we disappear again? It is our 
inability to deal with death that has caused so much suVering in 
the world over the millennia. The exoteric religions have attempted 
to assuage the ego’s fear of death with various immortality symbols, 
as Ken Wilber describes in Up from Eden.
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But there is another way to deal with death, as the rishis of the 
Indus Valley, who wrote the Upanishads, discovered some 5,000 
years ago. When we know that Brahman and Atman are one, in 
their terms, there is no longer a separate self who can be said to be 
born or to die. The self has become the Self; atman (which can also 
mean ‘Self’) has become anatman.

It is therefore not the purpose of evolution for us human beings 
to continue to have children indefi nitely. One day in the not too 
distant future, a generation of children will be born who will not 
have children of their own. That, in essence, is why the Paragonian 
Society is emerging at the present time. We need to know that 
death is an illusion so that we have no fear when the human race 
dies in the coming decades and centuries. Rather, with the awaken-
ing of love and consciousness that is about to burst upon us, we 
can foresee that our species could well die in a blaze of ecstatic 
glory. What could be more marvellous than that?

Human ontogeny
Now that we can see the whole of evolution from beginning to end, 
we can look at what this means for human ontogeny in the future; 
how our children will grow and develop as individuals. Normally 
in the evolution of the species, it is ontogeny that recapitulates 
phylogeny. But when new species emerge, this process is reversed: 
phylogeny recapitulates ontogeny.

A similar eVect exists with the evolution of civilizations. Nor-
mally as children we are conditioned through introjection to learn 
and behave in certain ways suitable for the circumstances that 
societies fi nd themselves in at the time. Cultural ontogeny thus 
recapitulates cultural phylogeny.

But when new civilizations emerge, individuals break free of the 
constraints imposed on them by the prevailing culture and begin to 
live with quite diVerent value systems and world-views, ones that 
are appropriate for their changing times. Cultural phylogeny thus 
recapitulates cultural ontogeny.
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This is the case with the emergence of the Paragonian Society, 
but with a diVerence. When individuals evolve a way of living that 
follows the principles of this eschatological epoch, they are actually 
recapitulating the phylogeny of the whole human race from birth to 
death, not just some particular civilization. And human phylogeny 
is a recapitulation of the whole of evolution. So the ontogeny of 
those living in the Paragonian Society will recapitulate all fourteen 
billion years of evolution in just a few decades. Such are the pos-
sibilities once evolution has passed its point of accumulation.

But what does it mean to recapitulate the whole of evolution in 
our short lives? Well, we need another pair of evolutionary words 
to explain this experience, described by Arthur Koestler in The 
Ghost in the Machine. They are the words gerontomorphosis, the 
‘shaping or forming of the old’, and pædomorphosis, ‘the shaping or 
forming of the young’.

During gerontomorphosis, evolution progresses from immedi-
ately preceding forms and structures, as in phylogeny. However, as 
Koestler puts it, “gerontomorphosis cannot lead to radical changes 
and new departures; it can only carry an already specialized evolu-
tionary line one more step further in the same direction—as a rule 
into a dead end of the maze.”

During pædomorphosis, on the other hand, evolution retraces 
its steps to an earlier point and makes a fresh start in a quite new 
direction. Pædomorphosis is thus a rejuvenating, renascent proc-
ess; it leads to new vitality, new energies, and new possibilities. 
And generally, this process does not begin on the scale of the spe-
cies; it begins at the individual level.

These principles of pædomorphosis and gerontomorphosis apply 
equally in the noösphere. What Thomas S. Kuhn called ‘normal sci-
ence’ is a good example of gerontomorphosis at work at any one time, 
and scientifi c revolutions sometimes display pædomorphic character-
istics. For instance, Copernicus’ heliocentric theory of the solar sys-
tem eVectively returned to Aristarchus’ heliocentric view developed 
before the Ptolemaic view gained a grip on conventional thinking.
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Today, the evolution of Western civilization, based as it is on 
the past, is coming to a dead end. We are thus entering a process of 
pædomorphosis, as the futurist Hazel Henderson points out in Para-
digms in Progress. But how far back in time do we need to go if we 
are to reach the Omega point, the glorious culmination of fourteen 
billion years of evolution? Well, fairly obviously, it is not enough to 
go back to the Garden of Eden, to the birth of Homo sapiens, or 
even to the origin of the species. We need to go back fourteen bil-
lion years and allow a big bang to explode in consciousness.

This is similar to what some experience as a divine spark or 
spark of genius, but on a cosmic scale. This is the miracle that we 
must expect to take place in the collective consciousness in the 
next fi ve to ten years. It is the only chance we have of surviving the 
collapse of the global economy during this period, the only chance 
of evolving into a species that is always refreshingly vibrant and 
creative. We need to return to the beginning of time if we are to 
live in the eternal Now at the end of time.

Vantage point
As this ontogenetic process is still very rare, a spatial metaphor 
might help here to understand what it means to reach the Omega 
point of evolution. If we want to look at the Totality of Existence as 
a coherent whole, what vantage point might we choose? Normally, 
here on Earth, if we want to take a broader view of our surround-
ings, we can go to the top of a tall building, such as a medieval 
cathedral or a modern television tower, if such edifi ces are avail-
able. Alternatively, we can take a trip in a helicopter or a hot-air 
balloon to give ourselves a bird’s-eye view. Climbing mountains is 
another most satisfying way of getting a broad perspective on our 
surroundings, provided the clouds hold oV, of course.

The astronauts who travelled to the Moon had an even better 
perspective. They were able to see the Earth as a unity, where all 
the divisions that we create between the nations, religions, races, 
businesses, and so on no longer existed. One of these, Edgar Mitch-
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ell, was so moved by the ‘sense of 
universal connectedness’ that 
arose from his journey that, when 
he returned, he set up the Insti-
tute of Noetic Sciences to initiate 
research into consciousness and 
human potential.

So if we want to see the Total-
ity of Existence as one coherent 
whole, with no divisions within 
it, does this mean that we need to wait for a spaceship to take us 
to the outermost reaches of the physical universe? Or failing this, 
will it help us to see the Whole by sending up multibillion-dollar 
telescopes to look for the origin of the Universe?

Actually, it doesn’t help at all. There is a much simpler and 
cheaper way of viewing the Whole, for the origin of the Universe is 
within each of us. All we need to do is to look inside, and there we 
can fi nd a vantage point from which to view the Whole. It is from 
this vantage point that the witnessing Intelligence can function 
with full clarity, free from all anthropological hopes and fears.
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An Experiment in Learning

h

  wrote the section on ontogeny in the previous chapter because I 
 see myself as an evolutionary pioneer whose ontogeny is a reca-
pitulation of the whole of evolution from beginning to end. Most 
particularly, I have already passed through the discontinuity in 
evolution that I foresee happening to humanity as a whole. Not that 
this process of cultural transformation is necessarily as dramatic as 
it was in my case. The diagrams of René Thom’s catastrophe theory 
in mathematics illustrate that such radical changes can be gradual 
as well as catastrophic.

Nevertheless, perhaps describing my own experiences can help 
here because I already know 
what the tsunami feels like 
that is about to burst through 
humanity as whole. It is this 
tumultuous experience that 
has led me to see what I can 
see today, and to write about 
it in this book.

Passing through a discon-
tinuity in evolution is a little 
like Alice passing through the 
looking glass in her home into 
the world of paradoxes on the 
other side of the mirror. But 

I
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this mirror is not a normal mirror: it is a two-way mirror. When we 
are inside the room, all we can see is our own refl ection. We are 
unaware of a world beyond the confi nes of the room.

But if we pass through the looking glass, as Alice did, we can see 
not only into the room that we have come from, but also the wide 
open spaces outside, in which everything is possible. We are totally 
free, without any restrictions.

In specifi c terms, what happened is that between 1977 and 1983 
I went through a death and rebirth process. The breakdown hap-
pened in January 1977 when I did not get promoted to second-line 
manager in an IBM sales oYce in London as had been tacitly agreed 
with my career manager the year before.

This life-changing event marked the end of a twelve-year period, 
which was the only time in my life that I felt reasonably assimilated 
into the culture I was born into. For this experience followed a pat-
tern of events that were familiar to me from childhood, all of which 
were intended to lead me Home to Wholeness, free of the delusions 
of the seven pillars of unwisdom.

It was not until the late 1970s that I had enough life experience 
to investigate the root causes of my behaviour throughout my life. 
Most particularly, this crisis led 
me to look deeply into why my 
managerial career had come to 
an abrupt end, an inquiry that 
led me to begin investigating 
the long-term psychological 
and economic implications of 
society’s growing dependence 
on information technology.

This showed me quite clearly 
that both capitalism and com-
munism are incompatible with 
the invention of the stored-
program computer. I came to 
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this conclusion after puzzling over whether the claims of computer 
scientists that they could create artifi cial intelligence, artifi cial con-
sciousness, and even artifi cial life were realizable or not. 

There were just two possibilities. First, if computers would one 
day develop an intelligence that exceeds human intelligence, then it 
was quite clear that computers could potentially replace almost any 
job being performed by human beings today. As computers became 
cheaper and cheaper compared with human labour, unemployment 
would thus rise higher and higher, to 10, 30, 50 per cent, and even 
higher. Who knows where the theoretical limit might lie?

The fact that unemployment in the world has not yet generally 
reached these fi gures is circumstantial evidence that this possibil-
ity is not the true one. For computers today cost a tiny fraction of 
the cost of human labour. And it is the economic imperative of our 
time that if there is a cheaper way of doing a job, then businesses 
should follow this path regardless of the ecological and psychologi-
cal damage that might be caused by this policy. Information sys-
tems designers and computer programmers have all the skills and 
tools they need to replace all the cognitive jobs being performed by 
human beings, including both their own and those of the account-
ants running businesses today, were this theoretically possible.

If, on the other hand, computer technology were limited in some 
way, technological development would not drive economic growth 
indefi nitely. One day, technological growth would reach the top of 
the S-shape of the growth curve, and hardware and software com-
panies would no longer be able to sell enhancements to their prod-
ucts, which would have reached the peak of their capability. This 
scenario would thus have a similar eVect to its alternative. The 
economy would go into permanent recession, causing unemploy-
ment to rise higher and higher. It is this scenario that is beginning 
to become manifest in the business world today.

So, as I realized back in 1979, it is quite irrelevant whether 
artifi cial intelligence is possible or not. In either case, the basic as-
sumptions of the global economy are clearly unsustainable. Follow-



an experiment in learning i 63

ing the invention of the programmable computer, it will shortly no 
longer be true that human beings are both workers and consumers 
in the economy, as articulated by Adam Smith in the opening words 
of The Wealth of Nations, the book that laid down the foundations 
of capitalism:

The annual labour of every nation is the fund which originally sup-
plies it with all the necessaries and conveniences of life which it an-
nually consumes, and which consists always either in the immediate 
produce of that labour, or in what is purchased with that produce 
from other nations.

It was thus abundantly clear that the invention of the stored-
program computer would necessitate us in making fundamental 
changes to the work we do and the way we run our businesses. But 
what changes, and how could they come about?

Well, the answers to these questions began to form in my mind 
as the result of a breakthrough that happened at 11:30 a.m. on Sun-
day 27th April 1980, as I was strolling across Wimbledon Common 
in London to the pub for lunch. Puzzling over what is causing the 
pace of change in society to accelerate exponentially, I suddenly 
realized that there are nonphysical energies at work in the Universe 
as well as the physical ones that I learned about at school.

Specifi cally, as the creative thinking and knowledge of scientists 
and technologists, like myself, aided and abetted by the correspond-
ing data constructs in computers, are driving evolution forward, 
they must be energetic, rather like kinetic and potential energy in 
mechanics. I knew immediately that this idea would enable me to 
answer every question that I had ever had about the meaning of 
life, and would therefore enable me to realize my fullest potential 
as a human being.

It was also quite clear that accepting the existence of nonphysi-
cal energies would enable us to create the Theory of Everything 
that Albert Einstein had postulated in 1925 as the unifi ed fi eld 
theory. By unifying the physical and nonphysical energies at work 
in the Universe, we would be able to discover the laws of motion of 
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society, just as Isaac Newton had discovered the laws of motion of 
physical bodies by unifying the terrestrial and nonterrestrial forces 
known at his time. We would thus be able to refute the claim made 
by Karl Marx that he had derived the laws of motion of society 
from Hegel’s dialectic. This single idea would thus tell us what life 
would be like after capitalism and communism collapsed.

It was a very exciting time, leading me to abandon my business 
career. I felt as if a dam had burst in my psyche, releasing thirty 
years of pent-up energy, which the culture I was living in did not 
want me to express. Just three weeks after this eureka! experi-
ence, which I now see as the beginning of my spiritual awakening, 
I resigned from my job marketing decision support systems with 
IBM, and set out to conduct an experiment in learning that would 
verify the hypothesis that there are nonphysical energies at work in 
the Universe.

Business modelling
Developing the laws of motion of society is a natural evolution of 
the enterprise-modelling methods used by information systems 
architects in business. The word architect comes from the Greek 
arch, meaning ‘chief’, and tekton, ‘builder’. So an information sys-
tems architect is the master builder, someone who can see the big 
picture: how all the parts of a system fi t together to form a coher-
ent whole.

The principal modelling method that forms the framework for 
the laws of motion of society being outlined in this book is the 
relational model of data introduced by Ted Codd of IBM in 1970. 
This has been augmented by object-oriented modelling methods, 
which had their origin in the programming language Simula, intro-
duced by the Norwegian Computing Center in 1965. Because of 
these progenitors and because this universal framework has arisen 
through the action of what Heraclitus, the mystical philosopher of 
change, called ‘the Logos’, the rational organizing principle of the 
Universe, I call the framework relational logic.
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Ted Codd’s seminal paper, ‘A Relational Model of Data for Large 
Shared Databanks’, was the most important I read in my profes-
sional career. Because it had evolved from the mathematical theory 
of relations and fi rst-order predicate logic, it provided, for the fi rst 
time, a mathematical representation of the basic resource of the 
data-processing industry: data itself.

It is crucial to note that this paper provides a model of the data 
in an enterprise independent of any technological or organizational 
issues. Because the modelling techniques that arise from this pa-
per are of the utmost abstraction, they apply equally in every type 
of enterprise, whether this be banking or manufacturing, retail or 
government, educational or medical, or whatever. 

The relational model of data has given rise to a multibillion-dollar 
industry. For instance, companies like Oracle, Sybase, and FileMaker 
(a subsidiary of Apple Computer) owe their origin to this funda-
mental theory of data processing. And both IBM and Microsoft have 
major products in this fi eld. Indeed, you could not order a book or an 
airline ticket on the Internet without the relational model of data.

Object-oriented technology evolved in the early 1980s into the 
desktop interface of the Apple Macintosh, later mimicked by Mi-
crosoft in its Windows operating systems. Today, object-oriented 
programming languages such as Smalltalk, C++, and Java are being 
used by virtually all professional programmers, which is one of the 
reasons why the rate of technological development is accelerating 
so very fast. For programmers are using abstract constructs that are 
an expression of the underlying structure of the Universe.

From a business-modelling perspective, these methods evolved 
in the 1990s into the Unifi ed Modeling Language (UML), developed 
by Rational Rose, now a subsidiary of IBM. The UML is the de facto 
standard modelling method today, being able to describe business 
processes, entities, and scenarios in a coherent set of models.

However, the fundamental weakness of the UML and all other 
business-modelling methods is that they do not capture the essence 
of everything taking place in business enterprises. What is missing 
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from these modelling methods is a satisfactory way of modelling the 
data-processing function, including personal computing, computer 
programming, and, above all, the process of developing the model 
itself. And unless this is done, we cannot build a comprehensive 
model of the whole of society and will continue to run our business 
lives blindfold, with inevitable disastrous consequences.

The experiment in learning that I am outlining here has been de-
signed to rectify these omissions. Evolution has led me to learn to 
model the process of learning to model the Totality of Existence as a 
coherent whole, free of the notion, made famous by Alfred Korzyb-
ski in Science and Sanity, that the map is not the territory. If we are 
to understand what is happening to the human race at the present 
time, it is vitally important that we include our map-making activi-
ties in the territory being studied. The map of the territory being 
studied is an integral part of the territory. They are not separate 
from each other; the observer and observed are one, as physicists 
from Werner Heisenberg to David Bohm have recognized. 

This process is a little like a television camera fi lming itself, 
or of a hand drawing itself, as in the lithograph, ‘Drawing Hands’, 
by M. C. Escher, which looks impossible to the dualistic analyti-
cal mind. But nothing less will do if evolution is to become truly 
conscious of itself. We can only fully understand evolutionary pro-
cesses in general by studying our own inner learning processes, free 
of all conditioning and inhibiting belief systems.

If we are to understand how we think, we need to learn a skill 
that is a cross between cogitation, which literally means ‘agitating 
together’, and the Buddhist meditation technique of vipassana, 
also known as Insight Meditation. I call this self-refl ective way of 
learning collumination. Collumination, which is associated with 
illumination, is the coherent light of Consciousness that enables 
us to see the Totality of Existence holographically, rather like the 
coherent light of a laser beam.



an experiment in learning i 67

When colluminating, rather than allowing thoughts to dissolve 
by watching the breath, as in vipassana, the practitioner uses divine 
Intelligence, the eyesight of Consciousness, to watch the way that 
thoughts arise from their divine Source, allowing them to become 
organized into a coherent whole. So what is being cogitated is all 
our thoughts and ideas, rather like shaking a kaleidoscope, reveal-
ing a never-ending series of beautiful patterns. In an ever-changing 
world, there is no room for any fi xed ideas. Everything needs to be 
shaken up if we are to dispel what an anonymous fourteenth-cen-
tury English mystic called the ‘cloud of unknowing’.

But could a machine learn to colluminate? Well, in order to 
test my hypothesis that machines can never possess artifi cial in-
telligence, consciousness, and life, I assumed the opposite, a well-
known technique in mathematics for proving theorems, described 
by George Polya in a delightful little book called How to Solve It.

Using the method of reductio ad absurdum, I began a thought ex-
periment in which I imagined that I was a computer that switched 
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itself oV and on again so that it had no programs within it, not even 
a bootstrap program to load the operating system that manages the 
resources of the computer. In this way, I started afresh at the very 
beginning, free of the seven pillars of unwisdom, all assumptions 
about God, the Universe, Life, reason, money, justice, and what it 
means to be a human being that I had been taught by the culture I 
was born into. There were thus no external authorities to tell me 
what or how I should learn. My only guru, which means ‘dispeller 
of darkness’, was my own immediate experience.

I did this because I knew that if I were to unify the nonphysi-
cal and physical energies at work in the Universe, I would need to 
abandon all the assumptions of science today. For if science could 
accommodate nonphysical energies, it would long ago have told us 
what is causing the pace of change to accelerate exponentially. So 
I realized that I needed 
to demolish the tower 
of Babel that represents 
the world of learning 
today and start afresh 
at the very beginning, 
not unlike the way René 
Descartes had done 361 
years before me.

I then imagined that 
this computer had the task of programming itself to organize all 
knowledge in all cultures and disciplines at all times, past, present, 
and future, into a coherent whole. We could say that this experiment 
is rather like a computer designing and implementing the Internet, 
which is, today, the repository of a vast array of human knowledge.

By starting afresh from the very beginning in this way, I have 
been able to integrate all knowledge into a coherent whole using 
just four principles: conceptual clarity, simplicity, integrity, and 
consistency. These four principles are fundamental to sound infor-
mation systems design. For instance, in The Mythical Man-Month, 
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Frederick P. Brooks, the project manager for IBM’s System/360 in 
the mid 1960s, which Fortune called ‘IBM’s billion-dollar gamble’, 
contended “conceptual integrity is the most important considera-
tion in systems design.”

It took me from April 1980 until October 1983 to develop the 
framework for this synthesis of everything. The last signifi cant 
piece of the jigsaw to fall into place was the concept of the absolute 
Whole, which came to me when I was once again strolling across 
Wimbledon Common, but from the opposite direction. It is very 
simple. To deny the existence of the Absolute is like saying that 
human beings consist of atoms, molecules, cells, organs, thoughts, 
skills, feelings, emotions, and so on, but they do not exist as a unity, 
as the integral aggregation of all these parts. Having established 
the conceptual existence of the Whole, it then became possible to 
investigate the qualities of the Absolute in exactly the same way as 
I investigate anything else in my experience.

I had thus found God through reason, healing the great schism 
that exists between science and religion today, an experience that 
led me into the most magnifi cent state of Cosmic Consciousness. 
By establishing God as a scientifi c concept, I had proved to my sat-
isfaction that human beings are not just machines: we are cosmic 
creatures, at no moment in our lives separate from the Divine.

Establishing the foundations and framework
With this gnostic foundation, we can now start to build the frame-
work for panosophy, the Theory of Everything we need to manage 
our business aVairs with full consciousness and intelligence. The 
gnostic foundation for the union of East and West is well familiar 
to those who look deeply into themselves, as the mystics through 
the ages have taught. It is Consciousness, and Consciousness is the 
Absolute, Consciousness is God, and God is Love. This is some-
thing that all of us can know with absolute certainty. It is the solid 
rock on which we can build our lives, knowing that it is beyond 
time and immortal.
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Consciousness is like a tabula rasa, Latin for a scraped tablet 
from which all the writing has been erased. Consciousness is thus 
a seamless continuum out of which everything in the relativistic 
world of form arises, including our knowledge of both this world 
and its opposite, the Absolute.

Starting afresh at the very beginning in this way is somewhat 
like the ontogenetic process described by Ken Wilber in The At-
man Project. It is a process of dissociation, transcendence, and in-
tegration. First we adopt an attitude of the utmost scepticism and 
dissociate ourselves from everything that has ever been learnt in 
human history. Being thus free from all traditions, from all external 
authorities, we can then follow our own inner guru to transcend 
our conditioning and move to a much higher level of consciousness. 
From this heightened level of consciousness, it is then possible to 
integrate all knowledge into a coherent whole, giving rise to a state 
of Cosmic Consciousness. This, in turn, leads to Unity Conscious-
ness, and to the realization that Consciousness is all there is.

To integrate all knowledge, we need two metaphysical levels of 
foundations resting on top of Consciousness: ontological and epis-
temological. These form the framework or skeleton for a coherent 
body of knowledge that corresponds to all our experiences, from 
the mundane to the mystical. These levels, which are refl ected in 
the business-modelling methods I outlined in the previous section, 
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are not as well known as the gnostic level of the foundations, al-
though they are implicit in us all.

The distinction between the ontological and epistemological 
levels is similar to the distinction made between meaningless data 
and its interpretation as information and knowledge in the data-
processing industry, and to that between the meaningless symbols 
of formal mathematics and their metamathematical interpretation 
in some particular domain. For information is data with meaning.

I look at the Totality of Existence as a collection of data pat-
terns prior to interpretation. I use the word data, which means 
‘that which is given’, as an uncountable, collective noun, as is com-
mon in the data-processing industry, because the data patterns in 
the Universe are innumerable. The one exception to this is that I 
refer to the Absolute as the Datum of the Universe, for ultimately 
it is the Datum that is given.

To lay down the ontological foundation for the Theory of Every-
thing, we need a symbol for everything of the utmost abstraction. 
For human learning has progressed over the years by developing 
concepts of greater and greater abstraction, most particularly in 
mathematics and computer science. So the ultimate theory of sci-
ence can only be based on a concept of ultimate abstraction.

The symbol I use for this purpose is naturally being, for ontolo-
gy means ‘the science or study of being, the essence of things in the 
utmost abstraction’. I use being much as a mathematician might 
use the symbol x to represent a number taken from the domain of 
complex numbers. For me, being represents any object, event, proc-
ess, system, organism, state, feeling, form, structure, relationship, 
fi eld, concept, class, character, symbol, religion, discipline, ism, 
ology, osophy, theory, language, culture, civilization, or any other 
entity that I, or any other knowing being, can perceive, conceive, 
or imagine.

The word being also denotes the Supreme Being, which I refer 
to simply as Being. It is vitally important to recognize here that 
Being is not a separate entity, like the Christian concept of God. 
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Being is all beings; Being is everything. God is in everything and 
embraces everything, as the Christian hymn ‘God be in my head’ 
illustrates very well. So panosophy, the Theory of Everything, is as 
much theology, ‘the study of God’, as science. There is no separa-
tion between them.

Being thus denotes Wholeness. It is like a tiny seed that can 
divide into parts but in which all these parts are constantly inte-
grated, not unlike the development of the human body from a single 
fertilized egg. In this way Wholeness begets Wholeness, along the 
lines described by Christopher Alexander in The Timeless Way of 
Building. To change the metaphor slightly, whether or not this seed 
can grow into a mighty oak is dependent on whether it is planted in 
fertile ground or whether it will be choked to death by weeds in-
hibiting its growth. The seven pillars of unwisdom are those weeds 
in Western civilization today.

Being is the same concept that formed the basis of Aristotle’s 
Metaphysics. This is what Aristotle wrote about being:

There is a science which studies Being qua Being, and the properties 
inherent in it in virtue of its own nature. This science is not the same 
as any of the so-called particular sciences, for none of the others 
contemplates Being generally qua Being; they divide oV some portion 
of it and study the attribute of this portion, as do for example the 
mathematical sciences. [translator’s capitalization]

Panosophy is not a particular science, so it is entirely in the fl ow 
of Western tradition to begin with the concept of being. Further-
more, this concept of being is the simplest possible application of 
Ockham’s razor, known as the “principle of ontological economy, 
usually formulated as ‘Entities are not to be multiplied beyond ne-
cessity’ ”, as Antony Flew tells us in A Dictionary of Philosophy.

Being is the superclass in relational logic, similar to the object 
class in Smalltalk, in the class frameworks of other object-oriented 
programming languages such as Java, and in the Arena Class Model, 
which forms the framework for FRONT ARENA, a software applica-
tion developed by Front Capital Systems in Sweden. All other catego-
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ries are subclasses of the being superclass, which is like the universal 
type described by John Sowa of IBM in Conceptual Structures.

We can thus correct the mistake that Aristotle made in developing 
his logic. For he began with ten diVerent categories—Substance, Quan-
tity, Quality, Relation, Place, Time, Posture or Position, State or Condi-
tion, Action, and AVection—not just the one of his Metaphysics.

René Descartes, sometimes regarded as the founder of modern 
philosophy, was the next man to attempt to create a philosophical 
edifi ce de novo, described in the Discourse on the Method of Prop-
erly Conducting One’s Reason and of Seeking the Truth in the Sci-
ences, to give his epoch-making work its full title. But even though 
he adopted a principle of utmost scepticism, he too made a funda-
mental mistake in beginning his reasoning with the statement “Je 
pense, donc je suis,” writing in French, the language of his country-
folk, rather than in Latin, the language of academia at the time. In a 
similar fashion, I am endeavouring to write in clear, simple English, 
in contrast to the opaque style beloved by the universities.

In modern times, the abstract concept of being corrects the 
mistakes being made by those attempting to develop the Theory 
of Everything. For instance, Brian Greene tells us in The Elegant 
Universe that physicists are attempting to develop this ultimate 
scientifi c theory on the concept of vibrating strings, the funda-
mental building block of matter in the physical universe. And Ken 
Wilber’s far broader approach still has its limitations. For his three 
eyes of knowing, the eyes of fl esh, mind, and contemplation, fi rst 
described in Eye to Eye: The Quest for the New Paradigm, are not 
suYciently abstract to unify reason and mysticism. All these eyes 
are subclasses of being, as is Intelligence, the divine Witness, the 
eyesight of Consciousness.

The ontological level describes some simple structures that are 
independent of any interpretation; they apply to data patterns in 
every culture and academic discipline at all times. Indeed, this 
level is not even anthropomorphic: a hypothetical extraterrestrial 
being would recognize the universal truth of these structures.
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The key structure is called the Principle of Duality, which, 
without using the language of mathematics, states the universal 
truth: Wholeness is the union of all opposites. The Principle of Du-
ality is irrefutable because those who attempt to refute it are the 
opposite of those who recognize its universality, thus confi rming 
its truth. This statement is the closest we can come to expressing 
the absolute Truth in words.

We can use the Principle of Dual-
ity and Hegelian logic to see how we 
can unify dualistic Western science 
and nondualistic Eastern mysticism. 
If nonduality is the thesis and duality 
is the antithesis, then the synthesis 
is nonduality, as this diagram illus-
trates. There is thus a primary-secondary relationship between 
nonduality and duality. The Eastern world-view regarding Con-
sciousness as Reality is thus primary to the Western world-view, 
which regards reality as the physical universe. We can thus see why 
Marx was mistaken in believing that Hegel’s dialectic is the basis 
of social change.

The Principle of Duality also unifi es the principal paths of 
Christian mysticism, via negativa and via positiva, and the yin-
yang principle of Chinese philosophy. In panosophy, there is no 
separation between the ineVability of God and God made manifest 
in the magnifi cent world of the senses. Furthermore, God is both 
immanent and transcendent relative to all beings in the world of 
form. Similarly, the cosmic feminine and masculine principles are 
intertwined in panosophy, as this classic 
T’ai-chi-t’u symbol, or ‘Diagram of the Su-
preme Ultimate’ indicates quite clearly.

The Principle of Duality gives rise to 
three structures relating to duality: the 
circle of duality, which deals with Aristo-
tle’s Law of Excluded Middle, the triangle 
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of duality, which deals with Aristotle’s Law of Contradiction, and 
the cross of duality, which depicts situations where we are handling 
multiple dualities, such as Carl Jung’s psychological types and Ken 
Wilber’s anthropocentric four-quadrant model of the Universe, 
fi rst described in Sex, Ecology, Spirituality. It is important to note 
on this last point that Ken’s model is just a special case of one of 
the data structures in relational logic. It is thus extremely limited, 
falling far short of providing the necessary framework for the 
Theory of Everything.

The meaningless ontological level also shows that the Universe 
has an underlying unifying structure described as an infi nitely 
dimensional network of hierarchical relationships. This statement 
thus answers a question that I posed as a sixteen-year-old: “What 
can we know about knowledge that we do not yet know, which is 
beyond the frontiers of science at any one time?” The answer is that 
we can know its inherent structure.

So the Universe does not have the four dimensions of Minkowski 
and Einstein, or the ten or twenty-six dimensions of string theory 
mentioned by Stephen W. Hawking in A Brief History of Time. In 
the abstract, there is no limit to the number of extents that can be 
measured either qualitatively or quantitatively, as the concept of 
domain of values in relational theory shows quite clearly. 

The unifi ed structure of the Universe might appear as old hat 
and logically empty, as Arthur Koestler observes in Janus: A Sum-
ming Up. But, as he says, “if you handle it with some aVection, it 
can produce quite a few lively rabbits.” For this unifying principle 
applies to whatever domain of discourse we might examine. It thus 
possesses the property of self-similarity, giving rise to a holographic 
view of the Totality of Existence, exquisitely expressed by William 
Blake in the fi rst stanza of Auguries of Innocence:

To see a world in a Grain of  Sand,
And a Heaven in a Wild Flower,
Hold Infi nity in the palm of  your hand,
And Eternity in an hour.



76 i the paragonian manifesto

So every part of the Universe, viewed as an aggregate, has ex-
actly the same underlying structure as every other part, each of 
which is actually a whole, a notion denoted by Arthur Koestler’s 
concept of holon, made much of in Ken Wilber’s later work. It is 
this property of the Universe that gives it its holographic character. 
Just like a hologram, when I look at any part of the Universe, I can 
see the Whole. That is why fractals are able to produce such beau-
tiful pictures, mimicking the world around us. Relational logic is 
thus the simplicity theory that underlies complexity theory.

It is by interpreting the meaningless data patterns of the ontologi-
cal level that we can build the epistemological level, the science or 
study of knowledge. This is very simple. All we do is look at the 
similarities and diVerences in the data patterns of our experience, 
putting those that are similar in one set and those that are dis-
similar in diVerent sets. This is just like a child sorting blocks of 
various shapes and colours into groups. Giving attention to similar 
diVerences and diVerent similarities is the essence of bringing or-
der to our lives, as David Bohm pointed out in Wholeness and the 
Implicate Order. And when we apply this principle to everything 
we do, we can bring the Cosmos into universal order, which is the 
meaning of the Greek word kosmos. So relational logic is also the 
orderliness theory that underlies chaos theory.

There are two basic diagramming techniques in relational logic 
for displaying information and knowledge in symbolic form. The 
fi rst is a table, such as the extract from a telephone directory on 
the next page. Mathematically, such tables are called ‘relations’ in 
the relational model of data.

Organizing our knowledge in tabular form has a long his-
tory. For instance, pictorial tablets from 3100 bce found in Uruk 
(Erech) in Mesopotamia contain cuneiforms in the Sumerian lan-
guage that have been interpreted as “lists or ledgers of commodi-
ties identifi ed by drawings of the objects and accompanied by nu-
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merals and personal names”, as Encyclopædia Britannica tells us.
The rows in tables represent entities in relational logic. Entities 

are beings that have various attributes that distinguish them from 
each other, for entity is cognate with ontology. There are fi ve basic 
attribute types in relational logic: identifying, defi ning, nondefi n-
ing, prototypical, and derived.

Identifying attributes are such things as names and ISBN refer-
ences. A defi ning attribute is one that determines the characteris-
tic of the entity, such as the number of angles in a polygon. A non-
defi ning attribute is one that an entity just happens to have, such as 
a person’s height. A prototypical attribute is one that most entities 
in a class possess, but not all, such as the assertion that birds can 
fl y. Derived attributes are ones that can be calculated or deduced 
from other attributes. For instance, the cost of a bag of potatoes 
can be calculated from the price per kilogram and the weight of the 
bag. Or, if we know that all primates are mammals and all humans 
are primates, we can deduce that all humans are mammals through 
the rules of Aristotle’s syllogism.

While tables are a concise way of displaying the relationships 
between classes, entities, and attributes, they explicitly capture 
neither all the relevant information and knowledge within a rela-
tion nor the relationships between relations. We need diagrams 
to display these relationships. There are many such diagramming 
techniques and products in the world today, from Tony Buzan’s 

Anne Potter 72 Grove Road 624 4582
Fred Wheeler 4 Meadow Walk 982 3356
Richard Cooper 31 Beech Boulevard 104 3911
Elizabeth Tanner 7 Chestnut Avenue 310 4574
Jackie Butler 25 Orchard Way 955 4395
David Butcher 67 Willow Crescent 109 2661
Jenny Cutler 22 Heather Drive 893 2748

Attribute values

Class name Telephone subscriber

Attribute name Name Address Phone
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mind maps, through conceptual modelling tools like ConceptDraw 
and OmniGraZe, to advanced systems design tools such as Popkin 
Software’s System Architect and Microsoft’s Visio, incorporating 
Terry Halpin’s highly explicit Object-Role Modeling. 

However, there is no formal diagramming technique in rela-
tional logic, for a conceptual model showing all the relationships 
in all knowledge would be incomprehensible to the human eye. It 
can just be visualized with the inner eye, allowing all these rela-
tionships to dissolve in Consciousness, when sheer joy and bliss 
arises. I only draw a diagram to illustrate a point. For instance, the 
relational model of data in its original form doesn’t satisfactorily 
capture generalization relationships. This can be done in a diagram 
like this, using UML notation.

The distinctions between the various types of quadrilateral, 
parallelogram, and rectangle are determined from defi ning at-
tributes: the number of pairs of parallel sides, the equality of 
adjacent sides, and the angle between adjoining sides. (This is the 
British version of this diagram, using the words trapezium and trap-
ezoid in the original meanings given by Proclus in the fi fth century. 
In the late eighteenth century, the meanings of these two words 
were confusingly transposed, and they still are in US English.)

However, it is knowledge in tabular form that best illustrates 
the distinction between metaknowledge and knowledge in rela-
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tional logic. The class name and attribute names in the table on 
page 77, which are italicized, constitute a part of the epistemo-
logical foundation in relational logic, knowledge about knowledge. 
This corresponds to the system catalogue in IBM’s DB2, where I 
fi rst came across this idea. This is the semantic level in relational 
logic, similar to what are mistakenly called ‘data models’ in busi-
ness modelling. This metaknowledge is not knowledge itself. The 
epistemological level shows the semantic relationships between 
our concepts, depending on how we interpret the data patterns 
of our experience. So this level can change from time to time and 
from person to person. The attribute values in such tables as the 
telephone directory on page 77 constitute information and know-
ledge, themselves.

Metaknowledge and knowledge can thus be depicted in exactly 
the same constructs. There is no need for metameta- or metameta-
meta- levels in relational logic, any more than there is in database 
design. So relational logic neatly avoids the problem of infi nite 
regress, which normally disturbs considerations of metalevels of 
knowledge and language.

Dualism, duality, and nonduality
As relational logic provides the foundations or framework for all 
knowledge, it lies beneath the foundations of mathematics. The dis-
covery of paradoxes in Georg Cantor’s set theory at the end of the 
nineteenth century led to a major crisis in mathematics, because 
set is such an elementary concept, vital for bringing order to our 
lives. And if axiomatic mathematical reasoning is to lead to true 
theorems, paradoxes must be eliminated from mathematics and 
deductive mathematical logic. If the axioms are inconsistent, it is 
possible to prove any theorem from them.

So mathematical reasoning must obey Aristotle’s Law of Con-
tradiction, described in his Metaphysics (not the Organum, which 
outlined the basis of syllogistic reasoning). This is how Aristotle 
stated the seventh pillar of unwisdom: “It is impossible for the same 
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attribute at once to belong and not to belong to the same thing and 
in the same relation.” 

This unstated axiom of mathematics is an example of dualism, 
illustrated in this diagram. This shows two opposites, A and ~A, 

with a thick wall between them, 
where A is any being whatsoever, 
rather like the way x represents 
a number in mathematics. In du-
alism, there is thus a separation 
between opposites. In Western 
philosophy, dualism most com-
monly means mind-body dual-

ism. But dualism is far more pervasive than this: it goes to the root 
of the Western mind.

This is essentially a psychological problem. What we tend to 
do in a dualistic mode of living is to identify with A, regarding 

~A as other, maybe even as an enemy, to be afraid of. We are thus 
unable to see the other person’s point of view, or, in the case when 

~A is God, God’s point of view. There is thus a tension or confl ict 
between opposites; in dualism, opposites are regarded as being 
contradictory.

We can most clearly see our dualistic behaviour when countries 
go to war. When politicians believe that God is on their side, they 
are unable to see the point of view of the people they regard as the 
enemy. An obvious example of this is the phrase ‘God bless Ameri-
ca’, with which some American presidents end their speeches. Why 
not ‘God bless everybody’? Doesn’t everyone on this planet deserve 
God’s blessings, whatever they might be?

Yet there is an alternative to war, which we can illustrate with 
a well-known psychological test. An infant is fi rst shown a card 
painted yellow on one side and blue on the other. Then the card is 
held in front of the infant so that she or he can see only the blue 
side, with the yellow side facing the tester. The tester then asks the 
infant, “What colour can I see?”

/ 6/
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At six years of age, the infant generally answers “Blue”. He or she 
cannot see the other’s perspective. Yet at about eight years of age, 
the answer is “Yellow”. The infant has grown into childhood.

Because this tension of opposites can make us feel uncomfort-
able, and because mathematical reasoning, which dominates the 
world of science, is linear, not nonlinear, formal Western reason is 
still at an infantile stage of development. This situation has not been 
helped by the introduction of computer science. For a program is 
essentially a sequence of instructions, not unlike linear reasoning. 
It is amazing that few seem to be able to see that semantic busi-
ness modelling, which truly refl ects the way that we human beings 
think, is nonlinear, giving us a more accurate view of the world we 
live in than mathematics does.

Developing sound foundations for mathematics was the second 
of twenty-three unsolved mathematical problems defi ned by David 
Hilbert in a famous address to the International Congress of Mathe-
maticians in Paris in 1900. However, Kurt Gödel showed in 1931 
that not only is it not possible to prove the axioms of arithmetic 
consistent, it is also not possible to prove all the theorems of arith-
metic to be true by mechanistic reasoning. (He actually proved the 
fi rst result from the second, which is known as the Incompleteness 
Theorem.) Gödel did this by proving the true, paradoxical state-
ment, ‘This formula of arithmetic is not provable’, expressing it in 
the vernacular. Thus the concept of truth, which human beings can 
see with intelligence, is stronger than that of mechanistic proof in 
mathematics.

Gödel’s theorem exposed another signifi cant limitation of linear 
reasoning. As there are assertions in mathematics that can neither 
be proved nor be disproved, is it possible to determine through a 
mechanistic decision procedure whether a particular assertion can 
be proved or not? In 1936, Alonzo Church proved, using the concept 
of recursive functions—functions that refer to themselves—that it 
is not possible to fi nd an algorithm to determine whether a specifi c 
assertion is provable or disprovable.
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In the same year, by developing the notion of what is now called 
the Universal Turing Machine, Alan Turing independently proved a 
similar result. He introduced the notion of computability, showing 
that there are computing tasks that a machine cannot perform. So 
there is an inherent limitation in mechanistic computability, prov-
ability, solvability, and decidability, which we can transcend when 
we focus attention on the capabilities of human beings vis-à-vis 
computers. 

Bertrand Russell observed that paradoxes arise in mathematics 
when totalities are considered, like the set of all sets, and through 
self-referencing statements, like ‘this sentence is false’. So he sought 
to eliminate totalities and self-references through his cumbersome, 
unnatural theory of types. Russell’s major work on the foundations 
of mathematics, the indigestible Principia Mathematica, which he 
wrote with Alfred North Whitehead, sought to establish math-
ematics on sound logical premisses.

But this logistic school was but one way in which mathemati-
cians sought to give their discipline a sound foundation. Morris 
Kline tells us in Mathematics: The Loss of Certainty that mathemat-
ics is founded today on four diVerent schools: the logistic, intui-
tionist, formal, and set theoretic. These address the issue of avoid-
ing paradoxes in diVerent ways, none of which can be regarded as 
fundamental.

Relational logic overcomes all these diYculties; it regards all 
these diVerent schools of foundational mathematics as subclasses 
of being. Because relational logic is a nonaxiomatic, noninferential 
science of reason, it does not need to obey the seventh pillar of 
unwisdom, Aristotle’s Law of Contradiction. This means that in 
relational logic we can regard the concept of set as being more 
fundamental than that of number. In attempting to establish math-
ematics on a sounder foundation, Gottlob Frege took a similar ap-
proach until Bertrand Russell pointed out to him in a famous letter 
written in 1902 that regarding sets as fundamental could not be 
permitted because set theory contains paradoxes.
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What then does consistency mean in relational logic? Well, the 
Concise Oxford Dictionary provides two defi nitions of consistent. 
The fi rst is ‘not contradictory’, contradictory meaning ‘mutually 
opposed’. It is this defi nition that mathematicians and logicians use 
today. The second defi nition is ‘consonant to the same principles of 
thought and action’. It is this defi nition that I use in relational logic.

What I mean by this is that I form all concepts in exactly the 
same way, by examining the similarities and diVerences in the data 
patterns of my experience. So the concepts of space, time, God, 
Universe, human being, paradox, truth, falsity, and so on are all 
formed identically. None is regarded as being special, needing to be 
treated in a diVerent way from the others. Wholeness means that 
all beings are worthy of attention, including all sentient beings, hu-
man or otherwise.

If Western civilization could adopt such a holistic approach to life, 
it would grow out of infancy into childhood and thence into full ma-
turity as a community of divine, liberated, conscious, loving beings.

The fi rst step in freeing ourselves of the egoic mind, which keeps 
us separate from God, Nature, and each other, and thereby in heal-
ing our troubled society, is to 
remove the barrier between the 
opposites, as in this diagram. 
We then move from dualism to 
duality. Duality recognizes the fundamental fact of existence that 
opposites can never be separated; they are like the two sides of a 
coin. Contradiction has become complementarity.

From the point of view of ourselves as individuals or groups, 
we can thereby see both our own and the other’s perspective. It 
is in duality that compassion arises. A familiar example of this is 
John Gray’s best-selling book Men are from Mars, Women are from 
Venus, helping women and men to understand their diVerences and 
so live more harmoniously together.

/ 6/
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Not only this. It is widely recognized today that we human 
beings are not exclusively masculine or feminine. We all display 
characteristics of these opposite tendencies in some proportion or 
other. Psychologists recognize many other opposites, both of which 
are present within us, of which Carl Jung’s concepts of extravert 
and introvert are perhaps the best known.

The fact that the Law of Contradiction is not universally true led 
the physicists to great consternation in the fi rst half of the twentieth 
century. For, as is well known, they discovered that light, in particular, 
and electromagnetic radiation, in general, display contradictory prop-
erties. Sometimes light behaves as a particle, existing in a small region 
of space, and sometimes it behaves like a wave, spread out in space.

To overcome what looked like an absurdity, Niels Bohr introduced 
the notion of ‘complementarity’. As Fritjof Capra tells us in The 
Turning Point, Bohr “considered the particle picture and the wave 
picture two complementary descriptions of the same reality, each of 
them only partly correct and having a limited range of application.”

But there is an even more fundamental contradiction in phys-
ics, which was partially resolved by David Bohm. For the theory of 
relativity and quantum theory display opposite characteristics, the 
former having the properties of continuity, causality, and locality, 
with the latter being characterized by noncontinuity, noncausality, 
and nonlocality.

David Bohm showed that these contradictions could be rec-
onciled by recognizing that relativity and quantum theories are 
abstractions of a deeper underlying reality, which he called the 
‘holomovement’. As he said in Wholeness and the Implicate Order, 
“everything is to be explained in terms of forms derived from this 
holomovement,” which he likened to a fl owing river. It is these forms 
that are manifest in the explicate order, like the waves and ripples 
on the surface of the river, these superfi cial phenomena having no 
independent existence of their own. The river itself, in the impli-
cate order, is the underlying reality, whose “totality is unknown 
(and, indeed, probably unknowable)”.
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These opposites of the implicate and explicate orders lead us 
naturally to ineVable, nondual Wholeness, the union of all oppo-
sites. For the relativistic world of form is the opposite of the form-
less absolute Whole. But it is impossible to escape opposites in the 
world of form; it is, by its very nature, dual. On the other hand, the 
Absolute is nondual: it transcends all opposites.

This third situation is illustrated in this diagram, showing nondual, 
limitless Consciousness embracing all opposites, including nondu-
ality and duality, and science and spirituality. Two have become 
one, the unity in diversity.

Compassion has now be-
come Love, which has no oppo-
site. It is in this nondual state 
that Intelligence can function 
without impediment.

We are now looking at 
the Totality of Existence in a self-refl ective, self-referencing man-
ner, which inevitably leads to paradoxes and self-contradictions, as 
Bertrand Russell pointed out. But rather than rejecting them, as is 
normal in the West, I welcome them. For paradoxes are inherent 
features of the Universe. And unless we accept them, our map-
making cannot possibly produce a true picture of ourselves and the 
world we live in. Studying panosophy thus requires us to follow the 
fundamental maxim of map-making stated by E. F. Schumacher in 
A Guide for the Perplexed: “Accept everything; reject nothing.” 

To continue with this map-making metaphor, when I walk or 
cycle in the wilderness of Norway and Sweden, I use maps that as-
sume that the Earth is fl at. So it is with all the maps of particular 
localities in the world. But if we try to fi t all these local maps to-
gether assuming that the Earth, as a whole, is fl at, it doesn’t work. 
A similar situation arises when developing the Theory of Every-
thing. But we need to make even bigger changes to the world-view 
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that we have been taught by our teachers than our ancestors made 
when they visualized the Earth as a sphere rather than a fl at disk 
with heaven above and hell below.

To change the metaphor, integrating all knowledge into a coher-
ent whole is a little like doing a gigantic jigsaw, but with just one 
problem: the sets of pieces that represent the diVerent cultures 
and academic disciplines come from diVerent boxes. So when you 
try joining all the pieces together, they do not fi t. To get them to fi t, 
we need to make some fundamental changes to the pieces in each 
box. In practice, this means changing the meaning of words, as I 
am doing in this book, like information systems architects do when 
they are developing integrated information systems in business.

In summary, relational logic is not only an either-or logic, it is also a 
both-and and a neither-nor one, covering all possibilities, dualism, 
duality, and nonduality. In contrast to traditional mathematical 
logic, which is mathematics run wild without a fi rm foundation, 
relational logic is simple common sense based solidly on the Truth. 
There is nothing mysterious about this holotropic, noninferential 
system of thought, for we all use it every day in our creative organ-
izing activities.

This is most simply illustrated with Molière’s Le Bourgeois Gen-
tilhomme. M. Jourdain asked his philosophy teacher, “What? When 
I say: ‘Nicole, bring me my slippers, and give me my nightcap,’ is 
that prose?” to which the philosopher replied, “Yes, Sir.” “Good 
heavens!” exclaimed M. Jourdain, “For more than forty years I have 
been speaking prose without knowing it.”

As it is with prose, so it is with relational logic. For many 
thousands of years we have all been using relational logic without 
knowing it. Even Aristotle used relational logic in developing syl-
logistic reasoning. He could not have done otherwise. This is simply 
illustrated by this table, which shows the four types of proposition 
that Aristotle considered.
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All the other concepts that Aristotle considered in developing 
the rules of the syllogism can be arranged in tables in a similar 
manner. This principle can be applied to all our reasoning, for all 
that relational logic does is make explicit what is implicit within 
each of us. It is simply a way of describing the way we organize our 
ideas through classifi cation and association. Relational logic is the 
taxonomy that underlies all taxonomies.

Some may see this approach to learning as a form of idealism, 
postulated by such philosophers as Berkeley, Kant, and Hegel. That 
is, nothing exists except the ideas in our minds. The Berkeleian ap-
proach is splendidly encapsulated by these two limericks, the fi rst 
by Ronald Knox and the second an anonymous reply:

Ronald Knox
There once was a man who said “God
must fi nd it exceedingly odd
if he fi nds that this tree
continues to be
when there’s no one about in the Quad.”
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A All S are P 

E All S are not P 

I Some S are P
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Anonymous
Dear Sir, your astonishment’s odd:
I am always about in the Quad.
And that’s why the tree
will continue to be
since observed by, yours faithfully, God.

The New Age movement tends to adopt such a solipsistic way 
of life, saying that we all create our own reality. So we hear such 
phrases as “we choose our parents” or even “we can choose to live 
forever”, a notion called ‘physical immortality’, popular in some 
circles in the 1980s, and maybe even today.

But the mystical approach to human learning is quite diVerent. 
For in mysticism, all forms dissolve in Consciousness, when even 
the experiencer, the knowing being, disappears. So God cannot 
observe anything any more than a knowing being can. For human 
beings are not created in God’s image, as the Christians believe, 
which we realize when we are in union with the Divine. And then 
we can sense (I have to use some word here) that only ineVable 
Consciousness is real.
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Sharing a Common Vision

h

 hen I worked as a computer consultant for the Kuwait Insti-
 tute of Scientifi c Research in 1982, the fi nance director I was 
working for had a secretary and a personal assistant, both of whom 
came from Lebanon. One was a Muslim and the other was a Roman 
Catholic. So I naturally asked them one day if they both believed 
in the same God. “Yes,” they both replied, “of course.” “But why do 
the Christians and Muslims keep fi ghting each other, then?” I asked. 
They gave no reply.

This little incident well illustrates the fact that even people in 
diVerent religions recognize that there is only one Absolute, which 
is the common ground that we all share. Indeed, of all the beings in 
the Universe, it is only the Absolute, also called Love, Conscious-
ness, and the Truth, which is our common Ground of Being. Even 
our essence as individual human beings, called ‘the soul’, is unique 
to each of us.

So why, oh why, have we human beings been waging holy war 
about the Whole for the past few thousand years? As the psalmist 
asked, “Why do the nations so furiously rage together?” words that 
Handel so magnifi cently set to music in the Messiah. The reason, 
of course, is that the fragmented, egoic mind inevitably leads to 
fear and ignorance if it is not grounded in Intelligence. So, in order 
to make the transition from the self-centred mental-egoic era (me-
epoch) to the cooperative age of universal spirit (us-epoch), we 
clearly need to share a common vision, recognizing that our reli-

W
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gious beliefs, scientifi c theories, economic ideologies, and national, 
political, sporting, racial, and sexual allegiances take us away from 
the Divine, from Wholeness and the Truth.

But what is this common vision, and how can we see and feel it? 
The reason I ask this question is that the Ultimate Cosmic Vision is 
ineVable. It is quite impossible to convey the exquisite beauty of this 
vision through words, just as we cannot describe a brilliant sunset 
in a manner that a listener can see what we can see. At best, all we 
can do is look at another directly in the eye, sharing the immediate 
inner knowing that Love is who we truly are. Words are second best 
here; they are like “a raft used to cross to the other shore or a fi nger 
pointing to the moon”, as Thich Nhat Hanh tells us in his charming 
biography of Shakyamuni Buddha, Old Path White Clouds.

As you are there and I am here, in this chapter I do my best to 
describe this common vision using some words and diagrams, which I 
trust that you can relate to, if not immediately, in the course of time. 
For Albert Einstein said, “the whole of science is nothing more than 
a refi nement of everyday thinking.” In a similar fashion, Stephen W. 
Hawking has said, “if we do discover a complete theory [panosophy], 
it should be understandable in broad principle by everyone, not just 
a few scientists.” But then he went on to say that this ultimate theory 
of science “would be the ultimate triumph of human reason—for 
then we would know the mind of God.” But God does not have a 
mind, as I endeavour to show in this chapter.

Consciousness: Ultimate Reality
Even though the Ultimate Cosmic Vision, also called Conscious-
ness or Wholeness, is ineVable, visible only through insight, I need 
to use words to provide pointers to what I can see, if we are to 
communicate with each other across space and time. I say, “I can 
see,” but in Consciousness there is no I and no seeing; no separate 
entity who can be said to be experiencing Wholeness. Sometimes I 
say that I know, feel, or sense Wholeness, but even these words are 
missing the point.
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Every word I use in this book or when speaking denotes a con-
cept, including Consciousness itself, a principle emphasized by 
Ramesh S. Balsekar in Consciousness Speaks, but by few other mys-
tics. What many mystics tend to do is to say that Consciousness 
or Reality is beyond all concepts. But then they proceed to talk in 
concepts without acknowledging that they are doing so, creating a 
great deal of confusion.

The New Agers are particularly confused on this issue. They 
often criticize people for speaking with intelligence through the 
mind, not from the heart. But such an admonition is a product of 
the mind, creating divisions where there are none in Reality. To 
fully understand Consciousness, our divine Essence, it is necessary 
to unify all opposites, including heart and mind.

So Consciousness does not belong to you or me, to Christ or the 
Buddha, or to anyone else. Consciousness is not an anthropocentric 
concept; it belongs to all beings in the Universe. All we can really 
do here is to say what Consciousness is not, not what it is. This 
is like the process of neti, neti, ‘not this, not that’, in the path of 
jnana-yoga in Advaita-Vedanta, the path of abstract knowledge. It 
is in this way that we can answer the question, ‘Who am I?’, for this 
leads us to the realization that I am Consciousness, or, in the words 
of Nisagardatta Maharaj, “I am That,” the title of a spiritual classic 
by a man with no formal education.

For myself, I have come to this understanding, not by follow-
ing the teachings of Eastern mystics, but by using the semantic 
modelling methods of business information systems architects to 
integrate all knowledge of all cultures and disciplines at all times 
into a coherent whole. The fact that this process leads to Cosmic 
Consciousness can be seen from the Latin root of the word con-
sciousness, which means ‘knowing together with’, the second part 
of the word being cognate with science. It is this experience that 
shows me that Consciousness is the overarching context for all of 
us, not the physical universe, as is widely believed today.
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This has come about not just by an integrative process. What is 
more signifi cant is that I started afresh at the very beginning, free 
of the personal, cultural, and anthropomorphic conditioning that 
prevents Consciousness being revealed as Ultimate Reality.

It is most important here to make a clear distinction between 
Consciousness and the mind. Consciousness is often associated 
with the mind, in both the East and the West. But the program-
mable computer is an extension of the mind, and if we are to tran-
scend the mechanistic mind and so discover what it truly means to 
be a human being, we need to distinguish mind and Consciousness. 
The distinction is illustrated in this diagram.

Mind, as I use the term, refers to structures in the human psy-
che that correspond to symbolic structures in the programmable 
computer. The mind is essentially a store of concepts or mental im-
ages. But the mechanistic mind, like the computer, can do no more 
than rearrange these concepts according to certain specifi ed rules. 
The mind cannot create new concepts that have never previously 
existed. These come into being through thinking, which arises 
from Consciousness, from the Divine, a phenomenon I illustrate in 
a number of diVerent ways in this chapter.

So we cannot know the mind of God, as Stephen Hawking as-
serted, for God is Consciousness, everything there is. Similarly, I 
do not translate the Sanskrit word smriti to mindfulness, as the 
Buddhists do. What the Buddhists mean by this word is ‘paying at-
tention to all mental and physical activities’. But in my experience 
such attentiveness is not a mental activity. It is Intelligence acting 
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in Consciousness, what we can call Awareness, which can see eve-
rything that is happening within and around us. 

The basic issue that we need to understand about Conscious-
ness is that it cannot be understood by the mind. The mind is es-
sentially an analytical instrument; it likes to divide data patterns 
into fragments. But such an activity fails to capture the Essence of 
Consciousness.

To divide Consciousness into seven states, as Maharishi Mahesh 
Yogi does, described in Seven States of Consciousness by Anthony 
Campbell, is an exercise of the mind. Similarly, Barry Long divided 
what he called the ‘terrestrial mind’ into seven levels, in a very 
strange book called The Origins of Man and the Universe. And 
in The Spectrum of Consciousness, the fi rst of Ken Wilber’s many 
books, Ken divides Consciousness into several diVerent levels, hav-
ing studied many traditions on this subject. But every such analysis 
takes us away from Consciousness, from Wholeness. 

It is also vitally important to understand here that Conscious-
ness is not an altered or nonordinary state of consciousness, much 
written about by such people as Charles T. Tart and Stanislav 
Grof. Furthermore, Consciousness is not transient, a notion that 
seems to have arisen from the chapter ‘Mysticism’ in The Varieties 
of Religious Experience by William James, who acknowledged that 
he had never had a mystical experience. Neither is Consciousness 
an event, called a Pure Consciousness Event (PCE) by Robert K. 
C. Forman in The Problem of Pure Consciousness. Indeed, how can 
there possibly be a problem with pure Consciousness? It is only the 
mind that makes problems where they do not exist.

In its transcendent sense, Consciousness is all-inclusive, em-
bracing the individual consciousness of every sentient being in 
the Universe in whatever transient state that being might be. Con-
sciousness is thus beyond compare; it is exactly the same for every 
being in the Universe at any place or time. Indeed, to compare what 
diVerent individuals understand by Consciousness is a violation of 
Wholeness.
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Nondual Consciousness thus transcends the controversy be-
tween constructivism and decontextualism, described by Robert 
Forman in his editorial article in the fi rst issue of the Journal of 
Consciousness Studies in 1994. As Consciousness is ineVable, the 
mystical experience lies beyond all languages and cultures, as the 
decontextualists argue. However, decontextualism is a rather un-
fortunate term, not only because of its length. For while we need 
to be free of all cultural contextual constraints if we are to return 
Home to Wholeness, it is Consciousness that provides the overall 
context for all our lives. Furthermore, Consciousness is not really 
an experience, as I am endeavouring to convey. So to argue that the 
mystical experience is dependent on language and culture, as the 
constructivists do, is absurd.

The subtitle of the Journal of Consciousness Studies is contro-
versies in science & the humanities. But there are no controver-
sies about Consciousness. It is the analytical mind that creates 
confl icts and controversies, which do not exist in Reality. Such 
notions are thus inappropriate for the Paragonian Society, which 
evolution is inevitably leading us all towards. All this might be-
come clearer through the use of two well-known metaphors for 
Consciousness, much used in the literature. 

The fi rst metaphor is an ocean, the vast ocean of Consciousness. 
It is this ocean that leads us to an oceanic feeling of oneness with 
the Cosmos that we experience when all divisions between us and 
the rest of the world disappear. Many have written about this oce-
anic feeling, including Stanislav Grof, Charles T. Tart, and Sigmund 
Freud, prompted to investigate this spontaneous religious feeling 
by Romain Rolland, a French writer who won the Nobel Prize for 
Literature.

Consciousness as an ocean can simply be visualized as a great 
ball of water. We are not only like fi shes in this ocean, we are the 
ocean. So we can rejoice with the mystic poet Kabir when he says, 
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“I laugh when I hear that the fi sh in the water is thirsty.” For we are 
both the fi sh and the water, with no separation between them.

Having said this, we can use the mind to analyse Consciousness 
into diVerent entities. To begin simply, we can divide Conscious-
ness into two parts, recognizing that in doing so we are just exer-
cising the mind. There are several ways of doing this.

For instance, Peter Russell divides Consciousness into the facul-
ty and content of Consciousness. The word faculty derives from the 
Latin, meaning ‘easy’, which is formed from the verb facere, ‘to do’. 
So the faculty of Consciousness is the power or potential behind 
the whole world of form, the content of Consciousness. And when 
we know this in the depth of our Being, we do not need to expend 
any eVort in our activities; they just fl ow easily, without struggle.

Ramesh S. Balsekar makes a distinction between Conscious-
ness-at-rest and Consciousness-in-action. Looking at Conscious-
ness as a great ball of water, we can regard Consciousness-at-rest as 
the Stillness at the centre of the ball and Consciousness-in-action 
as everything else, the currents in the ocean and the waves and rip-
ples on the surface.

Alternatively, we can view the surface and everything beneath 
it as two parts. In this case, the surface represents the world of 
our senses, the physical universe, and the nether regions represent 
the psyche. So materialism leads to superfi ciality, which drives so 
much of society today, afraid to look underneath the surface. But 
those who have the courage to plunge into the depths of the ocean 
of Consciousness discover a world of great profundity, enabling 
them to discover who they truly are.

As the ocean of Consciousness as a whole is just a ball of water, 
it is better to illustrate it with a cone extracted from this great 
ocean, with the base as the surface and the apex the centre of the 
ocean, as is done on the next page. Beside this cone, I have put fi ve 
diVerent levels of existence identifi ed by the ancients, but much 
used in modern times in Ken Wilber’s early writings as ‘the great 
nest of being’.
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This view of Ul-
timate Reality is an 
extension of David 
Bohm’s concept of the 
holomovement, a con-
cept he introduced in 
order to reconcile the 
incompatibilities be-
tween the theory of 
relativity and quan-
tum physics. Bohm likened the holomovement to a fl owing stream, 
on which “one may see an ever-changing pattern of vortices, ripples, 
waves, splashes, etc., which evidently have no independent existence 
as such.”

The holomovement fl ows into the ocean of Consciousness at the 
end of time. The surface of this vast ocean is the physical universe. 
So physicists are not studying the essence of things, the deep un-
derlying structure of the Universe.

In a similar manner, when medical practitioners, including psy-
chiatrists, treat human ailments only from a somatic perspective, 
they are ignoring possible psychological causes and remedies for 
these disorders. There is much beneath the surface of the ocean 
of Consciousness that the psychologists ignore, with the notable 
exception of the transpersonal psychologists.

The centre of the ocean is what the mystics have tradition-
ally focused their attention on. It is the immanent core of the 
Universe, the ultimate Source of everything that exists. It is from 
this Emptiness that Life gives birth to the fullness of the whole 
manifest world of form. It is therefore not correct to say that 
Consciousness is supernatural, as is the tendency in the West. To 
remind you, the word natural comes from a Latin word meaning 
‘to be born’. And what could be more natural than the energy that 
gives birth not only to us, but to all the beautiful creatures we 
see around us?
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It is this divine energy that led John the Evangelist to write in 
the opening words of his gospel, “In the beginning was the Logos, 
and the Logos was with God, and the Logos was God.” As Richard 
Tarnas tells us in The Passion of the Western Mind, John used these 
words “to assist the Græco-Roman culture in understanding the 
Christian mystery”. This meant that he was using the word logos in 
its immanent meaning to “signify the rational principle governing 
the cosmos”, which was how Heraclitus used the word.

So to say “In the beginning was the word” leads to a mundane 
interpretation of John’s words, not a mystical one. For words arise 
only as a secondary eVect of the Logos, as we look at in a little more 
detail later. But this does not mean that the Logos becomes mani-
fest solely in the fi gure of Jesus Christ, as John went on to assert. 
The Logos, which is just another name for Life, is acting through 
each of us every moment of our lives. It is the Logos that is the or-
ganizing principle of the Universe, behind so-called self-organizing 
systems. Indeed, it is the energy that has enabled the underlying 
structure of the Universe to become manifest in my consciousness 
as a non-Aristotelian science of reason.

In the East, what I call Life is sometimes called prana, ch’i, or 
qi, which literally mean ‘breath’. And in the West, Life is most of-
ten called Spirit, the animating or vital principle in sentient beings, 
which derives from spiritus, which also means ‘breath’ in Latin. In 
a similar fashion, the Swedish words for breath and spirit are anda 
and ande, respectively.

On a personal note, the relationship between Spirit and breath 
became crystal clear to me when my mother died in 1993. I was 
with her for the last twenty-four hours of her life, watching her 
breath becoming shallower and shallower until eventually it dis-
appeared altogether as Spirit departed from her body. It was a 
most beautiful and peaceful death, indicating quite clearly to me 
that it is possible to reach such a state of divine tranquillity even 
when we are healthy and full of life.
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However, I have also seen prana associated with light, which leads 
me to the second metaphor I use for Consciousness. This metaphor 
is very common in religious and poetic literature particularly. In-
deed, Jesus of Nazareth used this metaphor when he said, “I am the 
light of the world.” But Jesus was not special in this respect. We are 
all the light of the world when we learn to blow away the clouds 
that impede this brilliant light from shining through us.

But this does not mean that we need to keep light as understood 
by the physicists and the light of Consciousness separate from each 
other. For instance, Peter Russell describes in From Science to God 
how he has been led to the light of Consciousness from his scien-
tifi c understanding of the physical universe.

However, what is not generally recognized is that the light of 
Consciousness is not like the diVuse light of the sun or a light bulb. 
Rather, this all-illuminating light is coherent, like the coherent light 
of a laser. It is the coherent light of Consciousness that enables us 
to view the Universe holographically.

If we are to be as free as possible of all our conditioning, which 
leads us to behave more like our machines than the divine beings 
that we truly are, we need to open up to the blazing, coherent 
light of Consciousness, from which nothing is hidden. I refer to 
this light as collumination, to distinguish it from ordinary diVuse 
light.

Of course, we also need the coherent light of Consciousness 
if we are to disperse the darkness in which we run our business 
and personal lives today. But it is not Consciousness that actually 
enables us to see what is happening to us all today. The word I use 
for this is Intelligence, which is the eyesight of Consciousness. And 
while Consciousness is Cosmic, Intelligence is Divine. Intelligence 
is what is often called in spiritual circles ‘the Witness’.

Intelligence is our ability to see the human condition just as 
it is, free of all pretence and delusions. This is no better illus-
trated than by Hans Christian Andersen’s tale, The Emperor’s New 
Clothes. The child in the story saw the situation just as it was, and 
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naturally exclaimed, “He’s got nothing on!” This is a clear mark of 
natural intelligence.

We all like to think that we have the clear-sightedness of that 
child. But for the most part, we act more like the courtiers and the 
adults in the crowd watching the procession. For it is so much eas-
ier to agree with the consensus, even though we see the falseness 
in the situation, than to express what we see clearly, just as it is. 
Because most of us have had our natural innocence and intelligence 
suVocated and stifl ed by the culture we live in, we largely make our 
homes in a fantasy world of pretence and make-believe, accelerating 
further and further away from Reality as the years go by.

If we are to see that the emperor is wearing no clothes, we 
ourselves need to be entirely naked, for we can see nothing in our 
external world that is not within us. If we are ironclad in heavy ar-
mour, it is quite impossible to know the truth of human existence. 
A state of utmost openness, sensitivity, and vulnerability is thus 
required to take us all into the Paragonian Society.

Transcending our machines
As the computer is an extension of the human mind, we can use 
our understanding of this machine to see how we can become free 



100 i the paragonian manifesto

of our conditioned, mechanistic minds, thus revealing the coherent 
light of Consciousness. This is of the utmost importance, for unless 
we understand the essential diVerences between human beings and 
machines, we cannot reach our fullest potential as human beings; 
we shall just remain as human automata.

So what is a computer? Well, it is a machine for performing the 
task of data processing, well indicated by the Swedish word for 
computer, which is dator. This diagram illustrates the essentially 
simple nature of data processing.

This shows that there are two types of data, active and passive. 
In a computer, both are represented in exactly the same way, as a 
string of binary digits or bits. However, because data processing 
occurs not only within computers, I use the word function from 
mathematics to denote instruction, program, operator, routine, 
process, procedure, and any other synonym of these words. In this 
general sense, a function could be the order-processing function 
of a business, performed by both human beings and machines, or 
the program that actually processes the order, or the multiplica-
tion operator that calculates the cost of an item from its price and 
quantity ordered.

In human beings, the diVerence between active and passive data 
is simply expressed as two types of knowledge, identifi ed by Gil-
bert Ryle in The Concept of Mind: we know how (our skills) and we 
know that (our knowledge).

In a computer, active data is that which actually does the 
processing. Passive data is input to this process, which produces 
data in a diVerent form as output, unless, of course, the function 
merely passes the data through unchanged. Now, because there is 
no essential diVerence between active and passive data, what is 
called ‘active’ can also be the input and output of a function. Com-
pilers, like those for C and Fortran, are the most obvious examples 
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here. They take a program that a human being can understand and 
output a program that can be executed on a machine.

But some programming languages contain the ability to process 
active data within them. These include APL, LISP, and the func-
tional programming languages much loved by academics but not 
used much in business. For instance, in APL, which simply means ‘A 
Programming Language’, there are two system functions, ÿCF and 
ÿFX, which convert active data to passive and vice versa. ÿCF 
converts an APL function into a well-formed character matrix, 
which can be manipulated by a program, and ÿFX converts it back 
into an executable function.

Not that a function already needs to exist. It is quite possible 
in APL for a program to create a completely new function from 
scratch. And as user-written APL functions are syntactically the 
same as primitive functions, programs written in this way can gen-
erate extensions to the language indefi nitely.

APL is an example of what I call a dapple (Dynamically Active 
Procedural Programming LanguagE). Using a dapple, it is possible 
to write a program that acts like a human programmer using an edi-
tor in an Interactive Development Environment (IDE), the modern 
user interface for professional computer programmers. So, in prin-
ciple, using a dapple, it is quite possible for a computer to program 
itself. But could it do this without human intervention?

To answer this question, we need to distinguish two diVerent 
types of active data, generated programs and program generators, 
which we can call active-passive and active-active, respectively, as 
shown in the fi rst diagram on the next page.

 There is a similar distinction in human beings that we can make. 
We can call our developed skills active-passive and our ability to 
develop new skills through thinking and learning active-active, as 
the diagram at the bottom of the next page illustrates.

We can use these diagrams to answer the question that Alan Tu-
ring posed in 1950 in a famous article published in the philosophi-
cal journal Mind: “Can machines think?” It was in this article that 
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Turing proposed what is now called the Turing test to determine if 
an unseen interrogator could tell the diVerence between a human 
being and a machine. In the article, Turing answered his question 
with this sentence, “I believe that at the end of the century the use 
of words and general educated opinion will have altered so much 
that one will be able to speak of machines thinking without expect-
ing to be contradicted.”

These diagrams would seem to support Turing’s assertion. They 
show that our thinking abilities are analogous to program genera-
tors. But then we have to ask the question, “Could a computer pro-
gram itself without human intervention?” Well, Turing considered 
this question by quoting from Ada Lovelace’s brilliant memoir 
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on Charles Babbage’s Analytical Engine, published in 1842. Ada, 
whose father was the poet Byron and whose mother was skilled in 
mathematics, wrote:

The Analytical Engine has no pretensions to originate anything. It 
can do whatever we know how to order it to perform. It can follow 
analysis; but it has no power of anticipating any analytical relations 
or truths. Its province is to assist us in making available what we are 
already acquainted with.

Turing denied that this meant that a machine could not learn and 
think, an opinion he seems to share with many other computer scien-
tists, who still do not understand Ada Lovelace’s brilliant intuitive in-
sights. She was an incredible woman, who would still be ahead of her 
time living in the world today. Ada could see things that neither her 
contemporaries nor modern computer scientists could or can see.

To see why it is impossible for a computer to program itself with-
out human intervention, and therefore without divine intervention, 
we need fi rst to note that every program that exists in the world 
today is part of a long cause-and-eVect chain of programs that go 
back to the invention of the computer itself. But this invention is 
merely the eVect of a previous cause. We can therefore look at 
the whole of evolution through time as a series of cause-and-eVect 
processes. This is what Aristotle did when he reasoned that there is 
an unmoved mover that set oV this entire mechanical process.

But how then did the fi rst computer program come into being, 
or the fi rst horse, or the fi rst fi sh, or the fi rst microbe, or the fi rst 
oxygen atom? For it is the essence of this mechanical process that 
nothing can be output that is not already contained within the in-
put and the function producing the output.

How then does anything new get created that has never existed 
before? Well, the answer is very simple. Because Wholeness is the 
union of all opposites, we need to admit into our reasoning the vi-
tal vertical dimension of time as well as the mechanistic horizontal 
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dimension, as this diagram illustrates. The vertical dimension acts 
like a fountain, constantly issuing energy from our divine Source as 
Life at the centre of the ocean of Consciousness.

That is the essential diVerence between human beings and 
machines. This is why it is possible for human beings to program 
computers, but not for computers to program themselves. Every 
program that has ever been written has come into being through 
the action of God the Creator, including The Blind Watchmaker, 
a program written by Richard Dawkins to show that evolution 
progresses randomly without divine intervention.

And, of course, every work of art, every scientifi c theory, in-
deed anything that we human beings claim that we have created has 
arisen through the action of Life, acting in the vertical dimension 
of time, like a gushing fountain springing up through us. How else 
could Mozart have written his last three magnifi cent symphonies in 
just six weeks in the summer of 1788?

Now to fully understand this, it is necessary to be completely 
free of evolutionary history, in a process of pædomorphosis, as I ex-
plained earlier. In other words, we need to reverse the arrows in the 
diagram above so that we can return to the Source, as illustrated in 
the diagram on the next page.

The vertical dimension in this diagram illustrates the medita-
tion techniques being performed by many millions of people today, 
such as vipassana. But two issues arise from this. First, meditation 
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is a technique and no technique can bring us into union with the 
Divine. Indeed, as we are never for an instant separate from the Di-
vine, meditation techniques that stop the alpha, beta, and gamma 
waves in the brain do not necessarily help here. It is not necessary 
to be an expert meditator to know the Truth, any more than it is 
necessary to be able to play Beethoven’s violin concerto, or to be 
able to run 100 metres in under ten seconds.

Secondly, meditation generally takes place within a particular 
cultural context. But if we are to fully understand the human 
condition, it is vitally important to free the mind completely of 
the past, of all traditions that cloud our vision. That is what the 
horizontal dimension in this diagram illustrates.

Of course, as Wholeness is the union of all opposites, in prac-
tice both the two directions and dimensions of time coexist, as the 
diagram on the next page illustrates. There is then perfect balance, 
with no separation between any opposites.

It might appear from these diagrams that change is solely a 
pushing process. But there is also a teleological eVect, from the 
Greek telos, meaning ‘end’. Ultimately we are all being drawn 
Home to Wholeness. Wholeness is the ultimate fi nal cause, lead-
ing us all to the Omega point of evolution, when Alpha and Omega 
are one.

There is thus no separation between what we might call God’s 
view of the Universe and our own individual view; they are one 
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and the same thing. This does not imply omniscience. Because of 
the holographic nature of the Universe, it is not necessary to un-
derstand every little detail to see the Big Picture. Indeed, as this 
Big Picture becomes clearer and clearer there is less and less need 
to read books or to learn anything. For such activities add nothing 
to the overall picture, which is the exquisitely beautiful sense of 
Wholeness.

Mirroring the Divine in each other
As Consciousness embraces the Totality of Existence, including all 
relationships, what I have written so far in this chapter about the 
Ultimate Cosmic Vision can be discovered by any of us in complete 
solitude. We do not need relationships as such to return Home to 
Wholeness. Indeed, relationships might well get in the way of dis-
covering the Truth.

But not necessarily. As every being in the Universe is essentially 
whole, it is quite possible for every being to mirror every other be-
ing in Wholeness. For me, such mirroring begins with Nature, most 
particularly the wilderness of Sweden and Norway, which remains 
one of the few areas on this planet untouched by human activity. I 
have had a number of spontaneous spiritual awakenings in Nature, 
called satori or kensho in Zen Buddhism, most especially in the 
mountains of Norway. For I fi nd that not only does the essence of 
the mountains, valleys, rivers, lakes, and forests mirror who I truly 
am, but they themselves symbolize my path towards the pathless 
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land, helping me to dissolve whatever conditioning might remain in 
my psyche. Nature, in its natural state, is a wonderful teacher.

However, I have had many other teachers in my journey through 
life. Indeed, everyone I meet teaches me something about myself 
and what it means to be a human being living in the world. But 
those who have taught me the most are those people known as 
enlightened beings, even though Tony Parsons points out in As It 
Is that there is no such entity as an enlightened being. For such a 
hypothetical being is one who has lost the sense of a separate self 
as much as this is possible while living in the relativistic world of 
form. This is the paradox of enlightenment, which can also be 
called Christ Consciousness or Buddhahood. When the nondual, 
coherent light of Consciousness is revealed in all its glory, there 
still remains a trace of ego, which enables us to function in the 
world of form. Even Ramana Maharshi, generally regarded as the 
archetypal saint, would turn when his name was called.

It is such enlightened beings who can help us get in touch with 
the Love and Life within us, energy that we need to dissolve the con-
ditioning that causes us so much suVering. Two men, Nukunu, from 
Denmark, and Vasant Swaha, from Norway, who I regard as my spir-
itual brothers, are especially skilled in this approach, which Nukunu 
articulates in a splendid book, Not Until You Die. I have watched 
them both, in their quite diVerent ways, help their followers to light 
up even when faced with what look like insurmountable diYculties 
in their lives. Sadly, such moments of enlightenment, often accom-
panied by laughter and tears, do not generally last for long. But while 
they do, radiant, divine Love is fully revealed and present.

Such episodes show beyond any doubt that Love is our true na-
ture, revealed when we are free from our mechanistic conditioning, 
which drives so much of our behaviour today. So, in principle, each 
of us can mirror this divine Love in every other human being. This 
does not mean that we are able to enjoy everyone’s company. For as 
Shanti Mayi has said, we can love everyone, but we don’t necessar-
ily like them.
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This means that the ultimate approach to confl ict resolution 
between groups and individuals is to meet in Love, our common 
Ground of Being. This is best done by direct eye-to-eye contact, 
without words, for the eyes are the gateway to God. This is what is 
needed if the wars between the Jews, Christians, and Muslims are 
ever to come to an end. And for this to happen, these monotheistic 
religions will need to abandon the fi rst pillar of unwisdom, the be-
lief that God is other, that human beings can never be unifi ed with 
the Absolute, can never be Whole.

In this respect, it is interesting to note that in Swedish there are 
two words for peace: fred, which means ‘lack of war’, and frid, which 
means ‘inner peace’. So in the Paragonian Society, not only will all 
wars have ceased, but as mystics, we shall have uncovered deep in-
ner peace, which is revealed when we are in union with the Divine.

As awakening individuals, we can support each other to fi nd 
Love and Peace, Life and Freedom, and Wholeness and the Truth 
by coming back to Love as much as possible in daily intercourse. 
For the relativistic world of form is essentially dualistic. So as we 
go about our daily activities we are bound to meet many confl icts, 
which can only ultimately be resolved in nondual Love.

This is relevant not only in our meetings with people of the 
same sex, but also in our relationships with the opposite sex. In 
this respect, there has been a war going on between the sexes for 
thousands of years, which is still far from being resolved. Most 
particularly, as the result of the patriarchal attitudes of the me-
epoch, in which women have often been regarded as second-class 
citizens, the property of men, there is a deep pain in the female 
unconscious.

This collective conditioning has led to much fear between 
women and men, who have lost the capacity to truly love woman 
because of our separation from the Divine. And because woman 
doesn’t feel truly loved, what Barry Long aptly called the ‘fi endess’ 
appears. To any man who has ever experienced the fi endess in his 
partner, the meaning of this word is self-evident.
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The feminist movement is the most obvious reaction to this un-
healthy situation, the word feminism having been coined as far back as 
the 1890s, as the OED tells us. But feminism is just a transitional stage 
between the dualistic me-epoch and the nondualistic us-epoch. For in 
the Paragonian Society, we shall have lost our identifi cation with the 
sex of our bodies, recognizing that our true nature is asexual. For 
God is not a he or a she; God transcends all such categories.

This is not to deny our obvious diVerences. But the polarization 
we see especially in the New Age movement today will be solidly 
grounded in ineVable, nondual Love. For Life emerges within us as 
a female and a male principle, which gives so much joy to life. Let 
us thank God for making us diVerent.

Of course, it is not only our collective conditioning that aVects 
the relationships between the sexes. As is well known, our early 
relationships with parents, siblings, cousins, and other relations and 
friends can also have a profound eVect. Furthermore, as Stanislav 
Grof explains in The Holotropic Mind, we all have perinatal experi-
ences and some have prenatal traumas, both of which can deeply 
aVect our relationships as we grow into adulthood unless we bring 
them into the full light of Consciousness, where they can be exam-
ined and healed.

Furthermore, our cultural conditioning can also cloud our 
ability to mirror the Divine in each other. Most particularly, if we 
are to use our sexual diVerences as a gateway to God, we need to 
be free of traditional religious attitudes towards sexuality. Like 
Adam and Eve, we need to learn to be naked with each other, both 
physically and fi guratively, and not be ashamed. In this respect, 
it is interesting to note that those who practise social nudity call 
themselves naturists. Even though this can lead to obsessiveness, 
this term does indicate that it is quite natural to be naked when 
swimming or sunbathing with our fellows, for in Reality there is no 
separation between any of us.

We still have much to learn if we are to overcome the sexual 
conditioning of both East and West. For instance, Augustine of 
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Hippo tells us in Confessions that he prayed as an adolescent, 
“Grant me chastity and continence, but not yet.” Augustine’s writ-
ings have had a major infl uence in Christianity, inducing in us a 
sense of guilt about our sexuality, which must be repressed rather 
than being expressed naturally and healthily. For our potent sexual 
energies are just a natural manifestation of the Life within us.

Yet this separation between sexuality and spirituality is not 
just a Western phenomenon, as this line from one of Kabir’s poems 
indicates all too well: “And who has ever taught love to fi nd bliss in 
renunciation?”

In Not Until You Die, Nukunu Larsen suggests that the empha-
sis on celibacy in many spiritual traditions has more to do with 
social than spiritual reasons. In early patriarchal societies, a man 
had to decide early in life whether to develop his spirituality or 
marry and become a householder, fully occupied with supporting 
a large family. But if the sadhus and sannyasins had been allowed 
to express their sexuality freely, they would have been a threat to 
families, the fundamental unit in any human society. So the belief 
arose, “You cannot be enlightened if you indulge in sex.”

But not all religions have had such a schizoid approach to spir-
ituality and sexuality. For instance, Louis William Meldman tells 
us in Mystical Sex that the unifi cation of the female and male prin-
ciples in sexual intercourse has long been practised as a spiritual 
exercise in Taoism and in the Tantra schools of both Hinduism and 
Buddhism.

As the result of such Eastern teaching, in recent years the 
West has been discovering that spirituality and sexuality are not 
incompatible with each other, most especially through the tantric 
workshops that are mushrooming in spiritual circles. There are also 
many books, videos, and tapes teaching that impersonal, physical 
lovemaking can lead us directly to the Divine, as such books as 
Osho’s From Sex to Superconsciousness, Barry Long’s Making Love, 
Margo Anand’s The Art of Sexual Ecstasy, and David Deida’s Find-
ing God through Sex indicate all too clearly.
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But even though such books, videos, and workshops are do-
ing a fi ne job in helping us overcome our fear of intimacy, there 
is a danger in such teachings. If there is too much emphasis on 
technique and ritual, on what is ‘right’ or ‘wrong’, this can be an 
inhibitor. Furthermore, to approach divine lovemaking, which is a 
sacred meditation, with any fi xed ideas about what it means to be 
a woman or a man, as some particular teacher might be advocat-
ing, can create tensions and confl ict, especially if our particular 
natural energies do not fi t the model being proposed. For no ideal 
or technique can lead us to complete union with the Divine, when 
a woman and a man become unifi ed in blissful nondual Love and 
Consciousness.

Some scientifi c and medical implications
Having looked briefl y at some of the practical ways in which our 
relationships with each other can make the unifi ed relationships 
theory real in our experience, we now need to look at some of the 
implications for science and medicine of recognizing the fact that 
Consciousness is Reality. In panosophy, the basic concepts that 
emerge from Consciousness are not the fi re, air, earth, and water of 
the ancients, or the space, time, mass, and energy of the physicists. 
Rather, the four basic concepts in panosophy and relational logic 
are form, structure, relationships, and meaning.

I do not just mean superfi cial structures here. Structures have 
an innate essence, from the Latin word esse meaning ‘to be’, which 
determines their essential nature. The essence of structures can 
easily be demonstrated with the collection of A’s in thirty diVerent 
fonts on the next page. We human beings can see that there is a 
certain ‘A-ness’ about these characters, which enables us to see the 
commonality amongst them, diVerent as they are.

However, when I ran an experiment to see how many of these A’s 
my optical character recognition (OCR) program would recognize, 
it managed only twelve: 40%. I suspect that even the most advanced 
OCR program would have diYculty in reading all these A’s. The 
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reason for this is that these forms have a deep underlying essence, 
which resonates with our understanding of what the letter A looks 
like. We can immediately see forms as wholes, without any need for 
pattern recognition algorithms, which computers must resort to.

As it is with simple letters, so it is with human faces, which we 
are able to recognize without any diYculty, complex as they are. 
And, going even deeper, all sentient beings have a living essence, 
called ‘the soul’ in human beings, which determines our unique-
ness. This does not mean that the soul survives death or is reincar-
nated. For the soul, like everything else in the world of form, is just 
an abstraction from Consciousness, with no separate existence. 
Beyond the soul are the female and male principles, which we share 
with others of the same sex. Ultimately, the Essence of the Uni-
verse as a whole is the Absolute, which is Emptiness or Void, called 
shunyata in Buddhism, transcending and embracing the essences of 
all individual beings. That is Ultimate Reality.

It is out of this Emptiness that the fullness of the Cosmos 
emerges. As some mystics point out, the Absolute also has the 
quality of utter blackness, paradoxically the Source of the blaz-
ing coherent light of Consciousness. Trying to make sense of the 
paradoxes of modern physics, some physicists are calling Ultimate 
Reality the ‘quantum vacuum’, recognizing its similarity to the 
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Buddhist Void, but still keeping science and religion separate from 
each other.

The Essence of the Universe exists prior to being and beyond 
the individual human soul, a notion encapsulated in the word 
presence, which derives from the Latin word præesse, consisting of 
two parts, præ, ‘before’ and esse, ‘to be’. So presence literally means 
‘before being’ or ‘prior to existence’. So we are present when we are 
in union with the Divine and act from this Space. This present is 
the gift provided by the Datum of the Universe, that which is given. 
The roots of our language help us reveal the fundamental Truth, 
which has been lost in the West today.

David Bohm has used the archæology of language to make another 
important point here. A theory is not a collection of words and other 
symbols written on paper or stored electronically, as is widely be-
lieved. The word theory derives from the Latin word theoria, ‘a spec-
tacle’, cognate with theatre. So a theory is a form of insight, a mental 
image that we can watch with Intelligence. But this mental image is 
not separate from the heart, from intuition. It is solidly grounded in 
the Divine, in the Truth. Thus panosophy, the Theory of Everything, 
is primarily a holographic form of insight, not symbolic knowledge 
of how the world is. The book that you are reading now is but one 
expression of this insight, which is present within us all.

This view of theories was understood by Albert Einstein, who 
described his creative process in a famous letter to Jacques Had-
amard, published in The Psychology of Invention in the Mathemati-
cal Field. Einstein wrote, “The words or the language … do not seem 
to play any role in my mechanism [sic] of thought … Conventional 
words or other signs have to be sought for laboriously only in a 
secondary stage.”

Philip J. Davis and Reuben Hersh make a similar point in The 
Mathematical Experience. While mathematicians present their 
work in a well-ordered fashion, the creative processes that lead 
to these results are “mostly a tangle of guesswork, analogy, wish-
ful thinking and frustration”, in the words of Gian-Carlo Rota in 
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the Introduction to this book. Studying panosophy has these cha-
otic characteristics and many more. But because panosophy is the 
Theory of Everything, it is able to say why this is so.

The essence of structures is another distinguishing feature be-
tween human beings and machines. As sensitive beings we can be 
moved by evocative music or a beautiful landscape and sense the 
deep structure of language, fi rst investigated by Noam Chomsky. 
When we experience ourselves as nothing more than machines, we 
see the world merely as clockwork, which sadly is still the predomi-
nant scientifi c world-view. No pattern-recognition or data-mining 
algorithms can possibly sense the deep patterns that underlie the 
Totality of Existence.

Charles Darwin was deeply distressed by the mechanism of 
science, out of touch with its divine Essence. He wrote in his auto-
biography, “My mind seems to have become a kind of machine for 
grinding general laws out of large collections of facts … The loss of 
these tastes is a loss of happiness, and may possibly be injurious to 
the intellect, and more probably to the moral character, by enfee-
bling the emotional part of our nature.” But this alienating situation 
is beginning to change. Even in business, there is a growth of intui-
tive feeling, although it is often not able to be fully expressed.

As there is nothing in the Universe except structure-forming re-
lationships, whether these be physical or nonphysical, all change 
must come about through the action of these relationships. Struc-
tures are thus energetic, the energy coming from the synergistic 
relationships between the forms, a unifying notion that was given 
to me by David Bohm when I fi rst met him in November 1980, 
just a few months after abandoning my business career. As fi elds in 
Western science, including Rupert Sheldrake’s concept of morpho-
genetic fi elds, are just a special type of relationship, we can better 
call the Theory of Everything a unifi ed relationships theory rather 
than a unifi ed fi eld theory, as Albert Einstein did.
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The capacity of a structure to eVect change is determined by its 
signifi cance in the context and situation that it fi nds itself in. This 
is fi rst of all a qualitative, semantic issue, and only secondarily a 
quantitative one. So in panosophy, energy is associated with meaning 
rather than mass, as is implied by Einstein’s famous equation E = mc 2. 
For instance, the electricity that enters our homes cannot provide us 
with heat and light as it is; it needs to be transformed before it can 
be used in this way, a transformation that is essentially semantic.

How much meaning this book has, and hence its ability to eVect 
change, depends on the readiness of readers to undergo the trans-
formation described in this book. In this respect, even though I am 
meeting today an increasing number of people who can resonate 
with what I am writing in this book, I am very well aware how 
diYcult it is for radically new world-views to be assimilated into 
consciousness.

For instance, shortly after Edmund Halley, of Halley’s comet 
fame, published Isaac Newton’s Principia, a student in Cambridge 
said of Newton as he passed him in the street, “There goes the man 
that writt a book that neither he nor any body else understands.” 
Then there is the well-known story of Arthur Eddington. A jour-
nalist interviewing him is reputed to have said, “I hear that you are 
one of only three people who understand the theory of relativity,” 
to which Eddington replied, “Oh! Who is the third one?” And each 
time I met David Bohm during the 1980s, I asked him who else un-
derstood his theory of the implicate order, and each time he could 
not give me any names.

Nevertheless, this manifesto is just simple common sense, which 
we all share underneath our mechanistic conditioning. So when we 
see that any transformational activity is essentially semantic, not 
mathematical, the cultural transformation that we are witnessing 
in the world today will lead to radical changes on how we relate to 
each other, to Nature, and to God. By developing such a holistic, 
integral world-view, our lives can thus become more meaningful, 
satisfying, and joyful.
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We can see the importance of including relationships in our 
scientifi c studies if we look at the root of the word interesting. 
This word has a Latin root that means literally ‘between beings’. So 
reductionist scientists who ignore these relationships are throwing 
the interesting connections away! One reason why scientists often 
ignore these fascinating facts is that relationships lead to wholes 
that are greater than the sum of their parts, a synergistic situation 
that cannot satisfactorily be captured in quantitative mathematical 
or economic terms.

Recognizing that structural energy is meaningful implies that 
more quantitative energy is not necessarily more eVective. For in-
stance, when we are cooking, it is important to get the temperature 
just right for what is being cooked. Too high a temperature could 
well result in a burnt oVering. And when we engage in divine love-
making, our energies might well vary from the passionate to the 
sublimely subtle, all of which helps us to come into union with the 
Divine with our sexual partner.

But it is a misconception to say that structural energy has no 
source, as David Bohm suggested when I met him in 1980. The ul-
timate source of all this energy is our divine Source, emanating as 
Life, Spirit, and the Logos. 

We can thus see the third pillar of unwisdom for what it is. There 
is widespread belief in the West that Life is a property of matter, 
specifi cally the DNA molecule, which emerged about three and a 
half billion years ago. This belief is nowhere made clearer than in 
the title of James D. Watson’s book, written to mark the fi ftieth an-
niversary of his joint discovery with Francis Crick of the structure 
of DNA, DNA: The Secret of Life.

This fundamental scientifi c belief is refl ected in our language. 
The word biology was coined in German by the naturalist Gottfried 
Reinhold Treviranus in 1802 from the Greek words bios, meaning 
‘life’, and logia, meaning ‘discoursing’. So biology is literally the sci-
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ence or study of life. But what biologists study is forms of life, not 
Life itself. For Life itself is invisible to the physical senses, arising 
directly from the Absolute. So it would be more accurate to call 
biology ‘biomorphology’, the additional morpheme deriving from 
the Greek morphe, meaning ‘form’.

This means that it is not the case, as Charles Darwin and his 
successors believed and believe, that evolution progresses without 
divine intervention. Everything that exists in the manifest world 
of form has come into existence through the action of God the 
Creator, organizing all forms, structures, and relationships into a 
beautiful diversity of coherent wholes. Knowing this, we can heal 
the confl ict between the Creationists and the Darwinists.

We can thus see that there is no point in searching for life on 
Mars or anywhere else in outer space. For instance, the mission of 
the SETI (Search for Extraterrestrial Intelligence) Institute is “to 
explore, understand and explain the origin, nature and prevalence 
of life in the universe”. But life is not ‘out there’. The search for 
extraterrestrial intelligence is thus doomed to fail because any hy-
pothetical intelligent being in another part of the physical universe 
would know that Intelligence is divine, and would not bother trying 
to communicate with beings who did not know this.

Which brings us to the second pillar of unwisdom. It is a fun-
damental misconception to think that we shall “unlock the secrets 
of the universe” and discover the origins of humanity by sending 
multibillion-dollar telescopes into the sky, which is a primary goal 
of NASA’s Origins Program using the Hubble Space Telescope. We 
can only discover who we truly are as human beings through self-
knowledge, by turning the attention inwards rather than outwards. 
And this endeavour does not cost a cent or a penny.

At the other end of the scale, another fundamental misconcep-
tion is the belief that “Scientists have found that everything in the 
Universe is made up from a small number of basic building blocks 
called elementary particles, governed by a few fundamental forces,” 
as CERN’s website tells us. This atomistic philosophy has a long 
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history, going back to Leucippus and Democritus some 2,400 years 
ago. As Encyclopædia Britannica tells us, it was Democritus who 
named the “infi nitely small building blocks of matter atomos, mean-
ing literally ‘indivisible’, about 430 bc”, articulating the beliefs of 
his teacher, Leucippus.

Even though Ernest Rutherford showed in 1911 that the atom 
is not actually indivisible, but consists of a nucleus and orbiting 
electrons, the belief persists in the existence of a fundamental 
particle that cannot be further subdivided. Indeed, this belief is 
so strong among the 13,000 particle physicists around the world 
that they have persuaded governments to build them multimillion-
dollar particle accelerators, which they use to study the properties 
of and interactions between the multitude of subatomic particles 
that have been discovered in the past one hundred years. At the 
time of writing, the hunt is on for a ‘Higgs boson’, supposedly a par-
ticle or set of particles that give everything in the physical universe, 
including us, mass.

There seems to be no limit to this tomfoolery. For as soon as 
one group of scientists claim to have found the ultimate particle, 
another group will come along to try to prove them wrong. There 
is no end to this process. It was this insight that led me to abandon 
physics as a seventeen-year-old. It was quite clear that studying 
physics could not lead me to Wholeness and the Truth.

Yet it is interesting to note that the standard model of fundamen-
tal particles and interactions published by the Contemporary Physics 
Education Project (CPEP) contains tables just like the basic construct 
in relational logic. The diagram on the next page shows just one of 
these tables, indicating that all of us, including the particle physi-
cists, use relational logic in our everyday activities. Even in physics, 
mathematical measurement is secondary to semantic structures.

Regarding the fourth pillar of unwisdom, one of my favourite 
quotes is by Joseph Weizenbaum, who said in Computer Power and 
Human Reason that physicians are increasingly becoming “mere con-
duits between their patients and the major drug manufacturers”.
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This happens, of course, because medical students are taught 
to view human ailments solely from a somatic perspective and be-
cause corporate America is relentlessly pursuing economic growth, 
no matter what the consequences for the health and well-being of 
planet Earth and its inhabitants. It is therefore not surprising that 
there are so many mentally and physically sick people in the world 
today. Indeed, there are probably far more iatrogenic disorders 
than most physicians are willing to admit to.

Yet beneath the ocean of Consciousness are a multitude of non-
physical energies, some of which are pathological, while others are 
healing, ultimately emanating from the healing power of Life itself. 
And today there are a growing number of therapists and alternative 
practitioners who are availing themselves of these healing energies 
in their treatments.

Studying panosophy is a healing process, leading to utmost 
Wholeness. This does not necessarily mean that panosophers are 
constantly in perfect health, for perfection is the union of perfec-
tion and imperfection. But what it does mean is that panosophers 
can see the whole of evolution from beginning to end and thus see 
their own individual lives in the context of the Whole. And this 
leads to a sense of self-acceptance, which in itself is wonderfully 
healing, as many mystics and therapists teach today.
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So when scientists and medical practitioners learn to study 
panosophy, we should see a marked increase in the health and well-
being of us all. In this respect, it is important to note that pano-
sophy is a discipline of the utmost generality, in contrast to the 
specialities of science and medicine today. Specialists are people 
who know more and more about less and less, eventually knowing 
everything about nothing. Panosophers, on the other hand, know 
less and less about more and more, eventually knowing nothing 
about everything. So to be Whole, specialists need to be panoso-
phers, and vice versa.

Admitting Life into science enables us not only to create a vital, 
life-enhancing science in contrast to the repressive, life-denying sci-
ence of today. We can also create a scientifi c method that produces 
knowledge that corresponds to all our experiences, from the mysti-
cal to the mundane.

This means that we need to abandon the claim that for know-
ledge to be scientifi c it must be capable of making predictions, for 
the ability to make predictions assumes a mechanistic world, one in 
which the future is like the past. Scientifi c method today therefore 
does not allow anything radically new to emerge, a critical situa-
tion in these rapidly changing times.

Relational logic is a scientifi c method that is open to all possi-
bilities, which can be seen as the latest development in the modern 
approach to developing scientifi c knowledge. We can say that Roger 
Bacon, a thirteenth-century English friar, known throughout Eu-
rope as Doctor Mirabilis (‘Wonderful Teacher’), was the founder of 
post-Aristotelian scientifi c philosophy. Bacon, who sought to build 
a vast encyclopædia of all the sciences known at his time, empha-
sized, as does panosophy, that if knowledge is to be valid, it must 
be based on human experience. Inevitably, the church authorities 
felt threatened by Bacon’s ideas, and he was condemned to prison 
for ‘suspected novelties’ in his teaching.
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Three hundred years later, Galileo Galilei and his contempo-
rary, Francis Bacon, further developed scientifi c method with their 
respective emphasis on experimentation and the principle of induc-
tion. The scientifi c principle of induction, to be distinguished from 
the mathematical principle of induction, says that we can develop 
generalized statements from particular observations.

However, the eighteenth-century philosopher David Hume 
pointed out that the method of induction could never lead to cer-
tain scientifi c knowledge, no matter how many observations were 
made. This led to a major crisis in science, which was partially 
resolved by Karl Popper in the twentieth century. Popper, who saw 
the growth of scientifi c knowledge in an evolutionary manner, said 
that while we cannot verify scientifi c knowledge with absolute cer-
tainty, what we can do is falsify what we believe to be true. This 
would lead to an anomaly, which could be resolved by developing a 
new theory that could accommodate all these observations.

However, Alan F. Chalmers pointed out in What Is This Thing 
Called Science?, a standard university textbook, that all observa-
tion statements are theory-dependent. So an observation that ap-
parently falsifi es a theory may not do so because the theory on 
which it is based is fl awed.

Thomas S. Kuhn introduced the next step in the evolution of 
scientifi c method in The Structure of Scientifi c Revolutions, fi rst 
published in 1962. Kuhn made a clear distinction between normal 
science and scientifi c revolutions, when a paradigm shift or change 
takes place. Normal science “means research fi rmly based upon one 
or more past scientifi c achievements, achievements that some par-
ticular scientifi c community acknowledges for a time for its further 
practice”. And “at times of revolution, when the normal scientifi c 
tradition changes, the scientist’s perception of his environment 
must be re-educated—in some familiar situations he must learn to 
see a new gestalt.”

This book created quite a stir among the scientifi c community 
because Kuhn pointed out that scientists were not quite as rational 
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and objective as they thought. What is regarded as science results 
from the social consensus of scientists working within a fi xed 
structure, which cannot be questioned.

Imre Lakatos then took this relativistic and structural approach 
to scientifi c method to suggest that research programmes have at 
their heart a hard core that cannot be challenged. Anyone who at-
tempts to modify the hard core opts out of the research programme, 
thereby becoming a social outcast. The belief that the physical uni-
verse is the primary reality and that consciousness is an epiphenom-
enon provides the hard core for normal science today. The tyranny of 
democracy is just as strong within science as within society at large.

Paul Feyerabend, a friend of Lakatos, objected strongly to this 
idea of fi xed structures, pointing out that they could inhibit the 
growth of knowledge and understanding. This is what he wrote in 
Against Method:

It is clear, then, that the idea of a fi xed method, or of a fi xed theory of 
rationality, rests on too naive a view of man and his social surround-
ings. To those who look at the rich material provided by history, and 
who are not intent on impoverishing it in order to please their lower 
instincts, their craving for intellectual security in the form of clarity, 
precision, ‘objectivity’, ‘truth’, it will become clear that there is only 
one principle that can be defended under all circumstances and in all 
stages of human development. It is the principle: anything goes.

But, as Feyerabend pointed out in the preface to his book, the 
anarchistic principle that ‘anything goes’ does not apply to life in 
general. Such principles can only be looked at within “the concrete 
research situation they are supposed to aVect”.

The next major development in the evolution of scientifi c 
method was introduced by Ken Wilber in Eye to Eye: The Quest 
for the New Paradigm. Ken developed his method in an attempt 
to unify our inner and outer experiences, both rationality and 
mysticism. To do this, he identifi ed three modes of knowing, 
which have “access to real (experiential) data in their respective 
realms—to sensible data, intelligible data, and transcendental 
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data”. These correspond to the eyes of body, mind, and spirit, 
respectively.

He then suggested that valid data accumulation in any realm has 
three basic strands:

1. Instrumental injunction. This is always of the form, “If you want 
to know this, do this.”

2. Intuitive apprehension. This is a cognitive grasp, prehension, or 
immediate experience of the object domain (or aspect of the ob-
ject domain) addressed by the injunction; that is, the immediate 
data-apprehension.

3. Communal confi rmation. This is a checking of results (apprehen-
sions of data) with others who have adequately completed the 
injunctive and apprehensive strands.

But this is over-complicating the issue. The experiment in learn-
ing that I outlined in the previous chapter, and which I describe in 
full in my forthcoming book IneVable, Nondual Wholeness, pro-
vides a much simpler approach to human learning.

As already mentioned, relational logic contains a hard core, 
which consists of just two statements: ‘Wholeness is the union of 
all opposites’ and ‘The underlying structure of the Universe is an 
infi nitely dimensional network of hierarchical relationships.’ But 
these statements do not impede the growth of knowledge in any 
way, because they are true in all possible worlds. So in panosophy, 
anything goes. It is an anarchistic approach to learning, for the 
word anarchy comes from a Greek word meaning ‘without a chief 
or head’. There is thus complete freedom to learn how and what 
we are guided to learn, without any rules or authorities trying to 
implant the seven pillars of unwisdom within us.

It is not quite true that panosophy introduces a new gestalt or 
paradigm. For gestalt means ‘form’ in German and paradigm has 
a Greek root meaning ‘pattern’. But the Ultimate Cosmic Vision, 
which we all share, is a seamless, formless continuum, embracing all 
patterns, but without any structure itself. And while there is, as yet, 
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no consensus for panosophy, as Ken Wilber demands from his third 
strand of learning, there is a widespread consensus among spiritual 
seekers that Consciousness is all there is, the only true Reality.

Furthermore, while panosophy does not make any predictions in 
a quantitative manner, like predicting a solar eclipse, it does show 
that all the strands of evolution are about to converge in a great 
synthesis, not only within individuals, but within the collective, as 
Pierre Teilhard de Chardin prophesied.

This prophecy is entirely in keeping with the view of evolution 
described by Jan Christiaan Smuts in Holism and Evolution. Smuts, 
a South African statesman, philosopher, and general, coined the 
word holism to mean “the gradual development and stratifi cation of 
progressive series of wholes, stretching from inorganic beginnings 
to the highest levels of spiritual development”. And that is exactly 
what is happening in the world today. My etymological dictionaries 
do not say whether health, whole, and holy from German and holism 
from Greek have a common root, but I guess that it is quite possi-
ble. For both languages are members of the Indo-European group.

In another remarkable book, Cosmic Consciousness, published 
in 1901, Richard Maurice Bucke prophesied that, one day, “Church-
es, priests, forms, creeds, prayers, all agents, all intermediaries 
between the individual man and God will be permanently replaced 
by direct unmistakeable intercourse.” So we are moving towards a 
world where our spiritual inquiries will be seen as the basis for all 
scientifi c research, free of the moralistic teachings of the religions 
during the past few millennia.

There is therefore nothing whatever that we can do to prevent 
evolution leading us into a loving, peaceful global society, no mat-
ter how much the fearful, egoic mind might struggle to prevent 
such a harmonious society coming into being. It is love that will 
give the word globalization a positive connotation rather than the 
negative one it has today. For globalization is a natural evolutionary 
phenomenon, which we cannot avoid. Small may be beautiful, but 
Wholeness is magnifi cent.
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The Sharing Economy
If the global economy truly mimicked Nature, there would be no 
money in any form whatsoever. For the animals and plants do not 
ask, “What can I get in exchange from those I give to?” They give 
freely without any expectation of any return, without any consid-
eration for the ego, which drives human trade in particular, and 
virtually all other social intercourse in general.

Money is undoubtedly the strangest invention that we human 
beings have ever manifested. We have arranged things in such a 
way that without money we are limited in what we can do in the 
world, even preventing people from growing or obtaining food for 
their daily needs in extreme cases. So it would seem sensible to 
have an infi nite supply of money so that all can fulfi l their essential 
needs and reach their fullest potential as human beings. But if that 
happened, money would cease to have any value and it would lose 
even its measuring capability. So despite the trillions of dollars that 
are sloshing around the fi nancial markets every day, many people 
in both the developed and the less developed countries are living 
below the poverty line.

It is the fi rst pillar of unwisdom that is the basic reason for this 
unhealthy situation. When we regard God as other, we become sep-
arated from our immortal Ground. And because we do not know 
that death is an illusion, we create false immortality symbols as a 
substitute for Reality to assuage our fear of death.

In the early years of human existence, it was the beliefs, myths, 
and rituals of the major religions of the world that provided these 
immortality symbols, most particularly, in the East, the belief in 
reincarnation, and, in the West, the belief in everlasting life after 
death.

Today, the primary immortality symbol in the world is money, as 
Ken Wilber points out in Up from Eden. We live in a society where 
people’s sense of security and identity in life is based on structures 
that are obsessively driving humanity to extinction before we have 
realized our fullest potential as a species; an existential double 
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bind. We cannot make fundamental changes to the global economy, 
because many are too frightened to do so. But we cannot not build 
the Sharing Economy, because if we do not, we shall drive humanity 
to an early grave.

We can see quite clearly that money is an immortality symbol 
when we look at the tower blocks that banks build in the centre of 
major cities. As James Robertson points out in Future Work, these 
buildings play a similar role in society today to the cathedrals that 
dominated the centres of medieval cities. Both serve to reinforce 
our belief in immortality symbols: in the Middle Ages, the notion 
of a personal God, and today, money.

As James goes on to say, “The theologians of the late middle 
ages have their counterpart in the economists of the late industrial 
age. Financial mumbo-jumbo holds us in thrall today, as religious 
mumbo-jumbo held our ancestors then.”

This situation was tragically brought home to us all on 11th 
September 2001, when two hijacked planes crashed into the twin 
towers of the World Trade Center in New York. This was clearly 
an attack not just on people and property, but on the immortal-
ity symbols that these towers represented. Because immortality 
symbols take on absolutist values, we thus saw the eVects of a 
holy war, in this instance between religious and economic funda-
mentalism.

So how can we resolve the double bind that humanity fi nds it-
self in today? Well, as I am endeavouring to show in this book, this 
can only happen as the result of a miracle that will sweep away all 
the fears and delusions that arise from our separation from God, 
Nature and each other. However, we can help this miracle come 
about by reminding ourselves of these ‘immortal’ words of John 
Donne:

No man is an Island, entire of itself; every man is a piece of the Con-
tinent, a part of the main; if a clod be washed away by the sea, Eu-
rope is the less, as well as if a promontory were, as well as if a manor 
of thy friends or of thine own were; any man’s death diminishes me, 
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because I am involved in Mankind; And therefore never send to know 
for whom the bell tolls; It tolls for thee.

To express this another way, it is vitally important to note that 
there is no such thing as society outside of us. We are all the em-
bodiment of society, travelling in the same boat; we sink or swim 
together. This is not a matter of the workers uniting against the 
ruling classes, as Marx and Engels claimed. No matter what our 
background or position in society, we all need to work harmoni-
ously together with a common vision. It is both selfi sh and imprac-
tical to seek a quiet spot on Earth where we can sustain our lives 
after the apocalypse, as some are planning today.

We can liken the critical situation we all face to the sinking of the 
Titanic. When this great ship was built, it was believed that it was 
unsinkable. Even when the ship was beginning to sink, few believed 
that it would go down, so the fi rst lifeboats to leave were only half 
full.

A similar air of hubris surrounds the global economy today, 
especially in the USA. There are, of course, many organizations 
attempting to make running repairs to the Titanic as it sinks, and 
many communities have taken to the lifeboats to build life-enhanc-
ing local economies.

However, worthy as these initiatives are, they do not go to the 
root of the problem. What we urgently need to do is go back to the 
drawing board and rebuild the infrastructure of society on Love 
and the Truth so that those people who want to be rescued can 
be provided with a life-enhancing environment that will empower 
them to realize their highest potential as human beings.

Sadly, many people may prefer to go down with the Titanic 
rather than be rescued to live life fearlessly, freely, creatively, and 
joyously. Given this perilous predicament, it is vitally important 
to show people that it is quite safe to jump oV Titanic into the 
ecstatic unknown. To do this we need to build a Carpathia, which 
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eventually came to the rescue of the passengers in Titanic’s life-
boats, given the understanding that Carpathia is just another ship, 
destined to sink eventually.

This metaphor could well raise another signifi cant issue in 
the American Bible belt. Nicolae Carpathia is the name of the 
Antichrist in the best-selling Left Behind series of apocalyptic 
novels by Tim LaHaye and Jerry B. Jenkins. Yet the passengers on 
the Carpathia will not be anti Christ or anti anything else. They 
will simply be for nondual Love and Peace, Life and Freedom, and 
Wholeness and the Truth; indeed, for everything that makes life 
worth living.

So, what to do? How can we build Carpathia, a global economy 
that can provide everyone with their basic needs and empower all 
to reach their highest potential as human beings? Well, the highly 
popular movie The Matrix, which provides a powerful allegory 
of our times, tells us exactly what must happen. When we were 
children, most of us were fed the blue pill by the various authori-
ties in our lives. Yet, as the movie shows, if we are to rise above 
our mechanistic minds, we need to turn our learning inwards by 
taking the red pill, by following the maxim in the Oracle’s kitchen, 
TEMET NOSCE (‘Know Yourself’). Nothing less will do if we are to be 
masters of our computers, rather than being slaves to technology, 
as many of us are at present.

Taking the red pill means that we need to be born again, 
stripped bare, deprogrammed, and deconditioned, as Neo dramati-
cally was in the movie. However, in practice, this is not a black and 
white situation, or perhaps we should say a blue and red one. Most 
people are eating pills of various shades of purple. We are trapped 
in our conditioning, yet we know deep down that there is some-
thing fundamentally amiss. In our rapidly changing times, it no 
longer makes sense to hold on to our traditional belief systems. The 
fact that The Matrix has been seen by millions of people is ample 
evidence of this awareness; its popularity is not only because of the 
stunning special eVects.
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Not that the mechanistic and conservative authorities are our 
enemy, as depicted in the movie; this is dualistic thinking. Evolu-
tion is carrying us all Home to nondual Wholeness, in which there 
are no enemies. There is then just Love and Peace, Life and Free-
dom, the great joy of being alive, free of the fear of death.

To see what Carpathia might look like if suYcient numbers of peo-
ple are destined to swallow the red pill and so pass through a dis-
continuity in evolution, we can look at our immediate evolutionary 
past. When the computer was fi rst used in business in the 1950s, 
many companies created a data-processing (DP) department led by 
a DP manager reporting to the fi nance director because the fi rst 
applications to be automated were such things as accounts payable 
and receivable and payroll. 

But in the late 1970s this situation began to change as it was 
recognized that data is a resource of businesses and needs to be 
managed like any other resource like the traditional four ‘m’s’: 
machines, material, money, and men (and women, of course). IBM 
(UK) had a marketing slogan to this eVect at the time, which fi rst 
led me to look deeply into the concept of data: what exactly does 
it mean to manage data?

Because of this change in perception, the DP manager evolved 
into the Chief Information OYcer (CIO), coming into being 
alongside the Chief Financial 
OYcer (CFO), both reporting 
to the Chief Executive OYcer 
(CEO), as this diagram illus-
trates. Today, many companies 
have extended information 
management to knowledge 
management, within what Peter 
M. Senge calls ‘the Learning 
Organization’.
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But what is the relationship between money managed by the 
CFO and information managed by the CIO? Well, money is a type 
of information, and as such can be represented in business models 
developed by information systems architects. However, it is not 
possible to satisfactorily represent the meaning of information, and 
hence its value, in econometric, fi nancial, or accounting models.

So just as the concept of set is more fundamental than that of 
number in relational logic, information is more fundamental than 
money. We can see this very clearly from informare, the Latin root of 
information, which means ‘to give form to’. And when we learn to look 
at the Universe through the concepts of form, structure, relation-
ships, and meaning, we can similarly view the dynamics of society.

Conrad Hopman, who the Institute of Social Inventions in the 
UK called the ‘Karl Marx of the South Pacifi c’, because Conrad 
was living on the island of New Caledonia in the 1980s, provided a 
simple example of why the value of information cannot adequately 
be represented in monetary economics. A glass of water means 
something quite diVerent to a man dying of thirst in the desert 
and a man drowning in the sea.

And how can you put a quantitative value on the information 
that Alexander Fleming’s culture dish provided him in 1928, when 
he wondered why a bacteria-free circle had developed around a 
mould that he was growing in St Mary’s Hospital in London? Upon 
investigation, he discovered a substance, which he called ‘penicil-
lin’, that prevented the growth of the bacteria, a substance that has 
cured many people of disease since.

Furthermore, information does not act like a physical object, as 
Tom Stonier points out in The Wealth of Information. If I give you a 
loaf of bread, then you have the loaf and I do not. But if I tell you 
the time of the next train to London, supposing we are living in 
England, then I do not lose anything; we both have the information. 
So information and knowledge are things that we can all share; they 
do not belong to anyone. Today, we egoically try to make informa-
tion behave mechanistically through intellectual property laws, 
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such as copyright, patent, and trademark laws. But such laws defy 
the fundamental laws of the Universe and will cease to exist in the 
Sharing Economy.

What does all this mean for the fi nancial markets that drive 
the global economy today? Well, in the 1990s, Willis Harman, the 
late president of the Institute of Noetic Sciences and cofounder 
of the World Business Academy, and Glen Saunders, co-managing 
director of Triodos Bank, a social bank in the UK, told me that 
some 95–97% of all fi nancial transactions by value are concerned 
with trading in money. But money is simply a measuring stick, like 
a ruler or scales. So trading in money is like buying and selling 
centimetres and grams, an exercise of the utmost absurdity, as 
LETSystems recognize. So one of the top priorities for the Sharing 
Economy is to create a system whereby it is not possible to reify 
money, recognizing that money is not a commodity with value to be 
bought and sold in the fi nancial markets.

But what meaningful information does the remaining 3–5% of 
the uses of money provide us? Money acts like a lowest common de-
nominator, reducing all values to a common base. So in the budgets 
that business managers prepare, the value of human beings, as de-
termined by their salaries, wages, and fees, is treated in exactly the 
same way as travel and oYce equipment. This is a dehumanizing 
approach to business management, which even human resources 
departments can do little to avert.

For me, treating human services as a commodity to be bought 
and sold in the marketplace like cattle is both illogical and demean-
ing, which we could say means ‘remove meaning from’, although 
this is not the etymology of the word. So it really is not possible 
to measure the worth of human beings in terms of a quantitative 
measure like money. For me, money is divisive, and trading in hu-
man services on the labour market is a form of prostitution, no 
matter what those services might be. 

No doubt in the Sharing Economy we shall still need account-
ing systems, but these will measure what needs to be measured, 
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like the limited resources of the planet. In this way we could free 
ourselves of what David Boyle calls ‘the tyranny of numbers’ in an 
entertaining book of that name. We shall thus need to fi nd a way 
of valuing our fellow human beings without using money, a way 
of life splendidly expressed in the words of John Lennon and Paul 
McCartney, “I don’t care too much for money, for money can’t buy 
me love.” As the Paragonian Society reaches full maturity, I envis-
age that money in any shape or form will have disappeared from 
this planet.

In its place will be a meaningful information system managed 
through modelling methods widely used in business today. Such 
methods provide us with a complete picture of all the entities and 
processes within business enterprises, whether these be manufac-
turing or banking, governmental or medical, agricultural or educa-
tional, or whatever.

This point is well illustrated by FRONT ARENA, the fl agship 
product of Front Capital Systems in Stockholm, a product I worked 
on for fi ve three-month periods between 1999 and 2004 after I took 
early retirement from IBM, which I had rejoined in 1990 in Sweden. 
Front is a company that makes software products for investment 
banks buying and selling bonds and equities. And printed on A0 
paper, hanging on the walls of many oYces at both Front and its 
customers, is the albeit imperfect semantic framework for FRONT 
ARENA, the Arena Data Model (ADM), which has the same math-
ematical background as relational logic.

Without this semantic framework, the fi nancial algorithms in-
corporated in the product would make no sense. But in the light of 
the imminent collapse of the global economy, they make no sense 
anyway. Most particularly, the risk management algorithms, which 
are a key feature of FRONT ARENA, say nothing about the cata-
strophe that we are blindly racing towards.

Yet the people working at Front are as pleasant and talented 
as you could meet anywhere. So if they and other technologists 
working in other companies could wake up, we would have all 
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the resources we need to build the infrastructure for the Sharing 
Economy. Then we would see companies (and governments) being 
run with intuitive wisdom management, because leaders would 
all be mystics or philosophers who truly love wisdom, from the 
original meaning of philosophy given by Pythagoras. To paraphrase 
Plato’s famous ‘Until philosophers rule as kings’ passage, it is only 
when society is guided by wisdom leaders, when political power 
and mysticism entirely coincide, that communities will be free of 
confl ict and delusion, and we shall be able to live in peace and har-
mony with each other and our environment.

These are just a few general principles of the Sharing Economy. But 
as we get closer and closer to the complete collapse of the global 
economy at the beginning of the next decade, how can we answer 
the questions that will most concern people as individuals: “What 
work can I do?” and “How can I earn a living?”? Well, again, let us 
look briefl y at our immediate evolutionary past. 

Throughout almost the whole of human history, most people 
have been employed on the land. In 1688, Gregory King, who was 
employed at the College of Heralds, made an estimate of the popula-
tion and wealth of England and Wales. In this survey, King estimated 
that nearly 80% of the population of around fi ve and a half million 
was engaged in agricultural work, either as employers or labourers.

Then over the years of the industrial age, the number of ag-
ricultural workers fell dramatically, so that by 1976 just 3.3% of 
the working population in the UK was engaged in the extractive 
industries, which include forestry, fi shing, and mining, as well as 
agriculture. At that time, 39.5% of the employed population was 
working in the industrial sector, consisting of the manufacturing, 
utilities, and construction industries, with the remainder in a wide 
variety of service industries. So even then the number of industrial 
workers was declining rapidly as the industrial age was giving way 
to the Information Society.
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There has been a similar trend in the USA during the last two 
centuries of the second millennium. This is clearly shown in this 
diagram using a four-sector classifi cation of Agriculture, Industry, 
Service, and Information. This diagram was included in an article 
on the Information Society written in 1980 by Daniel Bell, who 
coined the term ‘post-industrial society’.

So today, more and more people are becoming what are now 
called ‘information workers’ or ‘knowledge workers’. With the 
convergence of the computer, telecommunications, and television 
industries into one information technology industry, these infor-
mation workers could be anything from computer programmers, 
through graphics designers, to television producers. There is thus a 
growing awareness that learning is not just something that we un-
dertake at school and university. More and more people are adopt-
ing a life of learning, for such a way of life is rich and rewarding, 
with never a dull moment, with no time to be bored.

But where does this take us? What is the point of accumulating 
all this knowledge if it is based on one or more of the seven pillars 
of unwisdom? Most particularly, if our lives are based on the fi fth 
pillar of unwisdom—the belief that technological development can 
drive economic growth indefi nitely—then we are driving our busi-
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ness lives blindfold, preventing us from discovering what it truly 
means to be a human being in contrast to our machines.

In the Paragonian Society, the traditional work ethic will disap-
pear. As our computers can do much of our work for us, we will 
use this opportunity to turn inwards to discover who we truly are. 
For instance, I have worked in full-time paid employment for only 
ten years out of the last twenty-four. Likewise, in the Paragonian 
Society, people will spend a considerable proportion of their time 
fi nding the answer to the question ‘Who am I?’ This is vital if we 
are ever to live in love, peace and harmony with each other and our 
environment.



 136 

Working Harmoniously Together

h

 o doubt as we get closer and closer to the complete break-
  down of the global economy, many will continue to work on 
their existing jobs and projects oblivious of the perilous predica-
ment facing humanity today, ignorant of the evolutionary forces 
that are causing them to behave as they do.

It therefore behoves those of us who have the vision to see what 
is happening in the world today to redirect our current activities 
and pool our resources focusing on the essential issues facing us all. 
There are many individuals and organizations going through a radi-
cal transformation of their world-view and the way they live their 
lives. But, in general, they are still doing this within the overall con-
text of Western civilization and the global economy, not in the con-
text of the Paragonian Society and the Sharing Economy. So the two 
key issues facing us today are not being satisfactorily addressed:

1. Why do we continue to send our children to schools and univer-
sities that teach them the seven pillars of unwisdom: lies about 
God, the Universe, Life, humanity, money, justice, and reason?

2. Why do we continue to obey economic laws that are causing 
severe ecological and psychological damage, which could drive 
humanity to extinction before we have had the opportunity to 
realize our fullest potential as a species?

The reason why we continue with these activities is, of course, 
that if we lived in accordance with the fundamental laws of the 

N
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Universe, we would be breaking the laws of most countries in the 
world. But that is exactly what we must do if the children being 
born today are to have any chance of growing old enough to have 
children of their own.

Something of the challenge we face can be learnt from the fi nal 
report on the 9/11 attacks on the USA published on 22nd July 2004 
by the National Commission on Terrorist Attacks Upon the United 
States. This report stated, “Across the government, there were 
failures of imagination, policy, capabilities and management,” and 
went on to say, “The most important failure was one of imagination. 
We do not believe leaders understood the gravity of the threat.”

As the result of the 9/11 attacks, George W. Bush set up a 
Department of Homeland Security (DHS), whose intent was “to 
provide the unifying core for the vast national network of organi-
zations and institutions involved in eVorts to secure our nation”. 
At present, the intelligence services of the DHS are focusing their 
attention on what is seen as a threat from outside the country. In 
doing this, they are not adapting to the accelerating rate of evo-
lutionary change that we are experiencing today, but instead are 
eVectively defending the seven pillars of unwisdom. Indeed, the 
war we are witnessing between the Christian capitalists and the 
Islamic extremists is one between groups who both believe in the 
fi rst pillar of unwisdom.

It is interesting to note that the word intelligence has curiously 
meant ‘information of military value’ since the sixteenth century. 
But all the information that the intelligence agencies of the USA, 
the UK, and other countries are collecting does not seem to inform 
them of a far greater threat than that posed by the terrorists. The 
danger arises because we do not understand the evolutionary forces 
acting upon us in the depths of the ocean of Consciousness, deep 
in the psyche. As The Oxford Companion to the Mind says, “no one 
is quite certain of what intelligence is.” So we don’t understand hu-
man intelligence vis-à-vis artifi cial intelligence. As a consequence, 
we do not understand that Intelligence is divine and that the devel-
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opment of information technology cannot drive economic growth 
for more than a few more years.

The crisis we face today is thus of the utmost urgency. The 
chance of building the infrastructure of the Sharing Economy be-
fore the global economy self-destructs is virtually nil. To use a met-
aphor from bridge, there is no point in playing our cards expecting 
a probable 3–2 break of a critical suit, when only an unlikely 5–0 
break will enable us to make our contract.

By this I mean that there is no sense in just making policy chang-
es to the existing culture, as many are attempting to do today. 
These are too superfi cial and do not go to the root of the problem. 
As Einstein said, you cannot solve a problem with the mindset that 
created it. So the only practical way forward for us all is to start 
afresh at the very beginning. In Reality, we have no other choice.

Looking at the prospects for humanity, Erich Fromm asked 
in To Have or To Be?, “is there a reasonable chance for salvation? 
From the standpoint of a business deal, there is no such chance; no 
reasonable human beings would bet their fortunes when the odds 
represent only a 2 per cent chance of winning.” Yet he goes on to 
say, “If a sick person has even the barest chance of survival, no 
responsible physician will say, ‘Let’s give up the eVort,’ or will use 
only palliatives. On the contrary, everything conceivable is done to 
save the sick person’s life. Certainly, a sick society cannot expect 
anything less.”

Not that any of us can actually heal ourselves or our sick so-
ciety. It is evolution that is carrying us all Home to Wholeness 
through the synergy of working harmoniously together with a 
common vision. Indeed, given the utmost urgency of the situation 
facing humanity today, synergy is the only chance we have. The 
power of synergy is utterly amazing. As life-enhancing relation-
ships are formed between beings, wholes are created that are far 
greater than the preceding wholes, at an ever-accelerating rate. 
This is the miracle that we must prepare ourselves for in the 
coming years.
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I am therefore proposing to set up four living organisms that 
could help heal our grievously sick society, and thus take us into 
the Paragonian Society. They are Paragonian Publications, Univer-
sity, Business Academy, and Fellowship, to be collectively called the 
Paragonian Institute. These seminal organisms have one principal 
object: to dissolve themselves when the Paragonian Society comes 
into being. The rest of this chapter outlines some of the main fea-
tures of these vibrant organisms.

Paragonian Publications
If, like Jonah, we are to take the central message of this book to 
Nineveh, we need distribution channels. As both mainstream and 
alternative publishers are working within the overall context of the 
prevailing culture, these options are not available to us. For we are 
seeking to show that the religious, scientifi c, and economic context 
that governs our lives today needs to be replaced by Conscious-
ness. Of course, we can use the Internet to bypass the censorship 
of existing publishing houses. But we still need a means of distrib-
uting this message in printed form.

That is why Paragonian Publications is being set up, with the 
book you are now reading being the fi rst publication. Initially we 
shall need to obey the laws of any country in which we operate, 
even though these laws are contrary to cosmic, divine law. In par-
ticular, we shall need to take heed of intellectual property laws, 
which are further removed from the principles of the Paragonian 
Society than almost anything can be. For there is no separate entity 
in the Universe who can be said to own anything, least of all intan-
gible expressions of the Divine. Furthermore, every single being 
who has ever lived or ever will live on this planet has contributed 
to this work. So to say that it is the product of any one individual’s 
endeavours is absurd.

Given the expectations of the prevailing culture, we shall also 
need to sell this book rather than giving it away, again against the 
principles of the Sharing Economy. For whatever wisdom this book 
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might contain is a gift of God, intended as a gift for anyone who is 
ready to receive it.

However, The Paragonian Manifesto is just an introduction to 
the Theory of Everything. What is needed is a more detailed expo-
sition. Ever since I realized in 1979 that the global economy would 
self-destruct at the beginning of the second decade of the third 
millennium of the Christian era, I have known that this would only 
be believed if I could prove this evolutionary inevitability scientifi -
cally. For science is the only valid way of developing knowledge and 
understanding that is recognized by Western civilization. So it is 
necessary to describe the truth of human existence, known to the 
mystics over the ages, in sound scientifi c language.

This will be done in a book called IneVable, Nondual Whole-
ness: The Union of All Opposites. The central purpose of this book 
is to complete the revolution in science that has been taking place 
during the past few decades, just as Isaac Newton completed the 
Copernican revolution, further developed by Kepler and Galileo, 
with his Mathematical Principles of Natural Philosophy.

The similarity between these two works is that Wholeness uni-
fi es the physical and nonphysical energies at work in the Universe, 
thereby describing the laws of motion of society, just as Principia 
described the laws of motion of physical bodies by unifying the ter-
restrial and nonterrestrial forces known at Newton’s time.

Between Principia and Wholeness there have been three other 
major cosmologies, each of which has brought evolution closer and 
closer to the union of all opposites. Albert Einstein produced two, 
the special and general theories of relativity, and David Bohm the 
other in 1980.

Einstein developed the special theory of relativity by reconcil-
ing the incompatibilities between the principle of relativity, which 
states that physical phenomena run their course relative to dif-
ferent coordinate systems according to the same general laws, and 
the observed constancy of the speed of light. Einstein did this by 
replacing Newton’s absolute framework of space with a relativis-
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tic space-time continuum, in which the notion of simultaneity is 
relativistic.

In the general theory of relativity, Einstein went on to show 
the equivalence of gravitational and inertial mass during accelera-
tion, and in so doing abandoned the Euclidean–Cartesian model of 
space-time, replacing it with the view that space-time is curved. 

Of course, relativity theory was not the only theory about the 
physical universe to emerge in the twentieth century; the strange 
phenomena of quantum eVects also needed to be explained. 
Strange, because these were incompatible with the characteristics 
of the theory of relativity. In the latter part of the twentieth cen-
tury, David Bohm showed how to reconcile the incompatibilities 
between quantum physics and the theory of relativity through the 
theory of the implicate order, although his cosmology is still not 
generally accepted by the great majority of scientists.

Panosophy, the subject of both Manifesto and Wholeness, is a 
cosmology of cosmologies, embracing all world-views, including 
itself. It is thus the fi nal term in this short series of cosmologies. 
Because panosophy unifi es all opposites, no other cosmologies are 
possible. There is nothing outside panosophy; it is all-embracing.

In publishing the laws of motion of society, we would appear to 
be doing what some regard as impossible. For example, challeng-
ing Karl Marx’s claim that he had discovered the laws of motion of 
society, Karl Popper, arguably the most infl uential philosopher of 
science in the twentieth century, wrote these words:

The hope … that we may one day fi nd the ‘laws of motion of society’, 
just as Newton found the laws of motion of physical bodies, is noth-
ing but the result of these [holistic] misunderstandings. Since there is 
no motion of society in any sense analogous to the motion of physical 
bodies, there can be no such laws.

Then there are those who are examining the relationships 
between science and religion. In essence, what these people are 
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attempting to do is fi nd parallels between science and religion, 
East and West, rather than unifying these two fundamentally dif-
ferent approaches to human learning. This is well illustrated by the 
subtitle of Fritjof Capra’s best-selling The Tao of Physics, which is 
An exploration of the parallels between modern physics and Eastern 
mysticism. Fritjof writes:

Once these parallels between Western science and Eastern mysti-
cism are accepted, a number of questions will arise concerning their 
implications. Is modern science, with all its sophisticated machinery, 
merely rediscovering ancient wisdom, known to the Eastern sages for 
thousands of years? Should physicists, therefore, abandon the scien-
tifi c method and begin to meditate? Or can there be a mutual infl u-
ence between science and mysticism; perhaps even a synthesis?

He goes on to say:

I think all these questions have to be answered in the negative. I 
see science and mysticism as two complementary manifestations of 
the human mind; of its rational and intuitive faculties. The modern 
physicist experiences the world through an extreme specialization 
of the rational mind; the mystic through an extreme specialization 
of the intuitive mind. The two approaches are entirely diVerent and 
involve far more than a certain view of the physical world.

Fritjof has written these words because he has not yet learnt 
to colluminate, which, to remind you, is a meditation technique 
that unifi es thinking and vipassana. For me, there is no separation 
between reason and mysticism; they are just two sides of the same 
coin.

Other books in a similar vein include Ken Wilber’s The Mar-
riage of Sense and Soul, Peter Russell’s From Science to God, and 
The Spirit of Science, a set of papers from the ‘Mystics and Scien-
tists’ conferences in the UK, organized by David Lorimer of the 
Wrekin Trust and the Scientifi c and Medical Network.

However, all these endeavours fall some way short of the mark. 
This is because what generally happens is that people attempt this 



working harmoniously together i 143

great synthesis by holding on to some preconception of what sci-
ence and religion are. For example, Ken Wilber says, “We still can-
not fi gure out how to get the two of them together in a way that 
both fi nd acceptable.”

We can also see this conservative attitude in the mission state-
ment of the John Templeton Foundation, a Christian organization, 
which states that its mission is “to pursue insights at the boundary 
between theology and science”. But all boundaries are products of 
the mind. In Reality, there are no such boundaries, for Conscious-
ness, the Ultimate Reality, is a seamless, limitless continuum, with 
no borders or divisions within it.

The transpersonal philosopher Ken Wilber has also suggested 
that it is not possible to develop the Theory of Everything and 
hence a comprehensive theory of evolutionary change. He says in A 
Theory of Everything:

All such attempts [to create such a theory], of course, are marked by 
the many ways in which they fail. The many ways in which they fall 
short, make unwarranted generalizations, drive specialists insane, 
and generally fail to achieve their stated aim of holistic embrace. It’s 
not just that the task is beyond any one human mind; it’s that the 
task is inherently undoable: knowledge expands faster than ways to 
categorize it. The holistic quest is an ever-receding dream, a horizon 
that constantly retreats as we approach it, a pot of gold at the end of 
the rainbow that we will never reach.

Ken then goes on to ask, “So why even attempt the impossible?” 
To which he replies, “Because, I believe, a little bit of wholeness is 
better than none at all, and an integral vision oVers considerably 
more wholeness than the slice-and-dice alternatives.”

Yes, we can endlessly create categories in our learning. But they 
are all subclasses of the being superclass, just as all classes are 
subclasses of the object superclass in object-oriented programming 
languages. So there is no horizon that we can never reach. Being is a 
symbol for everything. And when we know this in the depth of our 
being, we know without a shadow of doubt that we have returned 
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Home to Wholeness: not a little bit of wholeness, but Wholeness, 
complete in itself.

Christian de Quincey, in a critical appreciation of Ken’s book, 
oVers another reason why the genuine Theory of Everything is im-
possible: 

Because you cannot create a model or a map that contains itself. 
Where, for example, would the four-quadrants model fi t into the 
four-quadrants model? Mathematical and logical proofs developed 
by Bertrand Russell and Kurt Gödel—along the lines that no set of 
all sets can itself be a set of the same logical category, type, or lev-
el—invalidates the claim. Both Alfred Korzybski and Gregory Bate-
son immortalized this dilemma with the phrase “the map is not the 
territory.” In this case (Wilber’s TOE), not only the map, but more 
crucially, the consciousness that created the map, cannot be found 
in its own creation. To attempt to make room for it would involve us 
(and Wilber) in a logical infi nite regress. This meta-critique applies 
to any TOE, of course, not just Wilber’s.

Perhaps we should not be surprised that Christian holds such 
views because the motto of the Institute of Noetic Sciences, of 
which he is a leading member, is ‘Exploring the Frontiers of Con-
sciousness’. But there are no frontiers to Consciousness, for Con-
sciousness is a limitless, seamless continuum, with no patterns, 
divisions, or borders within it.

As I have explained in this book, Russell and Gödel developed 
their ideas to eliminate paradoxes from mathematics and logical 
reasoning. But paradoxes are an inherent feature of the Universe 
and must be included in our maps if they are to provide us with 
a valid representation of the world we live in. Furthermore, if we 
are truly to understand what it means to be a human being, it is 
essential that we include our map-making activities in the territory 
being mapped. Indeed, there is no objective territory independent 
of our maps; we can see only what our maps show us.

Despite the sceptical attitudes of some of the leaders of the 
emerging civilization, I feel sure that one day common sense will 
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prevail, leading to a signifi cant proportion of society becoming 
panosophers and mystics. For Stephen Hawking’s book A Brief His-
tory of Time has sold several million copies. This clearly indicates 
that there is a deep longing in people to understand how the Uni-
verse is designed. And it is much, much simpler than almost anyone 
can possibly imagine! This simplicity is encapsulated in these seven 
words: ‘Wholeness is the union of all opposites.’ I’ve said this many 
times in this manifesto. But it needs to be said over and over again 
if this understanding is to be fully assimilated in consciousness.

Paragonian University
Wholeness is a seminal book: it contains the seed for a fully inte-
grated world-view, a coherent body of knowledge that can describe 
all the forces of Nature, both physical and nonphysical, within a 
single, all-embracing framework, which is rather like the skeleton 
of the human body. However, it is beyond the capability of any one 
individual to develop all the fl esh of this integrated body of know-
ledge. So we need living organisms consisting of individuals who 
can work synergistically together to build the infrastructure of the 
Paragonian Society.

The fi rst organism is the Paragonian University, which naturally 
will be quite unlike any universities in the world today. For the 
word university, like universe, has a Latin root meaning ‘turned 
into one whole’. But universities are very far from living up to their 
name. They are deeply fragmented and deluded, based, as they are, 
on the seven pillars of unwisdom.

From an educational perspective, the Paragonian University will 
be guided to a signifi cant extent by J. Krishnamurti’s Education 
and the Signifi cance of Life. This is Krishnamurti’s defi nition of 
education: “Intelligence is the capacity to perceive the essential, 
the what is; and to awaken this capacity, in oneself and in others, is 
education.” In other words, we need to transform our educational 
institutions from an emphasis on the intellect to the nourishment 
of our natural innocence, intuition, and intelligence.
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 To highlight this emphasis on inner learning, the motto of the 
University will be ‘Knowing yourself.’ For unless we know ourselves 
in the context of the Whole, free from all conditioning, we cannot 
possibly know whether what we are learning is true or not. It is 
by knowing ourselves in this way that we can learn to replace the 
seven pillars of unwisdom, which underlie business, science, and 
religion today, with the seven pillars of wisdom.

Of course, no one can teach another self-knowledge. The young 
people I meet today tell me that they do not want teachers, gurus, 
or masters. They want to discover the Truth for themselves, each 
in their own unique way, just as I have done. So the primary role 
of ‘teachers’ in the Paragonian University will be to act as mirrors 
for the students, refl ecting what they can discover for themselves 
by looking inwards.

To ensure that the Paragonian University is as free as possible 
from all infl uences from the prevailing culture, it will not seek ac-
creditation as an educational establishment from statutory bodies. 
This does have one practical disadvantage: students may not be 
able to obtain grants and loans that would otherwise be available to 
them. But we must trust in Life that if these proposals are meant 
to become manifest in the materialistic world, these challenges will 
be resolved.

Paragonian Business Academy
With the human race destined to pass through a discontinuity in 
evolution in the coming years, we need a means of providing a sense 
of continuity if we are not to be overwhelmed by this tumultuous 
event. That is the purpose of the Paragonian Business Academy 
(PBA).

This life-giving organism is called an academy, after the garden 
where the philosopher Plato taught, because its name denotes that 
it is an evolutionary development of the World Business Academy 
(WBA), which was cofounded by Willis Harman, late president of 
the Institute of Noetic Sciences. As he said, “The World Business 
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Academy is founded on the understanding that business is the 
dominant institution in society today and the one most capable of 
responding to rapid change. As such, business must adopt a new 
tradition of responsibility for the whole.”

The WBA is engaged in a global mind change, a term introduced 
by Willis, a visionary who could see much further than most of his 
contemporaries. At a conference called ‘Charting Paradigm Shifts’, 
held in the spring of 1986, he said, “Most educated people in this 
country [the USA] would think it pretty preposterous to suggest 
that the change that’s taking place is at as deep a level as the change 
that took place during the Scientifi c Revolution.”

However, both Willis and the WBA have underestimated the 
depth of the transformation taking place in the world today. If 
business and national leaders were truly to take responsibility for 
the whole, they would need to study panosophy. And to do this, 
it is necessary for evolution to pass through seven simultaneous 
turning points, the most radical change in fourteen billion years 
of evolution. So how can we provide a sense of continuity in these 
tumultuous times?

Well, apart from the Absolute, what is common to both the 
global economy and the Sharing Economy that will replace it is re-
lational logic, which has evolved from the business world. In terms 
of tangible resources, this means that the Internet can provide us 
with the basic infrastructure through this transitional period. This 
is because the basic protocols of the Internet operate at the onto-
logical level of society, independent of any interpretation by any 
culture or discipline, as does relational logic.

We can regard the Internet as part of the infrastructure of 
society, along with the telephone system, electricity and gas net-
works, and road and rail transportation. All these constitute the 
Commons of the business world, what we all share in common. Yet 
the Commons, which is also the name of an ecological organization 
based in Paris, is today under the control of individual companies 
each competing with the others.



148 i the paragonian manifesto

For instance, once or twice a month I used to get a telephone 
call from one of the telephone companies operating in Sweden tell-
ing me that if I switched to their company I could get my telephone 
services cheaper. In the Sharing Economy, such nonsense will have 
disappeared. If humanity is to have any chance of surviving the col-
lapse of the global economy, it is of the utmost importance that the 
Commons is returned, not to public ownership, as it used to be in 
the UK, for instance, but to public stewardship.

The word steward, which probably originally meant ‘keeper of 
the house’, going back a thousand years, is one that ecologists use 
to describe those who care for planet Earth. But as the notion of 
private ownership will either disappear or be signifi cantly reduced 
in the Sharing Economy, we can appropriately talk about the stew-
ardship of the Commons. For the word private derives from the 
Latin word privare, meaning ‘to deprive’, a notion that indicates 
separateness, not the awareness that I am you and you are me.

While there will be some signifi cant epistemological diVerences 
between capitalism and the Sharing Economy, there will also be 
some similarities. For there will still be customers and products 
after the global economy collapses. But rampant consumerism 
will have disappeared; we shall just produce what we need, taking 
care to preserve the precious resources of the Earth for as long as 
possible. 

By far the most urgent issue that the PBA will need to address 
is the orderly dismantling of the fi nancial services industry. For it 
is this industry that prevents us from running our business lives 
with full consciousness and intelligence. If we wait until capitalism 
self-destructs in a few years’ time, it will be too late to ensure the 
smooth transition from the global economy to the Sharing Economy. 
It is vital that we act immediately.

If we can do this, it will release the resources we need to build 
the information systems that will ensure the continuing distribu-
tion of goods and services as the global economy collapses. For it 
makes no sense for highly skilled individuals to devote their lives 
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to building systems that are not in harmony with the fundamental 
laws of the Universe. Indeed, unless the systems we need are in 
place by the turn of the decade, the panic that will arise when peo-
ple fi nd that they do not have enough food to eat or energy to heat 
their homes is likely to lead to many millions of deaths. This situ-
ation is far more critical than the year 2000 (Y2K) date problem, 
which preoccupied many during the second half of the 1990s.

Building the Sharing 
Economy is rather like 
building an ecohouse, such 
as this straw-bale house 
being built by a woman in 
Denmark. This is entirely 
appropriate, for the word 
economics comes from the 
Greek words oikos, mean-
ing ‘house’, and nemein, ‘to manage or control’. So economist and 
steward have a similar etymological structure.

First of all, we lay down the foundations and build the frame-
work, which are an expression of the gnostic and metaphysical 
foundations of relational logic. Once these are in place, we can 
build the walls and roof and live in the house, knowing that it has 
been built as close as possible to the fundamental laws of Nature.

Christopher Alexander’s pattern language can play a vital role 
here. This is being used today not only in architecture, where it 
originated, but in a wide range of other fi elds, including informa-
tion systems development. For instance, Fenixgruppen in Sweden is 
setting up a pattern library for sustainable and community develop-
ment, activities that are in complete harmony with panosophy and 
relational logic. For each pattern is a whole in itself, which naturally 
evolves in relationship to all other patterns. Permaculture systems 
display similar characteristics.

As the consciousness of the world has not yet expanded suY-

ciently to accept a moneyless society, we shall need an interim solu-
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tion. We can probably best do this through an evolution of Local 
Exchange Trading Systems (LETS). LETSystems provide a means of 
stimulating local economies by eliminating the notion that money is 
a commodity with value, which can be bought and sold like bread 
and soap.

LETSystems also emphasize the sense of community. So transac-
tions between two individuals do not involve an exchange between 
these individuals. Such transactions are recorded as a transfer of 
energy between the individuals concerned and the community as a 
whole. This is a truly holistic economic system.

However, LETSystems have had a fairly limited success for two 
reasons. First, governments view such systems with suspicion. If 
they are too successful, they are perceived as a threat to the status 
quo and are curtailed or even shut down. Secondly, LETSystems 
require a fundamental change in the mindset of their members. 
However, this is not always evident. There is not everywhere the 
trust that is necessary for such systems to work for the benefi t of 
the community as a whole, rather than for individuals’ particular 
needs.

Michael Linton, who dramatically announced the existence 
of LETS at a meeting of The Other Economic Summit (TOES) in 
London in 1985, is now working on a global version of LETS called 
Community Currencies (CC). In this system, there are currencies 
for diVerent communities, on both a regional and a functional 
basis.

The CC system is being developed according to the Open Source 
guidelines, based on Linux, free of the restrictive trading practices 
and arrogant design principles of Microsoft. This is entirely in line 
with the principles of the Sharing Economy. However, at the time 
of writing, I am uncertain whether this system, as it stands today, 
will ensure the smooth transition to the Sharing Economy. There 
are signifi cant functional and technical issues to be addressed 
before a Global Economic Learning System (GELS) can become a 
viable replacement for capitalism. Regarding the technical issues, 
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I would prefer that the platform for GELS be Apple’s Mac OS X, 
because not only does Apple design elegant products, but its motto 
is ‘Think diVerent.’ 

Of course, in practice the Paragonian Business Academy can 
do nothing on its own. Somehow we need to persuade corporate 
America, the national governments of the world, and the United 
Nations that continuing with current practices is not in their inter-
ests because their unwillingness to change can only lead to disas-
ter. They may not listen to us, because they are too frightened to 
do so. But we would be avoiding our responsibilities if we did not 
make every eVort to bring the critical situation facing humanity 
today to the attention of the ruling authorities.

Paragonian Fellowship
As it is not necessary to understand the theory that underlies the 
Paragonian Society any more than it is necessary to understand 
economic theory to go shopping in the supermarket, we need to 
give those embodying the nondualistic principles of the Paragonian 
Society a common vision. This is the overall purpose of the 
Paragonian Fellowship.

This is of the utmost importance, for people who wish to con-
sciously live their lives in union with the Divine cannot both be in 
and of society at present. For instance, the 2004 presidential elec-
tion in the USA was one between fear and hope, in Bill Clinton’s 
words. We could also say that it was a vote between dualism and 
duality, and between conservatism and much derided liberalism, a 
word that has a Latin root that means ‘free’.

In the event, the electorate chose conservatism, which in these 
times of accelerating evolutionary change is a vote for what the 
traditionalists most fear: the catastrophic collapse of the global 
economy. However, from my observations, neither major candidate 
questioned the seven pillars of unwisdom that underlie Western 
civilization. So Love, Life, Freedom, and the Truth were not choices 
available to the voters. This is the third choice: that of nonduality, 
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which embraces both dualism and duality. If today’s children are 
to have a future, Wholeness and Peace are the only viable options 
available to us.

To give us all a common focus, we can note that the fellow in fel-
lowship has an Old Norse root originally meaning ‘one who contrib-
utes money or other property in a joint undertaking with others’. 
So the Paragonian Fellowship is intended to be a global community 
that can lead humanity into the Paragonian Society and the Sharing 
Economy. This title has been inspired by the Advaita Fellowship, 
founded by Wayne Liquorman, and the Impersonal Enlightenment 
Fellowship, founded by Andrew Cohen.

However, as far as I can tell, neither of these organizations is 
preparing for the earthquake that is set to erupt in the depths of 
the ocean of Consciousness in the next few years. What we are 
witnessing today in the awakening-of-intelligence movement is just 
a few preliminary rumbles. With the synergy that will be generated 
when the tsunami reaches the surface, we are likely to face a major 
psychological and spiritual crisis.

Christina and Stanislav Grof have called such a crisis a ‘spiritual 
emergency’, in a book of that name. A spiritual emergency arises 
when spirit emerges in an individual faster than she or he can cope 
with. During these critical times, it often happens that people are 
unable to function eVectively in the world and so need much sup-
port from those who understand what is happening to them. Sadly, 
such understanding is not always available in mainstream caring 
organizations.

But what could well happen in the next decade or two is that 
spirit will emerge faster than whole groups of people can handle. It is 
thus incumbent on those of us who have already been through a spir-
itual emergency to set up a support network for this critical situation. 
For as all the diverse strands of evolution converge in a great megasyn-
thesis, as Pierre Teilhard de Chardin prophesied, this happening will 
literally blow the mind in a manner that cannot be fully understood 
by either Eastern spiritual or Western psychological traditions.
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A key distinction between the Paragonian Fellowship and the 
Paragonian Business Academy will be that the former will function 
primarily through intuition, while the emphasis of the latter will be 
on rationality. However, as evolution carries us all closer and closer 
to Wholeness, intuition and rationality will become more and more 
unifi ed in ineVable, nondual Consciousness.

When this happens, the Paragonian Fellowship will be able to 
act as a network of networks, or rather a network of networks of 
networks, for there are many organizations on the Web today acting 
as networks of networks. This is vital, for the human race today is 
facing a state of emergency, just like an earthquake devastating a 
particular region of the Earth. If we are to survive this discontinu-
ity in evolution, everyone on this planet needs to work harmoni-
ously together with a common vision and purpose.

I say ‘we’. But, of course, we are not in control of our lives. We 
are all the products of some fourteen billion years of evolution. 
So whether or not evolution will carry us all into an eschatological 
epoch of quite exquisite beauty at the end of time is not in our 
hands. As Ramana Maharshi wrote when his mother tried to per-
suade him to return home from Arunachala, “What is not meant to 
happen will not happen, however much you wish it. What is meant 
to happen will happen, no matter what you do to prevent it. This 
is certain.”

So what is about to happen to us all is not a matter of optimism 
or pessimism, for Wholeness is the union of all opposites. It is an 
evolutionary inevitability that there will be the most incredible 
awakening of Love, Consciousness, and Intelligence during the 
next fi ve to ten years as the global economy self-destructs. It is this 
apocalyptic event that will help us all realize that only the eternal 
Now is real and that everything else is just a dream, a movie in 
which we are all the actors. As a species, we shall then be able to 
live for the remainder of our days in great joy and bliss, knowing 
that death is an illusion.
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